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AMERICAN CUSANUS SOCIETY'S SESSIONS 
AT KALAMZOO IN MAY 2009 

The American Cusanus Society will sponsor the 
following two sessions at the 441h International 
Congress on Medieval Studies, which will be held at 
Western Michigan University, Kalamazoo, Ml , May 
7-10, 2009. 

SESSIONS 

Thursday, May 7: (Time) TBA (Place) TBA 

Session: Cusanus and Islam 

Organizers: Donald F. Duclow Gwynedd-Mercy 
College 
Thomas M. lzbicki, Rutgers University 

Presider: Donald F. Duclow, Gwynedd-Mercy 
College 

Speakers: Marcia Costigliolo, University of Genoa 
"Nicholas of Cusa and Islam" 

Anne Marie Wolf, University of Portland 
"John of Segovia and Nicholas of Cusa 
on Islam" 

Nicholas Jacobson, Seattle Pacific 
University 
"Preaching Crusade while Dreaming 
Peace: An Appraisal of Nicholas of Cusa's 
Exegetical Treatment of Islamic Text" 

Thursday, May 7: (Time) TBA (Place) TBA 

Session: The Philosophy and Theology of 
Nicholas of Cusa 

Organizer: Peter J. Casarella, DePaul University 

Presider: Peter J. Casarella, DePaul University 

Speakers: Sarah Powrie, St. Thomas More College 
"Nicholas of Cusa's Relationship to 
Mathematical Theory of the Fourteenth 
Century" 

Jason Aleksander, St. Xavier University 
"Mystical and Materialist Understandings 
of the Love of God in Nicholas of Cusa 
and Spinoza" 

Oleg Dushin, St. Petersburg State 
University 
"Nicholas of Cusa and Russian 
Philosophical Traditions". 

THE 2009 MORIMICHI WATANABE 
LECTURE 

In accordance with the decision made by the Executive 
Committee of our Society in May 2002, the sixth lecture 
in the Morimichi Watanabe Lecture series will be 
delivered during the 441h International Congress on 
Medieval Studies at Kalamazoo. 

Date: Friday, May 8, 2009: 5:15 p.m. 

Room: TBA 

Organizer: Peter J. Casarella, DePaul University 

Presider: Gerald Christianson, Lutheran 
Theological Seminary at Gettysburg 

Speaker: Prof. David D. Burr (Emeritus), Virginia 
Polytechnic Institute and State University 

"The Resurrection of St. Francis" 

Abstract: The resurrection of Saint Francis is a theme 
that occurs in the Spiritual Franciscans that 
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has never been dealt with satisfactorily in 
the literature. It surfaces in the early 
Franciscan Legendae and was used by 
Bonaventure, but the uses to which it was 
put by Peter Olivi, Conrad of Offida, 
Ubertino da Casale, Angelo Clareno and lay 
groups like the beguins of Languedoc 
produced a strong reaction on the part of 
the church hierarchy and eventually the 
inquisition. Nevertheless, the theme kept 
right on going and can be found at the end 
of the fourteenth century and possibly also 
the fifteenth. What was at stake, I think, was 
not so much the tension between a literalist, 
physical interpretation and a metaphorical 
one as a clash of different apocalyptic 
scenarios with remarkably different implica
tions for the sort of reform one might expect 
in the church . 

The lecture will be open to all Congress 
participants. 

Curriculum Vitae: 

Education: BA Oberlin College (1958) 
BD Union Theological Seminary (1961) 
PhD Duke University (1966) 

Employment: Virginia Tech, 1966-2001 

Books: The Persecution of Peter Olivi, 
Philadelphia: American Philosophical 
Society, 1976. 

Eucharistic Presence and Conversion 
in Late, Thirteenth-Century Franciscan 
Thought, Philadelphia: American 
Philosophical Society, 1984. 

Olivi and Franciscan Poverty, 
Philadelphia: University of Pennsylvania 
Press, 1989. Translated into Italian as 
Olivie la Poventa Franciscana, Milano: 
Biblioteca Francescana, 1993. 

Petrus loannis Olivi's Quaestio de Usu 
Paupere and Tractus de Usu Paupere, 
Florence: Leonardo Olschki, 1991. 

Olivi's Peaceable Kingdom: A Reading 
of the Apocalypse Commentary, 
Philadelphia: University of 
Pennsylvania Press, 1993. 

Pierre de Jean Olieu: Franciscan 
Persecute, Friburg, Switzerland: 
Editions Universitaires de Friburg , 1997. 

The Spiritual Franciscans, University 
Park, PA: Pennsylvania State University 
Press, 2001. 

We are honored and pleased to have as the 2009 
lecturer of the Morimichi Watanabe Lecture Professor 
David D. Burr of Virginia Tech. As is shown in a brief 
Curriculum Vitae printed above, he is the author of 
many books on St. Francis and the Franciscans. The 
most famous is no doubt the latest book on The 
Spiritual Franciscans published in 2001. One 
commentator wrote: 

"The fru it of a lifetime of careful study 
of its subject, this examination of the 
Spirituals will not soon be superceded. 
In fact, it is done so well there may well 
be no need, or possibility, of 
surpassing it." 

---- Kevin Madigan, American 
Historical Review. 

We should note that the book became the winner of: 

The 2002 John Gilmary Shea Prize, 
The 2002 Howard R. Marrow Prize of 
the American Catholic Historical 
Association, and 
The 2003 Otto Grundler Prize of the 
International Congress on Medieval 
Studies. 
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Burr, The Spiritual Franciscans 

AMERICAN CUSANUS SOCIETY 
BUSINESS MEETING 

Date: Friday, May 8, 2009 
Time: Following the M. Watanabe Lecture (listed 

above) 
Place: TBA 

AMERICAN CUSANUS SOCIETY 
ANNUAL BANQUET 

An annual banquet of the Society will be held as 
indicated below: 

Date: Thursday, May 7, 2009 
Time: 6:30 p.m. 
Place: Black Swan Restaurant, Kalamazoo, Ml 

Volume XXV, Number 2 

+ NEW MEMBERS+ 

Those who are listed below have been received as 
new members of the Society between August and 
December 2008. 

Prof. Ann W. Astell Dept. of Theology 
130 Malloy Hall 
University of Notre Dame 
Notre Dame, IN 46656 

Prof. Young-Ho Chun Saint Paul School of 
Theology 
5213 E. Truman Road 
Kansas City, MO 64127 

Prof. Thomas Turley Dept. of History 
Santa Clara University 
500 El Camino Real 
Santa Clara, CA 95053-0285 

ALL WELCOME!! 

• CONTRIBUTORS• 

The American Cusanus acknowledge;s the 
following generous contributors from January 2008 to 
December 31, 2008. Thank you 

December 2008 

Dr. Shiro Abe 
Prof. David C .. Albertson 
Prof. Ellen L. Babinsky 
Prof. Albert R Baca 
Prof .. Christopher\M. Bellitto 
Prof. James E. Biechler 
Prof. H. Lawrence Bond 
Prof. David 0. Burr 
Prof. Peter J Casarelfa 
Prof. Gerald Christianson 
Prof. William J. Collinge 
Prof. Paul A. Dietrich 
Prof. Donald•F.DuClow 
Prof. toui~ . [:)upre 
Prof. Walter Andreas Euler 
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Prof. Ken A. Grant 
Prof. Jasper Hopkins 
Prof. Vittorio Hosle 
Prof. L F. Hundersmarck 
Prof. William P. Hyland 
Dr. Thomas M. lzbicki 
Prof. Paul W. Knoll 
President Philip D. Krey 

. Prof. Stephen E. Lahey 
Prof. William Lundell 
Prof.· John Monfasani 
Prof. Thomas E. Morris 

· Prof. Cary J. Nederman 
Prof. Jean-Marie Nicolle 
Prof. Louis B. Pascoe 
Prof. Brian A. P 
Dr. Hans Gerhard Senger 
Prof. Michael A. Soupios 
Prof. Joachim W. Stieber 
Prof. Nancy S. Struever 
Prof. Phillip H. Stump 
Prof. Donald D. Sulfivan 
Prof. Thomas Turley 
Prof. Morimichi Watanabe 
Tsugumichi Watanabe, Esq. 

REPORT ON 

THE GETTYSBURG CONFERENCE 
October 10-12, 2008 

The Eleventh Biennial Conference of the 
International Seminar on 

Pre-Reformation Theology and the American 
Cusanus Society 

at Gettysburg Lutheran Seminary 

Volume X-m, Number 2 

The Committee for the Eleventh Biennial Conference: 
Christopher Bellitto and David Zachariah Flanagin (co
chairs); Morimichi Watanabe, Peter Casarella, and 
Gerald Christianson (ex-officio). 

We gratefully acknowledge financial support from the 
Arthur Carl Piepkorn Fund, Fr. Richard John Neuhaus, 
chair, the Cranz Endowment Fund of the American 
Cusanus Society, and staff support from our host, 
Gettysburg Lutheran Seminary 

REASSESSING REFORM: 
MEDIEVAL MODELS OF CHANGE 

CELEBRATING GERHART B. LADNER'S 
THE IDEA OF REFORM 
AFTER FIFTY YEARS 

At the conclusion of his definitive study of reform ideas, 
Gerhart B. Ladner stated that "the idea of reform ... was 
to remain the self-perpetuating core, the inner life 
spring of Christian tradition through lesser and greater 
times" (The Idea of Reform: Its Impact on Christian 
Thought and Action in the Age of the Fathers. 
Cambridge, MA: Harvard University Press, 1959, p. 
423). Ladner himself sought to explore the content of 
such a statement in the age of patristic theology and 
early Christian monasticism, while at the same time 
pointing forward to the many developments in reform 
ideology in the medieval period and beyond. His 
insights laid the groundwork for a half-century of 
scholarship, particularly bearing fruit in the study of 
reform in the. Middle Ages. Now, in celebration of the 
fiftieth anniversary of the publication of The Idea of 
Reform and the gathering of the Second Vatican 
Council (1962-65), we inaugurate a year-long 
celebration that will both explore the enduring 
significance of Ladner's study and survey the new 
avenues and insights of more recent reform 
scholarship. Our hope is to renew and reassess 
Ladner's examination of the idea of reform in the 
Christian tradition, with a special focus on its meaning 
from the end of the patristic age to the dawn of the 
modern era in the sixteenth century. 
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FRIDAY, OCTOBER 10 

Public Lecture/: The Idea of Reform in the Middle 
Ages 
Chair: Kirsi Stjerna, Gettysburg Lutheran Seminary 

Introduction to program and Gerhart Ladner's 
The Idea of Reform 
Christopher M. Bellitto, Kean University 

The Authur Carl Piepkorn Lecture: "The Third 
Phase of the Medieval Reformation? A 
Modest Historiographical Proposal" 
John R. Summerfeldt, University of Dallas 

Public Lecture II: The Idea of Reform in the 16th 
Century Reformations 
Chair: Zachariah Flanagin, St. Mary's College of 

California 

The F. Edward Cranz Lecture: "Black and 
White, and Re-read All Over: Conceptualizing 
Reform across the. Long Sixteenth Century, 
1416-1633" 
William V. Hudon, Bloomsburg University 

