
 Sermon 1 In the beginning was the Word1 

DRAFT TRANSLATION 

In the beginning was the Word [John 1:1]. 

Since, my reverend bishop of Trier2 and other beloved in Christ, nothing of outstanding 

eloquence in explaining texts ever occurred to me, the most inept of all, even in the least affairs, 

there can be no doubt, in the mystery of an ineffable festival, all the limbs of the body not only 

tremble before it but, with a constrained spirit, all the powers of the soul are struck with terror of 

rejection at the approach of a sacrament both wondrous and marvelous.  Who, then, may dare to 

explicate the name of such an infinite, immense and inconceivable supreme God, which is not 

known even to the angels?  Who shall declare His generation [Is. 53:8], that of the only-begotten 

Word?  Every one that toucheth the mount, which is so high as to be imperceivable, shall be stoned 

[Ex. 19:12-13].  If our intellectual eyes turn to those things which are most apparent about Its nature, 

like bats to the light, what do we see if we study Its nature and Its secrets with a curious scrutiny?  It 

is clear that we profit little of nothing.  What if we know the nature of spiritual substances, of the 

heavens and of the stars, the order of the virtues?  We profit even less. 

Since, however, the designer, orderer, ruler, preserver and creator, infinite in His simplicity, 

spirituality, clarity and perfection, exceeds all things created, it is manifest that human intellect is 

unable to rise to the perfection of such an excellent light, not least by its intrinsic vision, remaining 

truly inwardly blind by its own nature. 

                     
     1  The edition dates this sermon to December 25, 1430, possibly at Koblenz;  but it also suggests 
an earlier version was delivered in 1428 somewhere in the diocese of Trier. 

     2  If the earlier date is accepted, this is a reference to Otto von Ziegenhain, who died in 1430;  if 
the later date, then Ulrich von Manderscheid is meant. 



And, since these things are so, no one will wonder why the holy and most learned Augustine, 

writing about the prologue of this most holy gospel,3 and other orthodox catholic men, even the 

lights of theology, consequently have been terrified to attempt explanation of our theme, so that, as 

far as they can, they add little to the words of the gospel by way of introduction.  As much as the 

sense of this gospel is high, so speculation about it is the more perilous, since the feeble intellect 

cannot help itself by running to and fro.  The virgin mystic John, by a special privilege, drawing 

these secrets at the Last Supper from that divine, most sacred breast [Jn. 13:23], soaring life an 

eagle,4 wrote these words, which you hear in the reading of the entire gospel. 

And, because the sacraments of so high a Truth are concluded with these words,5 so that 

neither heaven, nor earth, nor all the globe, even if they last a thousand thousand years, could not 

comprehend, how necessary is it for us poor sinners devoutly to pray this All Powerful One, from 

Whom all things are and without Whom nothing would be [Jn. 1:3], that He should shed so much 

light on us from this gospel that, with the help of His mercy, it should suffice for our salvation. 

Let us greet, therefore, the bearer of the Word by concluding with the joyous salutation of the 

Nativity of the Only Begotten [Lk. 1:28], so that, at the urging of His most pious mother, the 

sweetest infant Son should illuminate us, by saying with a devout mind, "Hail, Mary etc." 

Principal theme. 

First part:  On the names of God. 

In the beginning was the Word, and the Word was with God, and the Word was God etc. 

[John 1:1]. 

                     
     3  In Iohannis evangelium tractatus, PL 35:1377-78. 

     4  The eagle was John's symbol as evangelist. 

     5  For centuries, the mass concluded with this "last gospel." 



I protest that, if I should err in anything, speaking improperly against the truth, I submit 

myself and what I say in this sermon, and all that I have done, to correction by the catholic faith and 

the sacrosanct Roman church.6 

God, depending on no one, because the origin of all good and perfection, virtue and truth, by 

Him all things were made [Jn. 1:3], must Himself be the supreme good [1 Cor. 8:6].  The supreme 

good, however, has nothing like it in its supremacy, since it would lose entirely the reason for its 

supremacy.  Wherefore, God is unique and, consequently, most simple.  Nothing precedes the 

supreme good.  The parts, however, precede the whole;  and their union depends on the power of a 

higher power.  It follows, thus, that the supreme good alone is most perfect, unique and most simple, 

whose property it is, because supreme, to depend on no one;  therefore, God alone properly is one. 

Wherefore, among the other Hebrew names, God is called "Yahweh," that is, "Who is";  

according to others, "I am who I am."  He, however, is divine, because He is supreme, must exist by 

Himself and because of Himself.  And, since nothing is His cause -- that would imply that something 

was before He was, therefore, He exists eternally and unchangeably and was present in every 

beginning. 