Public Lecture Ill: Recent History of the History of 
Reform 
Introduction: Morimichi Watanabe, Long Island 

University, C. W. Post Campus 
Chair: Lester Field, Jr., University of 

Mississippi 
"What Hath Gert Wrought? Gerhart 
Ladner and the Recent History of the 
History of Reform: A Roundtable of 
Ladner's Students" 
John Howe, Texas Tech University 
Louis B. Pascoe SJ, Fordham 
University 
Phillip Stump, Lynchburg College 

SATURDAY,OCTOBER11 

Session /: Cusanus, the Imago Dei, and Reform 
Chair: William Hyland, St. Norbert College 

"The Art of Seeing: Metaphysics and Lay 
Piety in Nicholas of Cusa" 

Inigo Boeken, Radboud University, 
Nijmegen 

"Primo es homo, secundo Christianus, 
deinde vocatus ad hoc vet il/ud; Some 
Remarks on the imago dei as Key to the 
Unfolding of Being Human and Cultural" 
Wilhelm Dupre, University of Nijmegen 
(emeritus) 

Session II: Papacy and Personal Reform 
Chair: Thomas M. lzbicki, Rutgers University 

Working Session led by Lawrence 
Hundersmarck, Pace University 
On Cusanus Texts from Nicholas of Gusa, 
Writings on Church and Reform translated by 
Thomas M. lzbicki (/ Tatti, Harvard University 
Press, 2008) 
Letter to Rodrigo Sanchez de Arevalo 
(1442), pp. 430-449. 
Four sermons on Peter: 

Sermon 126 (Brixen, 1453), pp. 450-
467. 
Sermon 144 (Bruneck, 1454), pp. 468-
477. 
Sermon 260 (Bruneck, 1454?), pp. 478-
481 . 
Sermon 287 (Innsbruck, 1457), pp. 482-
487. 

Session Ill: Art and Reform 
Chair and Respondent: Peter J. Casarella, DePaul 

University 

"Ladner's Reform, Panofsky's Renaissance: 
Explanations of Change in the Visual Arts" 
Nancy Struever, Johns Hopkins University 
(emerita) 

"Memory, Reform, and the Illuminations of St. 
Hildegard of Bingen's Scivias" 
Ann Astell, University of Notre Dame 

[Battlefield Tours] 

[Business Meeting of the American Cusanus 
Society] 

Volume XXV, Number 2 December 2008 5 



American Cusanus Society 
I 

i. ewsletter 
[Candlelight Banquet] 
Host: Richard Cooper-White, President, 

Gettysburg Lutheran Seminary 
Entertainment: Zorzal 

SUNDAY,OCTOBER12 

Session IV: Individual and Communal Reform 
Chair: Lawrence Hundersmarck, Pace University 

Working Session led by Donald Duclow, 
Gwynedd-Mercy College 
On Cusanus texts, trans. Thomas M. lzbicki 
Two reform sermons: 

Sermon 280 (Brixen, 1457), pp. 488-527; 
Sermon 290 (Rome, 1459), pp. 528-549. 

A General Reformation (Reformatio 
genera/is), pp. 550-591 . 

Session V: Failure of Reform: Refining 
Historiographical Lenses 
Chair: Thomas Morrissey, SUNY Fredonia 

Discussion led by Brian Pavlac, Kings 
College 

[Abstracts of some of the papers delivered and 
discussions held during this meeting are listed at 
the end of this Newsletter.] 

Report by David Zac.hariah Flanagin: 

Patterned after the gathering of 2004 which both 
honored the great achievement of Brian Tierney and 
also pointed in new directions for conciliar research, 
the 2008 conference was focused on the scholarship 
of reform, fifty years after the seminal work of Gerhart 
Ladner and the calling of the Second Vatican 
Council. 

The plenary lectures and panel discussion held on 
Friday set the stage for the conference by discussing 
key historiographical questions about how Western 
scholarship and popular culture has, does, and 
should conceive of the topic of reform in the Middle 
Ages. 

Saturday an · mday sessions were dedicated to a 
further explc -..n of reform issues in the life and 
times of Nie :; of Cusa, including the presentation 
of a number .ne papers on the intersections be-
tween refom . .:ind the imago dei and art, respectively. 
The working sessions focused on a selection of 
Cusa's sermons on personal and institutional reform , 
newly translated by Thomas M. lzbicki. Finally, the 
conference erided with a working session that 
returned to larger historiographical question - the time 
on the categories and conceptions of failed reform . 
Taken together, these sessions illustrate the purpose 
of the conference, which was both to celebrate fifty 
years of reform scholarship and to set forth the future 
paths of that scholarship in the historical study of 
Nicholas of Cusa and the later Middle Ages more 
broadly. 

The conference committee also arranged a number of 
free-time activities, including battlefield tours, a mass, 
a candlelight banquet featuring the traditional Latin 
American and Spanish music of Zorzal , and an 
ecumenical worship service, including a sermon by 
Nicolaus Cardinal Cusanus. The plenary lectures were 
given in memory of Arthur Carl Piepkorn and F. 
Edward Cranz. The conference received generous 
grants from the Piepkorn Fund, chaired by Father 
Richard John Neuhaus, and the Cranz Endowment of 
the American Cusanus Society. 

LIST OF PARTICIPANTS 

Albertson , David, C. 
Astell , Ann W. 
Bellitto, Christopher M. 
Boeken, Inigo 
Burr, David D. 
Burr, Annette 
Casarella, Peter J. 
Christianson, .Gerald 
Collinge, William J. 
Duclow, Donald F. 
Dupre, Wilhelm 
Field, Lester, Jr. 
Flanagin , David Zachariah 
Howe, John 
Hudon, William V. 

H undersmarck, 
Lawrence F. 
Hyland, William P. 
lzbicki, Thomas M. 
Lacorte, Daniel 
Morrisey, Thomas E. 
Morrisey, Gerda 
Pascoe, Louis B. , S.J. 
Pavlac, Brian A. 
Struever, Nancy S. 
Stump, Phillip H. 
Summerfeldt, John R. 
van der Meer, Mathieu 
Watanabe, Morimichi 
Watanabe, Kiyomi 
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REPORT ON 

THE AMERICAN CUSANUS SOCIETY 
BUISINESS MEETING 

The American Cusanus Society held a Business 
Meeting at 5:45 pm on Saturday, October 11, 2009 
during the Society's Eleventh Biennial Conference at 
Gettysburg Lutheran Seminary. 

The Society's President G. Christianson called 
the meeting to order, and announced that Walter Andrea 
Euler has accepted the invitation to serve on the 
Society's Advisory Board. M. Watanabe reported that, 
on behalf of the Society's treasurer, Michael A. Soupios, 
the Society's finances are in good shape. 

D. Duclow and P. Casarella noted that next May 
at Kalamazoo the Society will sponsor two sessions: 1) 
Cusanus and Islam, and 2) Mathematics and Theology 
in Cusanus; David Burr will deliver the Watanabe 
Lecture. C. Bellitto reported that Kalamazoo will feature 
additional sessions on Ladner. T. lzbicki has organized 
two Cusanus sessions for the Renaissance Society of 
America's meeting in Los Angeles in March, 2009. 

G. Christianson noted that the Gettysburg 
conferences have a broader focus than Cusanus alone. 
He and Z. Flanagan announced the theme for the 2010 
Gettysburg Conference: The Bible in Cusanus and the 
Late Middle Ages. The program committee includes Z. 
Flanagan, Ian Levy, P. Krey and D. Duclow, and expects 
to work with the Society for the Study of the Bible in the 
Middle Ages (SSBMA) in planning the conference. 
Members discussed the need to focus so wide a topic, 
and to retain the current Gettysburg conference format. 
They suggested speakers and topics, such as exegesis 
in Cusanus' sermons, and agreed that plans for the 
conference should proceed. C. Bellitto said that the 
conference's theme might carry over into Kalamazoo 
sessions for 2011. 

Noting that the Watanabe Lecture at Kalamazoo 
and the Piepkorn and Cranz Lectures at Gettysburg 
have a fairly wide focus, P. Casarella suggested that the; 
Society explore a new program to bring in major 
scholars from outside the USA to speak specifically 
about Cusanus. Members discussed how to fund this 
program and where it might take place - as part of the 
Gettysburg conferences, and/or in Chicago or 
Philadelphia. 

G. Christianson announced that The Church, 
the Councils and Reform, edited by G. Christianson, T. 

lzbicki and C. Bellitto was published in June by CUA 
Press, which will also publish the translation of Erich 
Meuthen's biography of Cusanus, with an introduction by 
M. Watanabe. The manuscript for M. Watanabe's 
Ashgate Companion to Nicholas of Gusa Studies has 
been sent to Ashgate Publishing Ltd. 

D. Duclow attended the Cusanus conference in 
Abo/Turku, Finland (July 31 -August 3), and P. 
Casarella represented the Society at the conference of 
the Circulo de Estudios Cusanus in Buenos Aires, 
Argentina (August 19-22). The Cusanus-Gesellschaft 
will hold an international symposium on De venatione 
sapientiae in Trier (October 23-25). 

The meeting adjourned at 6:30 pm. 

Donald F. Duclow, Secretary 

+ FUTURE MEETINGS+ 

THE AMERICAN CUSANUS SOCIETY'S 
MEETING AT THE RENAISSANCE 

SOCIETY OF AMERICA 

The Fifty-Fifth Annual Meeting of the RSA 

Los Angeles, CA 
Hyatt Regency Century Plaza 

19-21 March 2009 

Friday March 20, 2009 
1 :00 - 2:30 
Westwood 
PERSPECTIVES ON NICHOLAS OF CUSA I 

Sponsor: THE AMERICAN CUSANUS SOCIETY 
Organizer: THOMAS M. IZBICKI, RUTGERS 

UNIVERSITY; NEW BRUNSWICK 
Chair: DONALD DUCLOW, GWYNEDD

MERCY COLLEGE 

K. MEREDITH ZIEBERT, UN/VER/TAT FREIBUG 

Paper Title: Aristotle in the Works of Cusanus 
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Abstract: Since the early days of Cusanus research, 
the influence of Neoplatonism on the Cardinal 's 
philosophy has been the focus of much scholarly 
attention, and the contribution of thinkers like Proclus, 
Pseudo-Dionysius, and Augustine to his thought 
continues to be a major topic of study. On the other 
hand, the issue of Cusanus's engagement with 
Aristotle has been relatively little addressed. However, 
a close look at his works reveals numerous substantial 
references to Aristotle, and his manuscript collection 
shows that Cusanus was well acquainted with the 
works of the Philosopher. Furthermore, although his 
relation to Aristotle is most often characterized 
negatively, I will attempt to show that, while certainly 
not uncritical, Cusanus's engagement with the 
Aristotelian philosophy may not be characterized as a 
rejection, and that he seeks to incorporate and 
develop, rather than replace, certain key Aristotelian 
teachings. 