                     
     6  The manuscript has reduced this formula to etc. 

Already it is clear that nothing is lacking to the most perfect, unique, most simple divine 

being, because it exists most perfectly, and that nothing is present except what concords with the 

supreme good.  For it is obvious that supreme being, supreme in duration or eternity, supreme virtue, 

supreme majesty, supreme glory, supreme justice, supreme truth, are one simple God, outside Whom 

is nothing supreme and nothing infinite.  Wherefore, neither is the world eternal;  nor is there 

anything else of infinite power or virtue.  This God remains thus, so immense as to be unnameable, 

inexpressible and fully unknowable by all creatures.  He is named with diverse human names in 



diverse tongues of diverse nations, although His name is unique, supreme, infinite, ineffable and 

unknown. 

The created intellect, ascending to understand such virtue of supreme good, finds Him alone, 

the most just provider.  Among the Jews, they called Him "El."  Finding Him the foreseeing lord of 

all things, they called Him, "Adonai";7  finding Him most powerful, they called Him, "Jah";  finding 

Him most merciful, they called Him, "Sabbaoth," "Schaddai" etc.  And, according to the tradition of 

the Hebrews, there are eights such names.8 

There is, nevertheless, one most holy name, whose interpretation human intellect cannot 

understand, given by God, which is the Tetragrammaton, that is, the four letters, which is ineffable, 

that is, inconceivable by the intellect;  nor is it spoken aloud among the Jews except once a year after 

a fast, which is pronounced "Jehovah."  And where this name is written in the Bible of the Hebrews, 

there we have "Lord" etc.  Likewise, this is the most holy and most divine name, because it signifies 

God, not according to some particular extrinsic virtue, like the others, but according to omnipotence 

and intrinsic qualities, without respect to those outside.9  Therefore, Rabbi Moses, in his book A 

Guide for the Perplexed,10 says that all divine names are derived from divine works, except the 

Tetragrammaton, which is appropriate to the most high creator, which signifies the divine essence 

with its intrinsic properties;  and it is the deepest mystery.  And by it, as some of the ancients say, are 

effected all those things which we call magical operations, which have no apparent reason.11  

                     
     7  Glo. ord. 6.1703. 

     8  Ibid. 4.725-26. 

     9  Ibid. 6.1698. 

     10  cf. Thomas Aquinas, Summa theologiae 1 q. 13 a. 9 & a. 11 q. 1. 

     11  Glo. ord. 6.1702. 



And, in those books which Adam and his son Abel are said to have written, and in some book 

ascribed to Solomon and called Sepher Raziel,12 it is found by what means the ancients thought all 

wisdom, as much of superiors as of inferiors, was contained in this name and infinite other divine 

names.  Today, however, these books have been destroyed, because they were spurned and 

condemned by those who -- justly -- did not understand the language of the writings. 

Likewise, the Greeks have diverse names for the one God, for example "Ischyros" because of 

power, "Kyrios" because of domination;  and, properly, He is called "Theos."  Likewise, in Latin, 

"Deus" is derived from "Theos";  and, in Tartar, He is called "Birtengers," that is, "the one god;"  

and, in German, "ein Got," that is, "the one good."  Thus, in the language of the Slavs, "Boeg"; and, 

in Turkish and Arabic,13 "Olla Whachera," that is, "the great, just god";  and in Aramaic14 and Indic, 

"Esgi Abhir," that is, "creator of all."15  Thus one God is assigned names thus and so according to 

diverse nations, although He is one in all and throughout all things. 

This God of supreme vigor, however, having nothing imperfect, small or minute in His 

essence, abhors any necessity of ease.  Otherwise, God would be supremely at ease;  and so supreme 

felicity would be indolence and ease, which is impossible. And, since it is true that it is impossible to 

find ease in the divine essence, it follows that it exists as supreme activity.  

                     
     12  Liber Razielis, Vat. Reg. lat. 1300, f. 137r-v.  The origins of this work are discussed in the 
edition in the notes to p. 6 ll. 16-24. 