DAVID C. ALBERTSON, UNIVERSITY OF 
SOUTHERN CALIFORNIA 

Paper Title: lnquisitio Pythagorica: Nicholaus 
Cusanus on the Meaning of the Medieval Quadrivium 
Abstract: Nicholaus Cusanus (d. 1464) engaged 
fifteenth-century natural philosophy for theological 
reasons: perspective, measurement, optics, and 
cartography help the intellect find traces of divine 
order in the cosmos. Yet he consistently returned to 
the medieval quadrivium that previous centuries 
eclipsed . Paradoxically, an obsolete theory of science 
grounds the cardinal 's theological interest in current 
science. This paper evaluates how Cusanus 
approached the quadrivium across the three decades 
of his writings. While the medieval quadrivium was not 
a viable tool for natural science, it took on a deeper 
symbolic significance for Cusanus: it represented the 
very idea of mathematizability. Mathematical order, the 
world's universal subjection to number, is the primary 
theophany of divine immanence according to the 
cardinal. 

CHARLES H. CARMAN, STATE UNIVERSITY OF 
NEW YORK, BUFFALO 

Paper Title: The "Wall of Paradise" : A Metaphor of 
Perspective 

Abstract: In this paper I want to explore the usefulness 
of Cusa's "Wall of Paradise" metaphor (De visione 
De1) in understanding the function of Renaissance 
single point perspective. Why, for example, did 
Brunelleschi choose the space of "paradise" between 
the Florence Baptistery and Cathedral as the site of 
his perspective scene? Is his location of the point at 
infinity on the east Baptistery doors, like Cusa's wall , a 
way of invoking a place that is both barrier and 
gateway between the finite and infinite realms? Is the 
Baptistery, including the space from within, and 
through the east doors towards the Cathedral not a 
conceptual paradise, and in the sense like Cusa's 
"wall?" I will also compare Cusa's metaphors of vision 
to how perspective functions in painting and how it 
illuminates understanding of spaces of Paradise as we 
often see them, for example, in Annunciation scenes. 

Friday March 20, 2009 
2:45-4:15 
Westwood 
PERSPECTIVES ON NICHOLAS OF CUSA II 

Sponsor: AMERICAN CUSANUS SOCIETY 
Organizer and Chair: THOMAS M. IZBICKI, 

RUTGERS UNIVERSITY, NEW 
BRUNSWICK 

JOVINO MIROY, ATENEO DE MANILA 
UNIVERSITY 

Title: Concordance and Difference: A Possible 
Political Reading of Nicholas of Cusa's De coniecturis 
Abstract: Although Nicholas of Cusa later repudiated 
the De concordantia catholica, he did not abandon 
the metaphysics of concordance in his later works, 
such as De coniecturis. In De coniecturis, Cusanus 
thought concordance was higher than difference. In 
the later works, however, the metaphysical 
relationships of things would be found not only in 
unity but also in difference. Relating, however, De 
coniecturis and DCC requires asking if this work has 
implicit political philosophy and theology as De docta 
ignorantia confirms metaphysically the papalism 
found in his Letter to Rodrigo de Arevalo. This paper 
intends to investigate the continuity and discontinuity 
between the DCC and De coniecturis, following a 
similar investigation of the relationship between the 
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Conciliarist work and De docta ignorantia. The study 
will also suggest ways in which the metaphysical and 
epistemological ideas of De coniecturis contribute to 
contemporary political discourse. 

CLYDE LEE MILLER, STATE UNIVERSITY OF 
NEW YORK, STONY BROOK 

Title : Cusanus Looks at Aristotle 
Abstract: Two of Nicholas of Cusa's later works, De 
Bery/lo and De Ii Non-Aliud, let us see Cusanus's 
understanding of Aristotfe. This paper explores what 
Nicholas appreciates and also what he rejects of 
Aristotle 's idea.s in the two works. His encounter with 
"the Philosopher" demonstrates the unique 
Neoplatonic emphasis of his philosophical theology. 

MATHIEU VAN DER MEER, BINGHAMTON 
UNIVERSITY 

Title: "Ut scias sapentiam esse non in arte oratoria": 
Nicholas of Cusa's Ambivalence toward Rhetoric 
Abstract: This paper will demonstrate the importance 
of the art of rhetoric in Cusa's later works, especially 

· De venatione sapientiae, Compendium and De ludo 
globi. In the history of fifteenth-century rhetoric, the 
name Nicholas of Cusa is remarkably absent. This 
may be primarily caused by Cusa's own critical 
position towards rhetoric. Most prominently in ldiota de 
sapientia (1450) , he expressed the idea that the lay
man's intuitive wisdom is superior to the bookish 
knowledge of his dialogue partner, an orator. 
Emulating Plato, Cusa understood his philosophy as a 
quest for truth that stands in opposition to rhetoric. 
Attention to rhetorical topics such as the value of 
eloquence and the use of historical examples is only 
marginally present in Cusa's philosophical works. 
However, especially in his later period, Cusa appears 
to be increasingly conscious of the possibilities of 
rhetoric. With the above-mentioned works it can be 
demonstrated that Cusa's organization of his materials 
has a strong mnemotechnic component. Moreover, his 
dialogues deploy a host of rhetorical topoi. The paper 
concludes with some conjectures about the role of 
Cusa's later appreciation for Aristotle and pre-Socratic 
philosophy in this rhetorical turn. 

The Next Meeting 
of The Renaissance Society of America 

8-10 April, 2010 
Fondazione Giorgio Cini 

Isola San Giorgio Maggiore 
Venice, Italy 

lnstitut Catholique de Rennes 
Research Center 

Campus de Ker Lann 
France 

International Symposium 

24th and 25th April 2009 

IDENTITY AND DIFFERENCE IN THE 
WORK OF 

NICHOLAS OF CUSA (1401-1464) 

Secretary: Karin Ueltschi 
Address: ICR Campus Ker Lann, Rennes 

Information: icr@icrennes.com 
Scientific Committee: Maude Corrieras, Jean-Michel 

Counet, David Larre, Jan-Marie Nicolle, Herve 
Pasqua 

Contour Antoine de Saint-Exupery 
Campus de Ker Lann 

35170 BRUZ 

The notions of identity and difference are bound to 
those of oneness and multiplicity, of being and 
becoming. Nicholas of Cusa 1401-1464 studied them 
with an unequalled depth . His works remain little known 
today despite their depth and significant relevance to 
contemporary philosophy. This conference will offer an 
opportunity to discover its importance. 

In the De docta ignorantia, Cusanus teaches 
that God is unity, equality of unity with unity, and 
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connection between unity and equality. What would a 
unity different from unity be? What would a unity that 
would not be united be? After Nicholas of Gusa, 
equality can in no way exist without unity. In his 
Ouscule De Aequalitate, he explains that perfect unity 
requires equality. 

What place should then be given to difference, 
if there cannot be any other unity than unity, if unity 
gives itself to itself in a repetition of itself? How could 
this repetition be understood differently from 
differentiation? 

These are some of the questions we will 
answer during this conference. 

ICR 
Contour Antoine de Saint-Exupery 

Campus de ker Lann - 35170 BRUZ 
Te. 02 99 05 8475- Fax: 8405 

E-mail: icr@icrennes.com 
Site Internet: VNJVV.icrennes.com 

CONFERENCE ON ERIUGENA-CUSANUS 

September 22 -24, 2009 
Lublin, Poland 

The Department of the History of Philosophy, 
· Faculty of Philosophy, KUL 

(John Paul II Catholic University of Lublin) 
and 

lnstitut fUr Cusanus Forschung, Trier 

The conference will take place at the John Paul II 
Catholic University in Lublin . We intend to continue the 
studies on the philosophy of John Scotus Eriugena 
conducted and developed by the Society for the 
Promotion of Eriugenian Studies (SPES). This time we · 
wish to examine the interrelations between Eriugenian 
philosophy and that of Nicholas of Cusa. This subject 
has been studied by many eminent scholars and we 
plan to continue their research. We are convinced that 
the achievements of both thinkers, Eriugena and 
Cusanus, can be regarded as important turning points 
in the development of Medieval Neoplatonism. We 

hope that this conference will provide new stimuli for 
further Neoplatonic studies. 
Please submit conference paper proposals by 
November 30th, 2008. We suggest English or German 
as the languages of the Conference. 

Organizers and Contact persons: 
Agnieszka Kijewska 
Dept. of History of Philosophy, JP II Catholic 
University of Lublin 
Al . Raclawickie 14, 20-950 Lublin, 

agnieszka.kijewska@kul.pl 
Harald Schwaetzer 
lnstitut fUr Cusanus-Forschung, Trier, 

ha raid.schwaetzer@uni-trier.de 

THE PRINCIPLE OF "COINCIDENT/A 
OPPOS/TORUM" 

FROM NICHOLAS OF CUSA THROUGH 
NICHOLAS BERDYAEV 

St. Petersburg Society for Studi~s of Cultural 
Heritage of f~itholss or· Cusa 

April z2 ·24, t:on 
St. Petersburg Stat.e t.Jni··:-:;rsity 

Faculty of Philosophy and Political Science 
Center for Medieval Cultural Studies 

We are planning to organize such sections and to 
discuss the following topics: 
Section I: 

The Principle of "coincidentia oppositorum" in the 
philosophy of Nicholas of Cusa. 
The Principle of "coincidentia oppositorum" as 
the unity of maximum and minimum 
The Principle of "coincidentia oppositorum" and 
de docta ignorantia 
The Principle of "coincidentia oppositorum" and 
rationi discurenti 
The Principle of "coincidentia oppositorum" and 
the School of Aristotle 

Section II: 
The Principle of "coincidentia oppositorum" and 
the history of the European Thought 
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The Principle of "coincidentia oppositorum" and 
Kant's antinomies 
The Principle of "coincidentia oppositorum" and 
the Philosophy of Identity of Schelling 
The Principle of "coincidentia oppositorum" and 
the dialectical logic of Hegel 

Section Ill : 
The Principle of "coincidentia oppositorum" and 
the Russian Philosophy 
The Principle of "coincidentia oppositorum" and 
the Philosophy of Freedom of Nicholas Berdyaev 
The Principle of "coincidentia oppositorum" and 
"incomprehensibleness" of S. L. Frank 
The Principle of "coincidentia oppositorum" and 
the history of dialectics (A. F. Losev) 

We invite participation of all interested scientists! 
For the application , it is necessary to present an 
abstract (350-500 words) in Russian, German or 
English and author's information not later than 
December 1, 2009. (Real Deadline!) 

Participants should register and send texts of papers 
by E-mail. The Organizing Committee has rights to 
reject sent materials. (Registration forms and 
information can be obtained from the E-mail address 
below. The regular mail from Europe to Russia 
normally takes about 2-3 weeks.) 

Registration fees for foreign participants: 60 €for 
participants, 30 €for students. 

The papers will be· published in the almanac 
"Verbum" after the Conference. 