     13  Literally Sarracenia. 

     14  Literally caldea. 

     15  Glo. ord. 6.1703. 



In every supreme act, however, three attributes are found of necessity, since nothing occurs in 

the doer, but doable is distinguished from the doer;  and a third thing arises from the doer and the 

doable, which is the done.  There are three correlative persons in the divine essence, wherefore we 

call God triune.  God, then, is deifying, begetting, justifying, loving, with other infinite perfections, 

Whom we call the Father.  God is deifyable, begetable, justifiable, lovable etc.;  and this we call the 

Son, proceeding from the Father.  And, afterwards, we have the deification of the deifying and the 

deifyable, that is, of the Father and the Son, and the justification, begotten and the love of lover and 

lovable;  and we call this the Holy Spirit, proceeding from both.16 

The human intellect learns firm and indubitable faith in this immense, ineffable and 

inconceivable divine Trinity by these aforesaid reasons;  and it bolsters itself with the authority of 

those things which have been spoken by the divine Spirit.   

In the Old Testament, then, according to the Hebrew truth, the sacrament of this most simple 

Trinity is manifested very often.  At the beginning, then, Holy Writ says, In the beginning God 

created [Gen. 1:1];  and, in the last chapter of Joshua [24:19], You will not be able to serve the Lord: 

 for He is a holy God;  and, in Jeremiah [23:36],24 You have perverted the words of the living God, of 

the Lord of hosts our God;  and in the Psalm [49:1], The God of gods, the Lord, hath spoken, which 

is in Hebrew, "El Elohim Jehovah," that is, because the works of the Trinity are undivided.  Three 

persons, one God, created the universe etc.17 

                     
     16  This is the Latin view of the procession of the Holy Spirit. 

     17  Glo. ord. 6.1698. 



The Jews, however, wishing to deny the truth, say that, by the Trinity, which is expressed in 

their books, three properties of God ought to be understood, that is, divine wisdom, goodness and 

power, by which properties they say all things were created.  And this argument Nicholas of Lyra 

destroyed in a certain book Against the Jews, showing by means of many authorities the Trinity in 

the Old Testament.18  Even I, when disputing, have found wise Jews possible to lead to belief in the 

Trinity.  But that the Son, in the divine Trinity, is incarnate, on which they are obdurate, they wish to 

hear neither reasons nor prophecies. 

There are other holy documents of this undoubted, most holy Trinity, which I will pass over 

now for the sake of brevity. 

Second part:  On the nativity in God and the creation of man  

Now we ascend to understanding the holy gospel, In the beginning was the Word. 

                     
     18  Glo. ord. 6.1698-702. 



This Word we call the Son in things divine.  And, in Greek, it is said, In archi henu tu logos.  

Such a Word is understood not as sensible but as intellectual.  When, then, in the essence of God 

there is, of necessity, God who understands or conceives of Himself, called God the Father, as well 

as His Word or His own begotten Son, begotten of the Father through eternity.  And He was in the 

beginning, before all time, in that eternity or in that supreme beginning, that is, in God the Father, 

this most holy Word, proceeding from the Father, from His substance and nature, since Jehovah, God 

the Father, said to the Lord Jehovah, that is, God the Son, sit thou at My right hand etc.  His is the 

principality in the day of thy strength etc.  From the womb, that is, of God's own substance, before 

the day star, in the beginning of the created world,19 I begot Thee [Ps. 109:1-3].20  This the Aramaic 

truth has more clearly,21 saying, The speech of God begot the Word.  According to Gregory in the 

23rd part of the Moralia,22 "God, however, spoke only once, since He has no other word than the 

Only begotten.  God spoke, then;  and He has not repeated Himself.  God, however, spoke the Word, 

because no time coincides with God, neither the past, nor the future." 

Lactantius Firmianus says,23 "God comprehends the One proceeding from His mouth, a vocal 

spirit, whom He conceived, not in a womb but in His mind, by some unthinkable virtue and power of 

His mind in His image, which He energized with His own sense and wisdom."  Wherefore, he says 

about Ps. [44:2],24 "My heart hath uttered a good word:  I speak my to the king, witnessing, that is, 

                     
     19 Reading creati for creatura. 

     20  cf. Glo. ord. 3.1296-98. 

     21  Glo. ord. 3.1296. 

     22  PL 76.272. 

     23  CSEL 19/1.297. 

     24  Ibid. 298-99. 



no work of God to be known, except only to the Son, who is the Word of God, and Who must reign 

perpetually."  "Even better, the Greeks say 'logos', which we call 'word' or 'speech';  'logos', then, 

signifies speech and reason, because He is the voice and wisdom of God."25 

"Who could proclaim worthily that ineffable nativity, which was born from eternity and is 

born coeternal;  what was begotten from the ages is begotten so that it is not subsequent to the 

begetter."26  "This word, then," according to Basil,27 "was in the beginning [Jn. 1:2] and is neither 

human nor angelic, but is the internal utterance of God."  This is the Son of God, as in distinction 5 

of the first book of the Sentences;28  and He is, together with the Father, one wisdom and substance.  