All materials should be sent to: 
Prof. Oleg E. Dushin, Ph.D. 
Chair of the History of Philosophy 
Faculty of Philosophy and Political Science 
St. Petersburg State University 
Mendeleevskaya linia 5 
St. Petersburg 199034 
Fax: (812) 328-0871 

E-mail: odushin@mail.ru 

Application forms for participants can be obtained 
through the above email address. 
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+ REPORTS ON PAST MEETINGS+ 

* EGO SUM, QUIA TU ME RESPICIS: * 
The Self, Self -Consciousness 

and World View 
In the Later Writings of Nicholas of Cusa 

Abo Akademi University 
Turku, Finland 

July 31 - August 3, 2008 

Turku 
Cathedral 

CONFERENCE PROGRAM 

THURSDAY JULY 31 
14.0 Opening of the conference, Olli 

Lagerspoetz, Abo Academy 
University 

14.15-15.15 Klaus Reinhardt, Trier: Das Streben 
des Geistes nach Selbstbestatigung, 
Ruhm und Ehre in der Sicht des 
Nikolaus von Kues, vor a/fem in 
seinen Predigtan 

15.30-16.30 Walter Euler, University of Trier 
(lnstitut fUr Cusanus-Forschung) : 
Obedience and Freedom According 
to the Brixen Sermons of Nicholas of 
Gusa 

16.30-17 .00 Coffee Break 
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17.30-18.0 Agnieszka Kiewska, Catholic 

University of Lublin : ldiota de mente 
as Cusanus' Voice in the Plato
Aristotle Controversy 

18.0 Reception at the Philosophy 
Department 

FRIDAY AUGUST 1 
9.00-10.0 Regine Kather, University of 

Freiburg: Human Identity and its 
Relation to Finite and Infinite Being 

10.15-11.15 Isabelle Mandrella, University of 
Bonn: Selbsterkenntnis als 
Ursacherkenntnis bei Nicolaus 
Cusanus 

11.30-12.30 

12.30-14.0 
14.00-15.0 

15.15-16.15 

16.15-15.45 
16.45-17.45 

Harald Schwaetzer; lnstitut tur 
Cusanus-Forschung, Trier: Die 
Spiritualisierung des lntellektes als 
ethischer lndividualismus bei 
Nikolaus von Kues 
Lunch 
KazuhikoYamaki, Waseda 
University, Tokyo: Die doppelte 
Struktur der Subjektivtat bei 
cusanischem Denken, besonders in 
Berucksichtigung des Sehens 
(videre) 
Annette Hahn, University of 
Dusseldorf: Das Subjekt als 
Welkonstituirende lnstanz in Relation 
zur Koinzidens in Compendium 
Coffee Break 
Cecilia Rusconi, Buenos Aires: 
Visio und mensura als Ratselbilder 
der ldentitat in de Theologicis 
Complementis 

SATURDAY AUGUST 2 
9.00-10.0 Gunnar af Hallstrom, Abo Academi 

University: On Dionysius the 
Areopagite and Cusanus 

10.15-11.15 Kirstin Zeyer, University of Trier: On 
Cusanus and Descartes 

11.15-12.15 Goran Torrkulla, Abo Akademi 
University: On Cusanus and Levinas 

14.00-22.0 Visiting Nadendal with steamship 
Ukkopekka (leaves Turku harbour 

14.00) including dinner in the local 
restaurant Tammiston tilla. 

SUNDAY AUGUST 3 
9.00-10.0 Franz Bernhard Stammkotter, 

Trier: \Jach denken Ober die mens: 
Die F ~goras Interpretation des 
Nicol -~usanus 

10.00-11.0 Detle iiel, Trier: Mens ipsa -
homo noumenon - lch
Heliozentrum: Cusanus und der 
Kantianer S. Friedlander-Mynona 

11.00-12.0 Iris Wikstrom, Abo Akademi 
University: The Universal and the 
Individual Self in the Texts of the 
later Cusanus 

12.00 Conclusion 

Report by Donald F. Duclow 

During his legation tour, Nicholas of Cusa traveled to 
northern Germany, but never ventured farther north to 
Scandinavia. With this international conference, that 
oversight was corrected as Cusanus finally arrived in 
Finland. The conference was organized by Abo 
Akademi University's departments of Philosophy and 
Systematic Theology (Dogmatics) in collaboration with 
the lnstitut fOr Cusanus-Forschung in Trier. Dr. Iris 
Wikstrom and her associates Prof. Olli Lagerspetz and 
llva Gutafsson provided warm hospitality to twenty
eight scholars from a~ ~ 3; a field as Argentina, Japan 
and the USA. The orga, .izers also paced the 
conference well , allowing a full hour for each paper and 
generous breaks after each session. This schedule 
provided time for well thought-out presentations and 
lively, engaged discussio1' :;, 

The conference took its theme from De visione 
.Dei: the mutuality between the human self and God, 
summarized in the motto ": am, because You look upon 
me." The conference's framing lectures highlighted this 
theme clearly. In the opening presentation, Klaus 
r :inhardt focused on Nicholas' sermons to discuss 
r 'w the human mind strives to know itself, moves into 
self-acceptance, and participates in God's glory. In the 
concluding lecture, Iris Wikstrom discussed Cusanus' 
concept of "the double self' - that is, individual human 
subjects and the intellect as "universal self: De visione 
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Dei resolves this tension within "the absolute interde
pendence (necessary relation) between God and man ." 

Similarly, Kazuhiko Yamaki traced Nicholas' 
gradual discovery of the mutuality between human 
and divine subjectivities from De docta ignorantia to 
De visione Dei. Cecilia Rusconi explored Cusanus' 
mythical theology in De theologicis complementis, 
where mathematics illustrates key themes of measure, 
infinity and an unending ascent from knowing that 
truth exists to what it is. While the symbolism of vision 
was central to the conference, Annette Hahn took a 
more literal approach to the theme "I am, because You 
look upon me" by discussing Nicholas' analysis of 
signs and visual perception in the Compendium. 

Three speakers suggested the ethical features 
of divine/human reciprocity in Cusanus' works. 
Isabelle Mandrella emphasized knowing oneself as an 
image of God, and "assimilating" to the divine 
exemplar and cause - a process of Christiformitas 
which "opens the horizon of practical self-formation." 
In a related vein Harald Schwaetzer noted how 
Cusanus' program of seeking God, conjectural 
thinking , and "enigmatic" or symbolic vision leads each 
individual to "spiritualize the intellect" and to live out 
De visione Dei's divine call, "Be your own and I will be 
yours." Nicholas' ethics were clearly highlighted when 
Walter Andreas Euler discussed his views on freedom 
and obedience in the Brixen sermons, which go so far 
as to advocate "irrational obedience." 

The conference gave rich attention to Cusanus' 
historical context and intellectual legacy. Franz
Bernhard Stammkotter noted Nicholas' originality in 
giving a positive meaning to Protagoras' claim that 
"Man is the measure of all things." Discussing 
Dionysius the Aeropagite's influence on Cusanus, 
Gunnar af Hallstrom compared the two thinkers' 
ecumenical outlooks and Christologies. Agnieszka 
Kijewska analyzed how the ldiota de mente navigates 
the Renaissance controversy that sharply opposed 
Plato and Aristotle, and develops Nicholas' "Christian 
synthesis" of the two. Cusanus' legacy was explored in 
comparative studies with Descartes (Kristin Zeyer), 
Whitehead (Regine Kather), the twentieth-century 
Kantian S. Friedlander-Mynona (Detlef Thiel), and 
Livinas (Goran Torkula). 

The social events of the conference were also 
noteworthy. The first evening featured a pleasant 
reception. On Saturday afternoon, as we traveled to 

Nadental (Naantali) aboard the steamship Ukkopekka, 
we saw glimpses of the Finnish coast and archipelago. 
Walking from Nadendal built up our appetites for the 
marvelous banquet at T ammiston tila , a lovely and 
intimate restaurant in what had once been a farmhouse. 

All in all, we were pleased to act as Cusanus' 
legates at this first Scandinavian conference in his 
honor, for it provided an occasion for strong scholar
ship, vigorous discussion, and warm hospitality and 
friendship . We can only hope that the proceedings will 
be published and that future conferences will follow. 

* CIRCULO DE ESTUDIOS CUSANOS * 
DE BUENOS AIRES 

August 19-22, 2008 

IL CONGRESO INTERNACIONAL CUSANO 
DE LATINOAMERICA 

Buenos Aires 
Biblioteca Nacional 

PROGRAM: 
[For more detailed program, including the schedule of 

the congress, see the last issue 
of the Newsletter, Vol. XXV, No.1 , pp.18-20] 

Martes 19 
APE RT URA 
Saludo inaugural a cargo de Jorge Mario Machetta 
(Circulo de Estudios Cusanos de Buenos Aires), 
Francisco Bertelloni (Secci6n de estudios de Filosofia 
Medieval-Universidad de Buenos Aires) y 
Klaus Reinhardt (Cusanus-lnstitut Trier) 
Coordinaci6n: Jorge Mario Machetta 
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CONFERENCIA DE APERTURA 
Joao Maria Andre (Coimbra-Portugal) : Nicolas de 
Cusa y los nombres divinos: de una hemeneutica de 
la finitud a una metafisica de lo posible. 
Andres Hubert (Antofagasta - Chile): Alteridad e 
identidad desde el "De coniecturis" 

Coordinaci6n: Claudia D'Amico 
Oscar F. Bauchwitz (Natal - Brasil): La metafisica 
de la alteridad como fundamento de la hemeneutica 
de los nombres divinos en el Cusano 
Ezequiel Luduefia (Buenos Aires): Nicolas de Cusa: 
Una contribuci6n a la historica del Eriugenismo 
Natalia Strok (Buenos Aires): Mediaci6n: el lugar del 
hombre en Eriugena y Nicolas 
Diego de Zavalia (Buenos Aires): Pluralidad, nada y 
limite: Un analisis de la aporia sabre el origen de las 
caracteristicas ontol6gicas negativas de las creaturas 
en el libro II de Acerca de la docta ignorancia 

Coordinaci6n: Harald Srhwaetzer 
Oleg Dushin (San PetE ~rgo): Nicholas of Cusa 
and the Russian Philosc cal Tradition of XIX-XX 
centuries 
Edrisi Fernandes (Natal - Brasil): Apropiaci6n de la 
contractio y complicatio cusanus en la filosofia de 
Lev Karsavin 

Coordinaci6n: Klaus Reinhardt 
Jasper Hopkins (Minne:-:1:a): Martha and Mary as 
symbols of oneness and otherness. Comments on 
Cusa's Sermon LXXI 

Miecoles 20 
Coordinaci6n: Claudia D'Amico 
Jean Marie Nicolle (Paris): L'egalite comme 
resolution de l'alterite 
Agnieszka Kijewska (Lublin- Polonia): Asimilaci6n y 
diferenciation, gnoseologia de Nicolas de Cusa en 
11/diota de mente" 
Coordinaci6n: Paula Pico Estrada 
Maria Cecilia Rusconi (Buenos Aires - Trier): Vision 
y medida coma enigmas de la identidad en De 
theologicis complementis 
Rudolfo Fazio (Buenos Aires): La accion de numero 
en el De coniecturis de Nicolas de Cusa 

Roberto Cassaza (Buenos Aires): lndagaci6n en 
torno a las imagenes luminicas en el libro primero del 
tratado De coniecturis de Nicolas de Cusa 

Vista a la Colecti6n de Manuscritos e lncunables de 
la Sala del Tesoro de la Biblioteca Nacional 

Coordinacion: Martin D'Ascenzo 
Alexia Schmitt (Buenos Aires): Unidad y Alteridad 
fundamento de la gnoseologia y metafisica cusanas 
Malena Tonelli (Buenos Aires): Lo maxima contracto 
y la mente humana: un analisis en torno de la relacion 
entre ontologia y gnoseologia en el pensamiento de 
Nicolas de Cusa 
Guillermo Gravina (Buenos Aires): Unidad y 
diferencia en el ambito de la contracci6n a traves de 
las nociones metodol6gicas en las primeras obras de 
Nicolas de Cusa 

Coordinacion: Oscar F. Bauchwitz 
Claudia D'Amico (Buenos Aires) : Unum neque idem 
neque alterum: Novedad y tradici6n en las nociones 
cusanas de identidad y alteridad. 