"As the Father, so the Son."29 

                     
     25  Ibid. 300. 

     26  PL 76.272. 

     27  Glo. ord. 5.1007. 

     28  Petrus Lombardus, Sententiae, pp. 44-45, 50-51:  I, d. 5. 

     29  Symbolum "Quicunque". 



Oh wondrous nativity, where the begetter gives to the begotten His essence and nature, 

perfection, virtue, glory, infinity and omnipotence!  The Son is "consubstantial with the Father,"30 

because three persons, one God.  Whatever belongs to God belongs to all the persons equally.  

Although "the Father is other, the Son, other, the Spirit, other,"31 the Father, nevertheless, is not of 

another essence;  nor is the Father something else, the Son something else, the Spirit, something else, 

because there is one essence, coequal glory and eternal majesty of the Father, Son and Holy Spirit. 

When, therefore, the Son is jointly in the Father by essence, therefore, it is said, according to 

Origen,32 "And the Word was with God, because there was not from the beginning," at which the 

Word was, any separation of the Word and God begetting the Word.  Wherefore, nothing was less in 

the Son than in the Father, because God is "God from God, light from light."33 

The supreme Truth revealed this indescribable generation to some extent, if not with full 

light, at least, nevertheless, with some glimmer among those living in the shades of paganism, as 

many examples are written down in the book of Lactantius Firmianus in the chapter, On false 

wisdom.34 

                     
     30  Symbolum Niceanum. 

     31  Symbolum "Quicunque". 

     32  Thomas Aquinas, Catena aurea (Turin, 1938), 2:359. 

     33  Symbolum Niceanum. 

     34  CSEL 19/1.274-397. 



A certain Hermes Trismegistes says,35 "In that book which is called Logos gelios, that is, 

perfect speech, these words were used, 'kyros ke ton panton politis on theou kalei' etc., that is:  the 

lord and maker of all, whom we seem to call god, acted as god" etc.  And it follows, "Because he 

made the first, sole and one, he seems good and most full of all good.  He never rejoiced or loved 

more than at his birth." 

Similarly,36 "the Erithyrean Sibyl, at the beginning of her song, predicted the son of god, the 

leader and ruler of all, saying panto profton ktistin etc., that is, the nourisher and founder of all, who 

bestowed the sweet spirit upon all and made god the leader of all" etc.  And another sibyl,37 "This 

should be known:  know your god, who is the son of god." 

"This ineffable son, Hermes calls the cause of this cause, the will to good, which is 

proclaimed God, whose name cannot be spoken by the mouth of man.  Afterwards Hermes spoke to 

his son:  This, then, oh son, is a certain secret speech of wisdom from the sole Lord of all, the good 

foreseeing all, to speak of whom is beyond man" etc.38 

"Zeno calls the logos or the word of the disposer of nature and the artisan of the universe, 

whom he calls fate, the necessity of things and the soul of Jove, that is, by that custom by which men 

are accustomed to accept Jove for God.  But words matter nothing when the opinion coincides with 

truth.  It is then, the spirit of God, which he called the spirit of Jove.  For Trismegistes, who found 

out nearly the entire truth, I know not how, often described the virtue and majesty of the word."  

                     
     35  CSEL 19/1.286-88. 

     36  CSEL 19/1.290. 

     37  CSEL 19/1.292-93. 

     38  CSEL 19/1.300. 



"And another Sibyl, "Doing all with the word" etc.39 

Augustine says in book 7 of the Confessions40 that he found among the beginning of the 

Platonists the beginning of our gospel, In the beginning was the Word, and the Word was with God, 

and the Word was God etc. [John 1:1]. 

                     
     39  CSEL 19/1.331. 

     40  CSEL 33.154. 



And it follow, All things were made by Him [Jn. 1:3].  All things, then, depend on the 

beginning.  The uncreated will, omnipotent, one and equal, of infinite power, just as it wishes, 

perfected everything [Ps. 134:6].  But, because the speech or word of the willing and speaking Father 

is the Son, so by this Word everything was made.  For He spoke and they were made:  He 

commanded and they were created [Ps. 32:9].  He said:  Be light made.  And light was made [Gen. 