Mesa De Dialogo: Concordantia Philosophorum: 
Acerca de la unidad de la busqueda fil6sofica. 
Coordinaci6n: Claudia D'Amico 
Participantes: Peter Casarella (Chicago); Oscar 
Federico Bauchwitz (Natal); Cristina Lopez (UNSAM
San Martin); Marcelo Mendoza Hurtado (UBA
Buenos Aires). 

Jueves 21 
Coordinaci6n: Joao M. Andre 
Harald Schwaetzer (Trier): La teoria cusana de la 
vision coma participacion doble 
Gianluca Cuozzo (Turin): Aspetti congetturali del 
persiero filosofico ed artistico di Nocola Cusano, 
Leon Battista Alberti e Albrecht Durer 

Coordinaciu6n: Martin D'Ascenzo 
Paula Pico Estrada (Buenos Aires): Coincidencia 
entre lo Absoluto y la contraccion simplicisima en De 
visione Dei 
Jose Gonzalez Rios: (Buenos Aires): La relaci6n 
entre identidad de la Palabra y alteridad de las 
lenquajes en el pensamiento de Nicolas de Gusa. 
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Constanza Kaliks (San Pablo-Brasil): Obstaculos do 
conhecimento: entre o saber e nao-saber 

Coordinaci6n: Jorge Mario Machetta 
Norbert Westhof (Kain -Alemania): Cusanus' Werk 
in religioser Hinsicht, insbes. 
Wirkungsgeschichtlichen Aspekte 
Paola Di Cori (Urbino-Italia): Michel de Certeau, 
lector del Cusano 
Sonia Lyra (San Paolo - Brasil): Maximidade Finita: 
ldentidade de Alteridade em Nicolau de Cusa 

Coordinaci6n: Harald Schwaetzer 
Kazuhiko Yamaki (Tokyo): Die cusanische 
Endeckung des Begriffs, idem absolutum'als Gott 
vom Jahr 1448 
Peter Casarella (Chicago): Sabre el Origen de la 
Alteridad segun De genesi y De principio 

Presentacion del nuevo texto critico y edici6n bilingue 
de De ly non aliud elaborado de acuerdo al proyecto 
bilateral entre Trier y Buenos Aires. 

Viernes 22 
Coordinaci6n: Peter Casarella 
Francisco Bertelloni (Buenos Aires) : Juan de Paris 
y el origen de las teorias conciliares 
Coordinacion: Jose Gonzalez Rios 
Martin D'Ascenzo (Buenos Aires): La Iglesia y el 
imperio coma Katechon segun Nicolas de Cusa 
Victoria Arroche (Buenos Aiures): El tema de la 
Trinidad en el De pace fidei de Nicolas de Cusa 
Luis Vaccaro (Santiago de Chile): Pistas para una 
reflexion historico-ecclesiastica: Acercamiento al 
pensamiento teologico de Nicolas de Cusa 

Coordination: Francisco Bertelloni 
Gerhard Krieger (Trier) : Vorwegnahme 
aufklarenischer Forderung oder Pravalenz christlicher 
Wahrheit? Cusanus und die !dee der Toleranz 
Jorge M. Machetta (Buenos Aires): "lntellectus 
explicatio fidei" o "intellectus explicatio Christi": la 
dimension cristol6gica de la verdad en Nicolas de 
Cusa 

MESA DE DIALOGO: Concordia fidei y 
multiculturalismo 
Coordinacion: Jorge M. Machetta 
Participantes: Joao M. Andre (Coimbra); Klaus 
Reinhardt (Trier) ; Paola Di Cori (Urbino); Maria Luisa 
Femenias (UNLP-La Platal/UBA-Buenos Aires) ; 
Alejandra Conzalez (USAL-Buenos Aires); Valentin 
Grieco (UM-Moron) 

CONFERENCIA DE CIERRE 
Klaus Reinhardt (Trier) : La idea cusana de la unidad 
de las religiones y su proyeccion en la teologia 
contemporanea 

* INTERNATIONAL SYMPOSIUM * 

Nikolaus von Kues 
De venatione sapientiae 

IN MEMORY OF KLAUS KREMER 

October 22-25. 2008 

Sponsored by Cusanus-Gesellschaft, Trier, Germany 
PROGRAMM: 

Donnerstag, 23, Oktober, 2008 

15:00 hr. 

16.45 Uhr 

Eroffnung des Symposiums 
Begrur3,ung 
Dr. Christoph Bohr Mdl. Erster 
Vorsitzender der Cusanus
Gesellschaft 

Zurn Gedenken an Klaus Kremer 
Prof. Dr. Walter Andreas Euler 

Gruf3,worte und Wurdigungen 

Einfurung in die Thematik des 
Symposions 
Prof. Dr. Walter Andreas Euler 
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17.00 Uhr 

18.30 Uhr 

19.30 Uhr 

Die bisherige Diskussionsstand zu 
"De venatione sapientiae". Ein 
Forshungsbericht 
Prof. Dr. Albert Dahm 
Okumenischer Gottesdienst zum 
Gedenken an Klaus Kremer 
Emphang der Cusanus-Gesellschaft 

Freitag 24, Oktober 2008 

9.00 Uhr 

10.45 Uhr 

15.00 Uhr 

16.45 Uhr 

Die cusanische Spekulation uber das 
"Konnen" ·seit 1460 
Prof. Dr. Jasper Hopkins 
Die Felder: "non aliud - lux" 
Prof. Dr. Dr. h.c. Werner Beierwaltes 
Das Feld: "Jaus" und die "Jaudabilia" 
Dr. Hans Gerhard Senger 
Die Felder: "unitas - aequalitas
nexus" 
Dr. Jan Bernd Elpert ofm.cap. 

Sonntag, 25, Oktober 2008 

9.00 Uhr 

10.45 Uhr 

12.15 Uhr 

Forderer: 

Die Felder: "terminus-ordo" 
PD Dr. Hubert Benz 
Die "Jagdbeutte" von "De venatione 
sapientiae" 
Prof. Dr. Wilhelm Dupre 
Ende des Symposions 

Cusanus-Gesellschaft, Bernkastel
Kues 
Deutsche Forschungsgemeinschaft, 
Bonn 
Evangerischer Kirchenkreis, Trier 
Fritz Thyssen Stiftung, Kain 
Ministerium flir Bildung, 
Wissenschaft, Jugend und Kultur, 
Mainz 

+ REPORTS ON OTHER 
SOCJETIES'S MEETINGS+ 

AMERICAN SOCIETY 
OF CHURCH HISTORY 

Winter Conference 
January 2-5, 2009 

Sheraton New York Hotel 
811 Seventh Avenue, New York City 

In the program one finds some of our Society members' 
presentations. 

Monday, January 5, 8:30-10:30 AM 
Liberty Suite 4 

Session 27: The Papacy: Its Friends and Foes in 
the Later.Middle Ages. 

(Jointly sponsored with the American 
Catholic Historical Association) 
Christopher Bellitto, Kean University, Chair 

The Burial Reginald of Orleans and the 
Origins of Dominican Papa/ism 
Thomas M. lzbicki, Rutgers University 

"Closyd withjynne the ston wallys": Papal 
Policy and Nuns in Late Medieval England 
Elizabeth M. Makowski , Texas State 
University 

An Anti-Papalist on Papal Office: Marsilius of 
Padua 's Concept of the Roman Bishop and 
the Universal Church's Chancellor 
Frank Godhardt, University of Hamburg 

Christopher Bellitto, Comment 

ASCH website: ww_yv.churchhistorv.orq 
The American Society of Church History 
Yale Divinity School 
409 prospect Street, Campus Box 4 73 
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New Haven, CT 06511 

FOLLOWING CUSANUS' FOOTSTEPS 

(33) ST. WENDEL and CUSANUS 

Morimichi Watanabe 

[The author is grateful to Mr. Roland Geiger of St. 
Wendel for his support and help and also to Dr. 
Donald F. Duclow, Secretary of our Society, and Mr. IL 
Kim of Columbia University for their encouragement 
and assistance to complete this article.] 

In the studies of the life and ideas of Nicholas 
of Cusa (1401-1464), which were published in the 
late nineteenth- and early twentieth-centuries, almost 
nothing was mentioned about his relations with St. 
Wendel in Germany. That is true, for example, of the 
important works of Johann Uebinger, Jakob Marx, 
Edmond Vansteenberg he and Josef Koch. 1 

It is only in recent years that how Cusanus and 
St. Wendel were related began to be mentioned or 
discussed. In his study, In letzten Jahre (1958), Erich 
Meuthen briefly touched on the subject on p. 97. 2 A 
few years later, in 1962, Meuthen published a 
penetrating, revealing study of the question of 
Cusanus and his benefices (PfrOnde) without, like 
some previous writers, dealing with the problem from 
the overtly ethical point of view.3 Then in the three 
volumes of the Acta Cusana, which Meuthen edited 
and published in 1976, 1983 and 1996, he went 

1 Uebinger, Johann. (1888) Die Gotteslehre des Nikolaus 
Cusanus. Munster: F. Schonigh. 
----------- ( 1893) "Zur Lebensgeschichte des Nikolaus 
Cusanus," Historisches Jahrbuch , 14: 549-561. 
Marx, Jakob. (1906) Nikolaus von Cues und seine Stifttungen 
zur Cues und Deventer Trier: Paulinus. 
Vansteenberghe, Edmond. (1920; 1963; 1974) Le cardinal 
Nicolas de Cues (1401-1464) : L'action- la pensee. Lille: 
Lefebvre-Ducrocq; Frankfurt a. M. : Minerva. 
Koch, Josef. (1948) Nikolaus von Cues und seine Umwelt. 
Untersuchungen zur Cusanus-Texte. Heidelberg: C. Winter. 

2 Meuthen, Erich. (1958) Die letzten Jahre des Nikolaus von 
Kues. Biographische Untersuchungen nach neuen Quel/en. 
Kain und Opladen: Westdeutscher Verlag. 

3 Meuthen, E. (1962; 15-16). 

further into the case of St. Wendel with citations from 
reliable , historical documents and studies.4 

The purpose of this article is to examine how 
Cusanus was related to St. Wendel , which is in the 
northeastern part of Saarland, Germany, and to 
appreciate the role which the town may have played in 
the development of Cusanus as a theologian, 
philosopher and ecclesiastical statesman . 

St. Wendel (Sankt Wendel) is situated on the 
River Blies, west of the hill Bosenberg, about 22 miles 
northeast of Saarbrucken , the capital of Saari and, 
Germany and named after Saint Wendelin (c. 554 - c. 
617) . 

• GrD''i\c ~:-.,1 ~ nle\c 

The city center of St. Wendel was supposedly the 
farm of a feudal lord from the Merovingian time of the 
sixth century who was named Baso. The city's name, 

4 Meuthen, E. (1976; 1983; 1996) Acta Cusana: Quellen zur 
Lebensgeschichte des Nicolaus von Cues. Band I Lieferung 
1: 1401-1437 Mai 17; Band I Lieferung 2: 1437 Mai 17-1450 
Dezember 31 ; Band I Lieferung 3b: 1451Sept.5-1452 Marz. 
Hamburg: Felix Meiner Verlag. 
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Basonavillare (Basona Villare) which translates into a 
farm of Baso, was then created . Bosenweiler, 
Bosenberg , and Bosenbach, in which Baso's name has 
survived, still exist today and show the importance of 
the lord in the history of the community. 

In or around 634, Paulus, the Bishop of Verdun , 
France, bought Basonavillare and inherited the 
settlement Tholey, only a few miles west of Basonvillare, 
from the French nobleman (Diakon, Deacon) Adalgisil. 
From Abbot Eberwin of St. Martin in Trier and Tholey, 
the Gesta Treverorum and the Vita Pauli, we can learn 
about Saint Paulus, who died in 649.5 From the period 
of St. Paulus to about 1000, Basonavillare belonged to 
Verdun. Trithemius (1462-1516) , the famous, learned 
Abbot of Sponheim, was told during his stay at the 
Tholey Abbey that Pirmin, who had established the 
abbey, made St. Wendel the first abbot. But in a later 
writing , Tritheminus asserted that King Dabogart of the 
Franks was the abbey's founder and that St. Wendel 
was a companion of St. Columba (c. 521-597).6 

Who was St. Wendel (Saint Wendelin , St. 
Wendalinus) , who stood at the center of the whole 
development? According to a fourteenth-century 
legend, he was born about 554, the son of a Scottish 

5 Haubrichs, W. (1985: 44). 
6 Muller. (1927: 25). 

King, and died probably in 617.7 On his way back from 
a pious pilgrimage to Rome, he came to the area of 
Trier and settled there as a hermit and tended sheep. 
He later established a community of hermits from 
which sprang the Benedictine Abbey of Tholey around 
630. According to later legends, he was consecrated 
abbot of Tholey. Although it is difficult to know how 
reliable later biograprers were, he was buried in his 
cell, a chapel was bum over his grave, and a small 
town grew up nearby. Then the worship of St. Wendel 
set in and the pilgrimage to the tomb of St. Wendel 
developed quickly in the seventh- through the ninth
century. 

The oldest document about the church in 
Basonavillare dates from 1180. The speed with which 
the pilgrimage expanded and the intense passion 
with which the pilgrims came to Basonavillare were 
such that it resulted in the renaming of Basonavillare 
to St. Wendel in the twelfth-century. When in 1320 a 
pestilence was checked through the intercession of 
the saint, Archbishop Balduin of Trier (1285-1354), 
had the chapel rebuilt. Balduin's successor, 
Boemund II (1354-1363), built the present, beautiful 
Gothic church , which was dedicated in 1360 and to 
which the saint's relics were transferred . 
Now we must examine the problem of Cusanus's 
benefices in relation to St. Wendel. According to 
Meuthen, "when Cusanus obtained benefices and 
offices, he was not overtly sensitive".8 But, as 
referred to above, his desire and willingness to acquire 
many benefices have often been negatively regarded . 
A man who was in possession of many sinecures 
simultaneously could not possibly perform his spiritual 
duties without the support of his helpers or deputies.9 

Even in the late 1430's and 1440's new benefices 
were acquired by him. On April 16, 1438, he obtained 
the Dome Canonicat in U.ittich and on February 21, 
1443 in Utrecht. In the summer of 1443 he acquired 
the Church of Schindel in Brabant. On September 13, 
1445 he was raised to the Archdeaconry of Brabant. 

7 Kapsner, 0. L. (2003: 679) "Wendelin , St.," New Catholic 
Encyclopedia, 2nd ed ., Detroit; A Selzer (1936: 58) gives as 
the presumed years of the saint's death: 560, 607, 617, 623, 
625, 637, c.650, 700, 720, 730 and 750. 

8 Meuthen, E. (1992: 23). 
9 Cf. Meuthen, E. (1992: 79). 
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To the above numerous new appointments were 
added in 1446 the Provost of Oldenzaal. 10 

It is not known exactly when Cusanus was 
personally entrusted with his ministry of St. Wendel. 
According to Alois Wein, "[he] was named in 1446 a 
'parochus commendatarius' in St. Wendel, that is, a 
pastor, to whom the income of the ministering floh 
except that he did not exercise the office of the priest 
personally; he named a deputy". 11 In a recently 
published book, Werner Martin argued, citing F. A. 
Scharff, that Cusanus probably became a minister of 
St. Wendel after completing his studies at Padua. We 
must remember that Cusanus's studies at Padua took 
place in 1417-1423. It is true, as Martin himself 
pointed out, that Otto von Ziegenhain, Archbishop of 
Trier (1418-1430), gave Cusanus a yearly income of 
forty florins , a large measure (Fuder) of wine and four 
measures of wheat on January 31, 1425, and that he 
also gave Cusanus the Church of St. Andrew at 
Altrich. 12 But the historical evidence about the 
assumption that Cusanus may have been in St. 
Wendel in the 1420's is lacking. Besides, from the 
end of 1450 to Easter 1452, Cusanus was on his 
famous legation journey of Germany ·and the Low 
Countries, and in the second half of October he was in 
Tongeren, Luttich , Trier and other neighboring places, 
making it unlikely for him to be at St. Wendel to 
celebrate Mass at its Parish Church (Pfarrkirche) on 
October 20, 21, 22 or 23, the saint's Feast Days.13 

But some of the changes in his career described 
briefly above can be confirmed by two historical 
events that took place in the 1440's. First of all, during 
the Imperial Diet of Frankfurt (1442), Thomas 
Parentucelli, Bishop of Bologna and later Pope 
Nicholas V ( 1397-1455), and John of Carvajal 
(Johannes de Carvaial) ( c. 1400-1469), General 
Auditor of the Apostolic Chamber, sent a letter in 
October 1446 to the pastor of St. Wendel in the City of . 

10 Meuthen, E. (1992: 81). 
11 Martin , W. (2001: 94). Cf. F.A. Scharff(1871) Der Cardinal 

und Bischof Nicolaus von Cusa als Reformator in Kirche, 
Reich und Phi/osophie a/s fiinfzehnten Jahrhundert. 
Tubingen: H. Laupschen . 

12 Watanabe, M. (1987 7). 
13 Meuthen, E. (1996: 1213-1233); cf. Martin (2001: 96). 

St. Wendel to give him the power of absolution .14 

Secondly, in his letter of November 1, 1446 to 
Nicholas of Cusa, Archdeacon of Brabant in the 
Luttich Church , Pope Eugenius IV (1383-1447) 
confirmed from Rome Cusanus's benefice of St. 
Wendel. The above confirmation is clearly described 
in the Acta Cusana, I, 2, Nr. 725.1

' 

It is during this busy time of his life that Cusanus 
wrote many philosophical, theological works. In 1444-
1445 he completed the dialogue on the limits of 
human knowledge and the search of God: De deo 
abscondito ("On the Hidden God"). At the beginning of 
1445 he wrote De quaerendo deum ("On Seeking 
God"). A few months later he produced De filiatione 
dei ("On Being a Son of God") . Probably at the end of 
1445 or beginning of 1446, De data patris luminum 
("On the Gift of the Father of Light') was finished. 
Finally, he wrote De genesis ("On the Genesis [of all 
Beings]") in March 1447. We should note that 
Cusanus wrote two mathematical works as well: De 
geometricis transmutationibus ("On Geometrical 
Transmutations") and De arithmeticis complementis 
("Complimentary Arithmetical Considerations") in 
1445. Pope Eugenius IV made Cusanus cardinal in 
petto in 1446. On December 20, 1448, Cusanus was 
made cardinal by Pope Nicholas V. 

It is not known if Cusanus came to and stayed 
at St. Wendel. But obviously he had warm feelings 
towards the community and its Parish Church. The 
story, however, that the cardinal visited St. Wendel 
during Whit-Wednesday (Pfingstmittwoch) in 1451 
and held Mass in the church is legendary. The stone 
pulpit, which was donated by Cusanus to the church 
in 1462 [see the cover page of the present issue], 
was undoubtedly produced between 1460 and1464. 
What is also interesting and important for us is the 
so-called Wappentrager (Bearer of the Coats of 
Arms), which can be seen on the ceiling in the 
church. It is believed that the constellation was 
created around 1462 when Cardinal Cusanus was 
still in possession of the Parish Church. According to 
Mr. Roland Geiger, the coats of arms on the ceiling of 
the church had been painted, but were discovered 

14 Meuthen, E. (1962: 14). 
15 Meuthen, E. (1983: 537-538). 

Volume XXV, Number 2 December 2008 19 



American Cusanus Society Newsletter 
only in 1960 during the time of the renovation of the 
church. The workers discovered the coats of arms 
under several layers of paint. 

DI!: WAPPE N TRAGE R 
UNi:J!HRE 
REGI ERUNGS ZEi TEN 

:-iurt• ,.....; : .CjP 

·.:. : e . ~:. s M 

At the top of the group of coats of arms is 
found that of Johann II of Baden, Archbishop of Trier, 
and just below the No.1 coat of arms is placed as No. 
2 Cusanus's coat of arms. It is understandable that 
the coats of arms of No. 3 and 4 persons, Pope Pius 
II and the Emperor Frederick 111, are placed below. 
Below the Emperor are found two vertical lines, the 
clerical line on the left, with the Elector of Trier, 
Johann II of Baden; the Elector of Mainz, Adolf II of 
Nassau, 1461-1475; the Elector of Saxony, Friedrich 
11 , 14 28-1464; and another lesser official , and the 
political line on the right, with the Elector of Cologne, 
Ruprecht von Pfalz, 1463-1473; the Elector of Pfalz, 
Friedrich I the Victorius, 1452-1473; the Elector of 
Brandenburg, Friedrich II the Iron Teeth, 1440-1470; 
and two local officials. It is interesting to note that 
Archbishop of Trier appears in two places. The King 
of Bohemia and the Earl of the Rhine are placed 
between the two lines. 

Volume XXV, Number 2 

In his e-mail of 3/8/2008 to the author, Mr. 
Roland Geiger wrote: 

"Does someone have an idea about the 
meaning of the painting? Here in St. Wendel 
we don't - actually not really . " 
It is no doubt worth remembering that Cusanus 

became ill in 1461 and on June 11 executed his first will 
in Rome. His eye disease worsened, and he suffered 
from a podgra (or chiogra) . Besides, he experienced 
frequent, severe attacks caused by the intestinal 
disturbances. He undoubtedly became more concerned 
about his legacy than before and stayed at Orvieto from 
July 16 to September 15 to maintain his health. In 
1462 and again in 1463, he returned to Orvieto to 
spend his summer time.16 The stone pulpit of 1462 was 
probably, as was suggested by some, Cusanus's gift to 
the Parish Church. It would help us a great deal to 
evaluate the significance of the constellation of the 
coats of arms if we could find more historical sources or 
documents about them. From the point of view of 
understanding the significance of many legends about 
St. Wendel, it is regrettable that the history after the 
period of Cusanus's lifetime was full of change and 
even destruction and did not preserve important data 
for modern observers and researchers. 