1:3].  By the word of the Lord the heavens were established [Ps. 32:6].  Wherefore, in Psalm [49:1] 

is said, The God of gods, the Lord hath spoken:  and He hath called the earth.  The psalmist said 

this,41 "el Elohim, Jehovah, spoke, showing the work of the Trinity, Elohim with Jehovah showing 

the earth to have been created by God the Son."  The unmeasurable supreme Good, wishing not only 

to generate internally from eternity, multiplied, then, creating in time and outside Itself Its good.  But 

the best God could not express Himself eternally in the image of another, since He could not create 

all, not to any other end except to liken all to the highest, which is Himself.  Wherefore, everything 

was made by Him in the image of divinity and to resemble God. 

                     
     41  Glo. ord. 6.1698-99. 



The way in which everything flows from God's own being, however, would be lengthy and 

impossible for me to relate.  But, so that we may understand a little, let us take up the saying of the 

bishop of Lincoln in his book On the first form,42 that is that, as far as the artifact flows from the 

mind of the artisan, so that, just as, by imagining, God, the supreme artisan had in mind from eternity 

everything which was, is and will be, and, according to His will, by omnipotence, brought into being 

the temporal without intermediary or extrinsic command.  Omnipotence, then, requires the aid of no 

one.  Rightly, an artisan, conceiving in his mind the form of a house or a chest, by his will, wishes to 

produce it in fact;  but, since potential is not converted into fact within him by his unaided will (as in 

omnipotent God), he needs many means, like wood, an ax etc., to realize the preconceived form.  

Such means are not necessary to God.  Every form, then flows from the form of God, every being 

from the divine Being, every good from the divine Good and every truth from the divine Truth.  And 

such a flow we call creation. 

And, because the one God is triune, three types of creatures flow from God:  spiritual, 

corporeal and mixed.  The spiritual ones are the angels and intelligences;  the corporeal are 

vegetative, sensate and elemental;  the mixed nature, as if it proceeds from both, is man. 

And, because the Trinity is in Unity, it follows that there is a trinity in spiritual nature, that is, 

three orders;  and any order enfolds a trinity.  There are nine choirs of angels.  Thus the image of the 

Trinity in the celestial corporeal nature consists of the elemental, the sensate and the vegetative;  and 

so, in a mixed nature.  It is most beautiful, however, to contemplate the orders of beings and those 

monarchies by means of which the most wise made all the things that He had made [Gen. 1:31].  

And through these contemplations St. Dionysius ascended to the hierarchies.43 

                     
     42  Robert Grosseteste, De unica forma omnium, ed. L. Baur, BPhMA 9 (1912): 109-11. 

     43  Pg 3.120-24. 



But, because the Trinity is in unity, each created thing bears in itself, in its being, the image 

of the Trinity.  From this in follows that it has being, virtue and operation;  from this, it is composed 

out of potential, object and act;  from this, it is composed out of innate correlatives.44  Thus, then, 

divine Goodness is from the Father, who causes good, the Son, who is good, and the Holy Spirit, 

who acts well.  This overflowing goodness bears in itself this vestige of the Trinity, so that no 

created good can be without causing good, being good and acting well.  Thus any vestiges of love, 

being, truth and all other good qualities has flowed out of God. 

                     
     44  Symbolum "Quicunque". 

Oh, if any contemplative should ascend here, what sweet speculations he would fin!  Truly, 

no infidel, no proud man, miser, lecher or anyone involved in other sordid sins can grasp this 

sweetness.  Nor is anyone so hard that, if he enters upon this way of contemplation, he would not be 

satisfied. 



Someone says here:  God created everything according to Himself, so that every creature 

should have its best end.45  God, however, created man last, so that the fulfillment and perfection of 

creatures should be accomplished.  The perfection of man, however, is in God.  And thus every 

creature is ordered by man toward God. 

Wherefore, the God of ineffable piety created man last and decked him with gifts, free will 

and reason, so that he should understand through reason his origin and his Maker, and should love 

Him through free will, so that he should raise up the good origins given him by God naturally and 

ordered toward God, and through his virtues multiply obedience and charity morally.  God put man 

in the midst of paradise [Gen. 2:15];  He placed the most clean soul in a body most apt to earthly 

things, flexible and obedient.  He gave him the power of all paradise, of the entire body, so that he 

could use all the corporal and spiritual senses.  He taught that he should not eat from the tree placed 

in the midst of paradise [Gen. 2:16-17, 19], that is, lest he should abuse reason by free will and lose 

sight of his origins by pride in the earth, turning downward what was planted to grow up in 

obedience. 