In the period after the fifteenth century, St. 
Wendel experienced many political and economic 
changes and destructive events that affected the 
course of the town's future a great deal. Only some 
important ones can be mentioned briefly below. 

Siege of St. Wendel 

16 Watanabe, M (1987: 9). 
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(Some critics have wondered about the historical accuracy of 
the above painting.) 

The siege of St. Wendel by the famous 
German knight, Franz von Sickingen (1481-1523) , in 
1522 was a shocking , sad and unsuccessful event. 
During the Third Anglo-Dutch War (1672-1697), the 
prince elector's castle was wrecked, the city wall was 
partly destroyed, and most buildings except for a few 
were burned down . In the War of the Spanish 
Succession ( 1701-1714) the city was occupied and 
destroyed. Only in 1714 could people begin 
rebuilding. Also during the War of the Polish 
Succession (1733-1738), the War of the Austrian 
Succession (1740-1748) and the Seven Years' War 
(1756-1763) the troops marched through St. Wendel , 
making it necessary for contributions to be paid. 
During the War of the French Revolution (1793-
1815), the city of St. Wendel was plundered by the 
troops of both sides. The almost similar story can be 
told about the history of the Tholey Abbey. The 
present, impressive abbey was established by the 
Benedictines in 1949 and settled in 1950 by monks 
from St. Matthias Abbey in Trier. 11 

Today, the city of St. Wendel has about 
30,000 inhabitants. To appreciate the influence of 
Cusanus on the city, we should remember that it has 
not only the historic Parish Church, but also a 
Cusanus Gymnasium. The students of the 
gymnasium participated on Thursday, March 13, 
2008 in the annual , 26th "Cusanus Concert," a 
"Marathon-Abend," held in Berlin , saying: 'iHurra, wir 
fahren nach Berlin!' As we have seen above, the 
understanding and appreciation of past events in St. 
Wendel , including the relationships between Cusanus 
and St. Wendel, is a difficult problem because of 
scarcity of useful historical data and records. But it is 
undoubtedly clear that St. Wendel occupied an 
important position in the mind of Cusanus. In popular 
cult the Saint was variously regarded as a pilgrim, 
shepherd, monk, abbot, patron of peasants and 
herdsmen, but not a bookish philosopher and 
academician. Perhaps this layman aspect was what 

17 For a survey of these historic events in relation to St. Wendel 
and Tholey, see Muller, W. (1927: 39-286), Selzer, A. (1936: 
1-61) and Haubrichs, W. (1986). 

made St. Wendel attractive to Cusanus. We hope 
that further research would bring about a greater 
clarification on this difficult question. 

Gymnasium Students Going to Berlin 
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RESURGENCE OF 
MARSILIUS OF PADUA STUDIES? 

"The Defender of the Peace of Marsilius of Padua is a 
massively influential text in the history of western 
political thought,'' according to the prefatory statement 
in the new translation of Marsilius of Padua, The 
Defender of the Peace, by Annabel Brett (Cambridge, 
2005). Certainly, Marsilius has been reg~rded as one 
of the most important, original and complicated 
political theorists of the later Middle Ages. 

The main purpose of this introductory essay is 
to attempt to appreciate the relations between 
Marsilius' ideas and their influence on Nicholas of 
Cusa and to see how much and why the study of 
Marsilius' ideas is vigorously pursued in recent years. 

In order to clarify the author's views on 
Marsilius' ideas; he may be permitted to refer to his 
own experience briefly at the beginning of this essay. 

It was when the author read around 1946 
Professor Toyohiko Hori 's book, A History of 
Medieval Political Thought [in Japanese] (Tokyo, 
1932) that he encountered Marsilius of Padua for the 
first time. Since his father had many books on 
Christianity, Buddhism, European and Oriental 
culture and history, the fi rst two thinkers in Prof. 
Hori 's book, St. Augustine and St. Thomas Aquinas, 
were known to the author. But he had never heard of 
Marsilius of Padua. Thus started his interest in the 
Paduan thinker, who has been called "a fourteenth
century Paduan troublemaker'' (Annabel Brett, new 
translation , x) . 
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To make a long story about the author's interest 
in Marsilius during the post World War II period short, 
an important stage was the completion of his M.A. 
essay on "Marsilius of Padua and Natural Law" (1962) 
at Columbia University, New York. It should be 
mentioned that the author was supported, advised and 
encouraged to complete the thesis not only by Prof. 
Herbert A. Deane, whose graduate seminar on "The 
City of God of St. Augustine" he took, but also by Prof. 
Dino Bigongiari , the famous Thomist scholar, who 
kindly and courteously helped and advised an oriental 
graduate student who approached a difficult theme. 

While pursuing further Marsilius' ideas, the 
author learned that Nicholas of Gusa, like some other 
thinkers, appropriated some of Marsilius' ideas in Book 
Ill of his De concordantia catholica (1433-1434). This 
unexpected discovery led the author to the study of the 
famous, fifteenth-century philosopher, theologian and 
cardinal, Nicholas of Gusa (1401-1464). Prof. Paul E. 
Sigmund of Princeton University, whose Harvard 
University Ph.D. dissertation, published as Nicholas of 
Cusa and Medieval Political Thought (Cambridge, 
Mass .; Harvard University Press, 1963), had published 
"The Influence of Marsilius of Padua on XVth-Century 
Conciliarism,'' Journal of the History of Ideas, XXlll 
(1962), 392-402. The author's Ph.D. dissertation at 
Columbia University, wh ich was published as The 
Political Ideas of Nicholas of Cusa with Special 

· Reference to his De concordantia catholica (Geneva, 
1963), came out shortly after Prof. Sigmund's book and 
indicated on pp. 91 and 131 that the author was 
cognizant of the relationship between Marsili us of 
Padua and Nicholas of Gusa. 

The study of Marsilius and his political ideas had 
entered the period of great expansion and popularity in 
the West thanks to Alan Gewirth 's two-volume work on 
Marsilius, A. Gewirth, Marsilius of Padua: The Defender 
of Peace. Vol. I. Marsilius of Padua and Medieval 
Political Philosophy (New York: Columbia University 
Press, 1951), which was based on Gewirth 's doctoral 
dissertation at Columbia University, and Marsilius of 
Padua: The Defender of Peace. Vol. II. The Defender 
of Peace, ed. & trans. A. Gewirth (New York: Columbia 
University Press, 1956). This what some historians 

called a "vast renaissance" continued in the 1950s, 
1960s and 1970s. 

It is true that there were not many important 
publications on Marsilius in the 1980s. But soon 
young, bright Marsilius scholars began to appear and 
raise new questions about his ideas. No doubt, one of 
the notable American scholars whose contributions to 
the Marsilian renaissance in recent years has been 
great is Cary J. Nederman. Because of his disregard 
or, at least, deemphasis on, Discourse II of the 
Defensor pacis, Prof. Nederman has been criticized, 
but in many publications on the subject and in his 
published additions "Afterward" and "Bibliography" to 
Gewirth 's translation of the Defensor pacis, Nederman 
certainly contributed to the escalation and 
strengthening of the Marsilian renaissance (for the 
lists of his publications, see Maiolo, pp. 313-314; Lee, 
p. 211 ). We can probably say that two Marsili us 
conferences, the first one held at Padua on 
September 18-20, 1980, and the second one, held at 
Leeds, U.K. in July, 2003, contributed considerably to 
the resurgence of the Marsilian renaissance. 

The number and variety of very recently 
published works on Marsilius, which are listed below, 
are really impressive. To mention only a few, in 
place of Alan Gewirth's serviceable, but often flawed 
translation of the Defensor pacis, a new translation 
by Annabel Brett was published in 2005. It is 
pleasurable and gratifying to the author, who still 
feels very much indebted to the late Prof. Dino 
Bigongiari , that the professor's book, Essays on 
Dante and Medieval Culture (Firenze: Leo S. Olschki, 
1964), was made available in first printing (cloth) in 
2000 and then in second printing (paper) in 2005, 
which contain his brief, but remarkable article on 
Marsilius of Padua, "Notes on the Text of the 

. Defensor pacis of Marsilius of Padua,'' Speculum, vii 
(1932) , 36-49. 

Some of the listed works tackle new questions 
about Marsilius that were not dealt with in previous 
studies. To what extent was Marsilius familiar with 
Islamic ideas? What is the significance of the 
Questions on the Metaphysics by Marsilius and John 
of Jandun that began to be studied in recent years? 
How much was Marsilius influenced by his 
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professional expertise, which was medicine? What is 
the real significance of Discourse 11, which is almost 
three times as long as Discourse I, but which has 
been generally deemphasized in modern 
interpretations of the Defensor of pacis? 

An International Congress on Nicholas of 
Cusa was held in the Studio theologico per laici of S. 
Antonio, Piazza del Santo in Padua on October 14-
19, 1997. Many participants were housed, perhaps 
appropriately, in the Casa del Pellegrino in the city of 
"II Santo" (Saint Anthony) . After all it is said about 
Padua: 

It is a city of: 
The saint without the name: 

"II Santo" 
The meadow without grass: 

Prato della Valle 
The coffee-house without doors: 

Coffe Pedrocchi open all night. 
We should also remember that it is the city 

where Nicholas of Cusa studied canon law from 1417 
to 1423 and was influenced by the humanist 
movement. 

While sitting at a table in another coffee-house 
on the Via Marsilio da Padova in 1997, the author 
could not help thinking of the Hotel Marsiglia, which 
he found almost accidentally while walking around in 
Munich, Germany in 1983(?). The discovery was not 
surprising when he remembered that Marsilius of 
Padua and John of Jandun fled Paris and moved to 
Munich to be protected by King and later self-styled 
Emperor Ludwig of Bavaria. Marsilius died in Munich 
reportedly around 1342. An important question for us 
now is: Is it true to say that, in our studies of 
Marsilius, "only the surface has been scratched of a 
deeply nuanced and complex political theorist and 
historical time ," as Gerson Moreno-Riaf\o put it in his 
recent book, The World of Marsi/ius of Padua 
(Turnhout: Brepols, 2006)? 

Recent Publications 
(They are listed chronologically below) 
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des Defensor pacis. Leiden/Boston: Brill , 2007; 
2008. X, 364 pp. 

Maiolo, Francesco. Medieval Sovereignty: Marsilius 
of Padua and Barto/us of Saxoferrato. Delft: 
Eburon, 2007. x, 330 pp. 

Garnett, George. Marsilius of Padua and 'the Truth of 
History'. Oxford/New York: Oxford University 
Press, 2006. 221 pp. 

Makinen, Virpi and Petter Korkman, eds. 
Transformations in Medieval and Early-Modern 
Rights Discourse. Dordrecht: Springer, 2006. 
ix,316 pp. 

Moreno-Riaf\o, Gerson, ed . The World of Marsilius of 
Padua. Turnhout: Brepolis, 2006. x, 279 pp. 

Battocchio, Recardo. Ecc/esiologia e politica in 
Marsilio da Padova. Padova: lstituto per la 
storia ecclesiastica padovana, 2005. 258 pp. 