                     
     45  This sentence is in the margin in the manuscript at the Cusanus Hospital. 

Afterward, then, through the envy of the devil, that first parent, that is Adam, seduced by vain 

hope, became blind;  and thus, without the Word, "nothing" was made, that is, sin.  Sin then has no 

existence, although it bears a semblance of the Trinity and of good.  Immediately after sin, after 

losing sight of his origins, as an exile and a pilgrim, he was driven out of paradise [Gen. 3:23-24], 

since rebellion against the soul had arisen in the body.  All derived from Adam by propagation 

contract and are contaminated, however, by this root of sin, because of the stain on human nature 

contracted by the first parents. 



Oh the most perfidious envy of the dust, by which death entered the world [Wisd. 2:24]!46  

Oh, how great a sin, that would have cut off all Adam's posterity from their end, unless the Savior 

mercifully came to their aid! 

Part 3:  On the cause of the Incarnation, which is explicated   by means of pious 

discord among the divine attributes. 

Now, venerable brothers, the true mystery of God contained in this one passage, Without Him 

was made nothing [Jn. 1:3], reveals the cause why God was made man. 

I never will reveal more briefly than here the cause of a certain pious discord antedating the 

saving decision about the Incarnation of the Word of God.  Man was created and ordered toward 

health and the best end.  Sin diverted him;  justice condemned him to punishment.  Mercy and truth 

have met each other [Ps. 84:11].  And this pious war was waged before the most holy Trinity, which 

is called "Elohim," that is, "the gods or judges,"47 between God and man.  The divinity was accuser;  

man, the accused;  the crime, treason;  God's lawyers, truth and justice;  man's, peace and mercy [Ps. 

84:12]. 

                     
     46  This sentence is in the margin in the manuscript at the Cusanus Hospital. 

     47  Petrus Lombardus, Sententiae, pp. 25-26:  I, D. 1 c. 4. 

Truth cited against man the magnitude of the crime, saying most wicked man had 

blasphemed the honorable estate and divinity of divine majesty, because he thought God a liar and 

the devil truthful.  God, the Truth, said, In what day soever thou shalt eat of the tree of the 

knowledge of good and evil, thou shalt die the death [Gen. 2:17].  The devil, the liar, whispered, You 

shall not die the death [Gen. 4].  Adam belittled the One who affirmed the truth, and he believed the 

one who lied.  He believed more the devil, who promised, in a lie, God doth know that in what day 

you shall eat of the tree, you shall be like Him [Gen. 3:5]. 



"Oh God, have you not hated the worker of iniquity?  And so you condemn all who spoke lies 

[Ps. 5:7]!  And these are outside your kingdom, the dogs, the poisoners, the shameless, the killers, 

those who serve idols, and all who love and live lies [Apoc. 22:15].  And, because Adam committed 

the crime of treason, this sentence was imposed on his posterity, because you are a God jealous, 

visiting the iniquity of the fathers upon the children [Exod. 20:5]. 

Likewise, truth next cited the sentence of God, saying, "Lord, you said, God is not a man, 

that He should lie, nor as the son of man, that He should be changed [Num. 23:19].76  Lord, You 

said, In what day soever etc.  Man became a liar.  He shall die eternally." 

Mercy, on the contrary, defending man, striving to lessen sin by the magnificence of good, 

said, "It does not befit supreme Good to lose man.  God, You created man for Yourself;  and this, 

Your work, God, would be vain, empty and imperfect.  Nor would You, God, achieve the end which 

You assigned him out of your goodness.  The citation of truth pertained to the angels, who, with no 

one impelling them, sinned and fell.  Man, however, deceived by the argument and impelled by the 

cleverness of Satan, deluded, should have a remedy.  O Lord, wilt Thou be angry forever [Ps. 78:5]? 

 Remember, I beseech You, what my substance is:  for hast thou made all the children of men in 

vain? [Ps. 88:48]. 

"Truth said, Lord, that you, than whom nothing is more true, cannot be a liar.  Remember, 

therefore, that you should fulfill The oath, which you swore to Abraham [Lk. 1:73], that is, In thy 

seed shall all the nations of the earth be blessed [Gen. 22:18].  Blessed be the Lord God of Israel, 

because he hath visited and wrought the redemption of his people [Lk. 1:68].  You will keep your 

promise, Lord;  and David will not be frustrated [Ps. 131:11].  You will not profane your covenant, 

and the words which proceed from Your lips You will not make void.  You said, Lord, If, however, 

his children forsake My law etc., I will visit their iniquities with a rod...But My mercy I will not take 



away from him:  nor will I suffer My truth to fail.  And, therefore, I will keep My mercy for him [Ps. 

88:35, 31, 33-34, 29]. 

"This your decree, Lord, which is out of piety, shall remain unwavering.  Your promise, God, 

by which you have predestined them to be made conformable to the image of your Son, shall stand 

[Rom. 8:29].  You have made a covenant with your elect, I have sworn to David My servant...I will 

build up a throne for him unto generation and generation etc., and I will build up [Ps. 88:4-5].  Lord, 

you spoke through Jeremiah, in the 18th chapter [7-8], I will suddenly speak against a nation, and 

against a kingdom, to root out, and to pull down, and to destroy it.  If that nation against which I 

have spoken, shall repent of their evil, I also will repent of the evil that I thought to do to them.  The 

human race has repented.  How long wilt Thou forget [Ps. 12:1]? 

Justice said, arguing his sin against man, how man's sin outraged truth, rebelled against 

mercy, inflicted violence on peace, held justice in contempt.  Truth then argued that man should be 

saved, predestined by mercy, so that he should be made like to the image of the Son of God [Rom. 

8:29].  Justice offered merit by grace in the present;  peace, the prize of glory in the future.48 

                     
     48  Missale Romanum, Orationes diversae n. 2, A cunctis. 

Justice said, "You believed a lie, Adam!  See, not only does man die;  but he is poured out 

like water.  He should not even receive mercy without doing penance, Lord.  But Adam blasphemed, 

instead of doing penance;  he undertook violence instead of confession.  Then, when God walked in 

the breeze after mid day, He called Adam to penance, saying, Who hath told thee that thou wast 

naked, but that thou hast eaten etc.  Adam said:  The woman Thou gavest me to be my companion, 

gave me of the tree, and I did eat [Gen. 3:8, 10-12], as if he say, 'The guilt should be imputed to You, 

Who gave me a wife' etc.  Wherefore, the just Lord hath loved justice etc. [Ps. 10:8], Thou hast 

commanded etc. [Ps. 118:138]  Therefore, Lord, judge him according to the multitude of his impiety; 



 and expel him, since he has offended You, Lord [Ps. 5:11]." 

Piety, however, seeing no arguments could be presented against truth and justice, resorted to 

pleas.  For the reconciliation of man she cited the double honor of godhead, piety and honesty.  

Pleading, she cited the honor of piety, saying, "For Thy own sake, incline, O God, Thy ear, and hear: 

 open Thy eyes, and see our desolation [Dan. 9:17-18].  Show, Lord, that you have not forgotten to 

show mercy, lest they should say, that God is cruel and merciless.  It would detract from the honor of 

Your piety, for Your own sake, Lord, Whose property it is to have mercy and always to spare."49 

        Likewise, she cited the piety of honor, saying, "You swore to grant the land of the promise, that 

is, glory, to our fathers [Jer. 32:22].  Grant this, therefore;  otherwise, the demons and the Egyptians 

will detract from You power.  And they say this in the 14th chapter of Numbers [13, 16], where 

Moses prayed, 'I beg You, lest the Egyptians dare to say that He could not bring them into the land of 

the promise;  consequently, He killed them in the desert' etc.  Therefore, let there be peace in your 

strength, Lord, to the honor of your piety [Ps. 121:7]."50 

                     
     49  Missale Romanum, Oratio post litanias omnium sanctorum. 

     50  Glo. ord. 4.791. 

After these arguments on either side had been heard, there was silence in heaven, as it were 

for half an hour [Apoc. 8:1], because one hour is the sum of all time.  Half an hour is the time before 

the Incarnation;  the other half, the time after it.  In the 18th chapter of Wisdom [14], While all things 

were in quiet silence, and the night was in the midst of her course etc., that is, like half an hour from 

the sin of man to Christ, in which silence was held, the agreement of truth and mercy, peace and 

justice [Ps. 84:11-12], man and God was made. 

Then it was decided, in the secret place of divine counsel, how the quarrel between God and 

man could be made up.  It was decided between those who give testimony in heaven, the Father, the 



word and the Holy Ghost [1 Jn. 5:7], and planned to which of Them should be committed the 

judgment between mercy and truth, justice and peace, God and man. 

The Father was suspect, because Thou art mighty, O Lord, and Thy truth is round about Thee 

[Ps. 88:9];  even justice is of His household, because He is just and has loved justice [Ps. 10:8].107  

The Holy Spirit also was suspect, because He inclined to the party of mercy and peace;  this was 

known, then, because the spirit of wisdom is sweet and benevolent [Wisd. 1:6].  

By consent of the parties, it was proclaimed, God, Give to the king Thy judgment...and to the 

king's son Thy justice [Ps. 71:2]!  And it was decided that the Father of mercies [2 Cor. 1:3] should 

give all judgment to the Son [Jn. 5:22], because he could not be suspect, because, although He is 

God, nevertheless, His eyes look upon the poor man [Ps. 10:5].  He shall reprove with equity for the 

meek of the earth [Is. 11:4].  And this is the Son of God, whom John saw in Revelation, sitting upon 

a seat of judgment, having a rainbow of reconciliation around it [Apoc. 4:3], because, in the 9th 

chapter of Genesis [13], I will set My bow in the clouds of heaven, and it shall be the sign of a 

covenant between Me and you. 

After the merits of the case had been discussed, a definitive sentence was promulgated, so 

that, according to the argument of piety, man would be saved, and so that the sentence of the Creator 

should be inviolate, one man should die for the people, and that the whole nation perish not [Jn. 

11:50].  One man, and no other, would die, because it was said In what day etc. [Gen. 2:17]. 

But the death of which man could satisfy this sentence?  Among them that are born of women 

[Mt. 11:11], then, no one was found worthy.  Because an angel cannot redeem, but only a man, how, 

therefore, entrapped in misery, corrupted by guilt, save?  To redeem is to recover lost innocence and 

glory for a just an fitting price.  If, therefore, neither an angel or a man [Ps. 48:8], or any inferior 

creature, is worthy, God alone is worthy.  And so it was necessary that God should become man, God 



because of the arguments of piety, man because of the sentence of the Creator.  Thus Mercy and 

truth have met each other [Ps. 84:11], since they met in one grace of agreement, so that man should 

be liberated by mercy and should satisfy the sentence of the Creator, because of justice. 

Justice, however, wished that the one who had sinned should give satisfaction and should do 

so in so far he had sinned.  Man had wished to be God.  So he sinned as much as if he were God.  

Therefore, a God-Man should give satisfaction.51  And, because man wished to be as wise as God, 

and the Son is the wisdom of the Father, therefore, it was fitting that not the Father, nor the Holy 

Spirit, but the Son of the Father should give satisfaction.  And so the Son of God, because of justice, 

should become a son of man because of peace. 

Ascend here to contemplating the goodness of this divine judge, who, so that He should grant 

peace, imposed such a sentence, since it was necessary that He should empty Himself and take on the 

form of a slave [Phil. 2:7].  Oh the infinite piety of the Father, because He spared not even His own 

Son etc. [Rom. 8:32]. 

                     
     51  cf. Anselm, Cur Deus homo, I c. 5 (p. 52) & II c. 6 (p. 101). 



Here the son of the supreme king, when the execution of His sentence in the midst of the 

world, at the mid hour of time, after night had passed, pleased His wisdom, caused His advent to be 

announced and predicted to every nation, since the savior of the world will come [Is. 62:11;  Zach. 

9:9;  Jn. 4:42;  1 Jn. 4:14], the giver of life, the regenerator and the illuminator.  But The darkness 

did not comprehend it [Jn. 1:5].  They awaited Him, sitting in darkness and in the shadow of death 

[Ps. 106:10], crying, "Lord, break the heavens [Is. 64:1]!  ACome, Lord;  and do not delay!  Break 

the bonds of the people!"52  "Come, liberate us, Lord, God of virtue!"53 " Remember your good will! 

 Visit us with your salvation!"54 

Holy men and prophets are found giving testimony of His advent:  some, of the place, 

Bethlehem;  others, of His wondrous conception, Behold a virgin shall be with child etc. [Is. 7:14];  

others, of His glorious nativity, A child is born to us, and a son is given to us etc. [Is. 9:6];  others, of 

the precise time, Seventy weeks are shortened by the Lord upon His people etc. [Dan. 9:24]. 

In Psalm [84:12], Truth is sprung out of the earth, that is, God, who is Truth, took on a 

terrestrial body, so that He should reveal the way of truth to earthly men.55  Let the heavens rejoice 

[Ps. 95:11].  Let the clouds drop justice as dew;  let the earth be opened and bud forth a savior [Is. 

45:8].  And Daniel, See the heavens in the clouds;  and the son of man coming etc. [Dan. 7:13]. 

                     
     52  Breviarium Romanum, Ordinarium tempus adventus, Vers. ad nonam. 

     53  Ibid., Vers. ad tertiam. 

     54  Ibid., Vers. ad sextam. 

     55  Glo. ord. 3.1097. 