Koch , Bettina. Zur Dis-Kontinuitat mittelalterlichen 
politischen Denkens in der neuzeitlichen 
politischen Theorie: Marsilius von Padua, 
Johannes Althusius und Thomas Hobbes im 
Vergleich. Berlin : Duncker & Humblot, 2005. 
381 pp. 

Marsilius of Padua. The Defender of the Peace. 
[Cambridge Tests in the History of Political 
Thought] . Annabel Brett, ed. & trans. 
Cambridge/New York: Cambridge University 
Press, 2005. lxi, 589 pp. 

Godtharth, Frank. 'Marsilius von Padua und der 
Romzug Ludwigs des Bayern: Zurn Verh altnis 
von politischer Theorie und politischem 
Handeln in spaten Mittelalter' (unpublished 
doctoral thesis, University of Hamburg, 2004). 

Dyson, R. W. Normative Theories of Society and 
Government in Five Medieval Thinkers: St. 
Augustine, John of Salisbury, Giles of Rome, 
St. Thomas Aquinas, and Marsilius of Padua. 
Lewiston, NY: Edwin Mellen Press, 2003. 
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Merlo, Maurizio. Marsilio da Padova: II pensiero de/la 

politica come grammatica de/ mutamento. 
Milano: F. Angeli , 2003. 166 pp. 

Shogimen , Takashi. 'Marsilius of Padua and Ogyu 
Sorai: Community and Language in the 
Political Discourse in Late Medieval Europe 
and Tokugawa Japan, ' Review of Politics, 64. 3 
(2002), 497-524. 

Strefling, Sergio Ricardo. lgreja e poder: plenitude do 
poder e soberania popular em Marsilio de 
Padua. Poto Alegre: EDIPUCRS, 2002. 336 
pp. 

Bigongiari, Dino. Essays on Dante and Medieval 
Culture: Critical Studies of the Thought and 
Texts of Dante, St. Augustine, St. Thomas 
Aquinas, Marsilius of Padua, and Other 
Medieval Subjects. Wilmington , DE: Bagehot 
Council: Griffon House Pub., 2000; 2005 
(Paper). 181 pp. 

Blitz, Mark and William Kristal , eds. Educating the 
Prince: Essays in Honor of Harvey Mansfield. 
[A chapter by John P. Gibbons, "How a Liberal 
Picks a Fight: Marsilius of Padua and the 
Singular Cause of Strife."] Lanham, MD: 
Rowman & Littlefield , 2000. xii, 326 pp. 

Coleman, Janet. A History of Political Thought: From 
the Middle Ages to the Renaissance. [St. 
Thomas Aquinas, John of Paris, Marsilius of 
Padua, William of Ockham, etc.] Oxford: 
Blackwell Publishers, 2000. xi , 302 pp. 

Simonetta, Stefano. Marsilio in lnghilterra: Stato e 
Chiesa net pensiero politico lngff?Se fra XIV e 
XVII secolo: Milano: LED, Edizioni universitarie 
di lettere, economia, diritto, 2000. 190 pp . 

Simonetta, Stefano. Dal Difensore de/la pace al 
Leviatano: Marsilio da Padova net Seicento 
Inglese. Milano: UNICOPLI, 2000; 1999. 109 
pp . 

Paia, Gregorio. Marsilio e dintorni: contributi a/la 
storia de/le idee. Padova: Antenore, 1999. xi , 
407 pp. 

Morimichi Watanabe 

BOOK REVIEW 

Volume XXV, Number 2 

Nicolai de Gusa opera omnia, vol. XV, fascicle 2: 
Opuscula ecclesiastica, 

Ed. Hans Gerhard Senger 
Hamburg: Felix Meiner Verlag, 2008. 

By Thomas M. lzbicki, Rutgers University 

Those of us who work on Nicholas of Cusa's political 
and ecclesiastical thought have waited long for the 
section of the Heidelberg edition containing his writings 
about the church. Many of these either have not 
received proper scientific editions in the past or were 
published in scattered places. Hans Gerhard Senger 
has now given us two of the most important works 
edited to the exacting standards of the Heidelberg 
edition. These are the Epistula and Rodericum 
Sancium, a discussion of the church in the light of 
"learned ignorance," and the Reformatio genera/is, a 
proposal for a reform of pope and Roman curia that 
would open out into a reform of the church as a whole. 
Its recommendation that Pope Pius II (1458-1464) 
aspect reform before others were reformed is one of 
the most intriguing aspects of that text. 

Each work is given an introduction at the 
beginning of his fascicle, indicating its origin, 
surviving versions, evidence of its reception, sigla of 
manuscripts and earlier editions employed by the 
editor, and sig/a of other works by Cusanus cited. 
These editions are followed by thorough indexing of 
the two texts, lists of works (medieval and modern) 
consulted , and an index of related ecclesiastical 
works by Cusanus published in the Heidelberg 
edition or elsewhere. 

The Letter to Rodrigo Sanchez de Arevalo was 
completed on May 20, 1442 in anticipation of the Diet 
of Frankfurt held by Frederick Ill, Hapsburg King of 
the Romans. The Diet was to receive delegations 
supporting either Eugenius IV and its Council of 
Ferrara-Florence or Felix V and the Council of Basel, 
which had elected him pope. Cusanus offered 
Rodrigo Sanchez, an envoy of the king of Castile, his 
thoughts on the nature of the church, emphasizing 
the unfolding of the church from Peter (explicatio 
Pet(/); but he did not draw firm conclusions about the 
means of resolving the Basel schism in the 
conclusion of the Letter. 
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The Letter, despite its intriguing discussion of 
explicatio Petri and its description of the church as 
ecclesia coniecturalis, survives in only two known -
and very late - manuscripts: Schlettstadt Bibliotheca 
Humanista ms. 340 and Wurttemberg State Library 
Stuttgart cod. theol 2. 0 80. It also appeared, 
distributed more widely, in the Paris 1514 and Basel 
1565 editions of Cusanus' works. In both editions it 
appears as Epistola I. All derive from a manuscript 
owned by Johannes Reuchlin. Most modern scholars 
have had to work from the 1935 edition by Gerhard 
Kallen. Despite the lack until now of a more recent and 
thorough edition , the Epistola has been translated into 
English, French and Italian. Senger's edition provides 
a very reliable Latin text with extensive annotations. 
These provide not just variant readings and references 
to sources but indications of related text by Cusanus. 

The work done by Senger on the Reformatio 
genera/is is the most welcome part of this fascicle. The 
editor clearly distinguishes two versions of the text, 
both found in fifteenth-century manuscripts. One 
version is more extensive and closer to the autograph. 
It descends through a Munich manuscript (Bavarian 
State Library elm 422). It was, in turn, the source for 
the version printed by Johann Martin Dux. It also ends 
with a discussion of the visitors eliminating any 
novelties contrary to the older regulations of curial 

. offices (p. 56). It looks back to the days when Pope 
Martin V (1417-1431) began to govern (pp. 56-57), 
treating the curia of his day as needing to return to that 
model. The discussion of the table kept by a cardinal 
also is more critical than that which is found in the other 
version (p. 50). That version was revised to be less 
stringent in that detail, as well as omitting or abridging 
the material noted above. This version survives in three 
Vatican manuscripts (Vatican Library Vat. Lat. 3883 
and Vat. Lat. 8090; Vatican Archives Cone. 78) and one 
in Eichstatt (Diocesan Archive B 230). The two copies 
from the Vatican Library belonged to Cardinal 
Francesco Todeschini-Piccolomini , a nephew of Pope 
Pius 11, who reigned briefly as Pope Pius Ill in 1503. 
(Todeschini was a member of the commission Pope 
Alexander VI appointed when, following the murder of 
one of his sons, Duke of Gandia, in 1497, the Bologna 
pope took interests in ecclesiastical reform.) The copy 

of the Vatican Archives was made for Pope Julius Ill in 
the mid 16th century. The Eichstatt copy and the edition 
by Stephan Ehses both derive from Vat. Lat. 8090 
(siglum V2) . Ehses' edition was, in turn , replaced by the 
edition of Jurgen Miethke and Lorenz Weinrich, who 
used the version by Ehses but consulted four of the five 
manuscripts. They did not use the copy from the 
Vatican Archives. 

The two versions of the Reformatio genera/is 
raise questions about its fate in the Roman curia. 
Were the revisions noted above efforts by Cusanus or 
by some later reviser to tone down the most stringent 
criticisms? Did other reformers regard the reign of 
Martin V as a touchstone or evaluating the curia 
during the century after that pope's death? These 
issues reserve further thought by those of us vested in 
the ecclesiastical history of the pre-Reformation era. 

A NEW NOTABLE PUBLICATION 

Litterae Cusanae: Band 8, Heft 1 
lnformationen der Cusanus-Gesellschaft 

Eds. Christoph Bohr and Walter Andreas Euler 
Regensburg : S. Roderer Verlag, 2008 

Zurn Geleit 1 
Christopher Bohr! Walter Andreas Euler 

ARTIKEL 
Uber, manuductio-Stufen 'zur ,Summa evangelii' 2 

Gottfried Bitter 
Kunst als ,.Theoria" 6 

Elena Filippi 

Die Nikolaus von Kues-Forschung in der 
Volksrepublik China 13 

Young Hongsheng 

BESPRECHUNGEN 
Lull : Das Buch uber die heilige Maria (H. 
Schwaetzer) 19 

Cursgen: Die Logik der Undendlichkeit 
(A. Moritz) 20 

Beierwaltes/ Senger (Hgg.): Nicolai de Gusa Opera 
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omnia (T. Muller) 

Meyer: Ernst Cassirer (K. Zeyer) 

Schwaetzer/Stahl/Zeyer (Hgg .) Soziale 
Gerechtigkeit (T. Muller) 

Pico della Mirandola: Uber das Seiende und das 

22 

23 

24 

Eine (I. Mandrella) 26 

Perler: Zweifel und Gewissheit (K. Zeyer) 27 

Frost: Nikolaus van Kues und Meister Eckhart 
(T. Muller) 29 

Patrocka: Andere Wege in die Moderne (H . 
Schwaetzer) 

FORUM 
Opern - Fragmente (August Herbst) 

AKTUELLES 

30 

32 

Besicht Ober die Mitgliederversammlung (T. RuD 34 

Cusanus-Zertifikate verlichen (K. Zayer) 

Theorien des Sehens und T echniken der 
Visualisierung 

38 

38 

Reise nach Brixen (W. Lentzen-Deis) 40 

Heymericus-T agung 41 

Cusanus und Jan van Eyck I & II 

Schelling-Tagung in Mi.inchen 

Cusanus-Lecture 2008 

Tagung in Metz 

41 

42 

42 

43 

Meister-Eckhart-Gesellschaft tagte in Trier 44 

Errichtung der "Birgit Helander Stiftung" 
(W. A. Euler) 44 

Programm des lnternationalen Wiss. Cusanus-
Symposions (W. A. Euler) 45 

Nachruf auf Herren Prof. Dr. Klaus Kremer (W. A. 
Euler) 4 7 

Neue Bucher 48 
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SELECTED RECENT PUBLICATIONS 

We would be very pleased to receive from members 
and friends offprints of their newly published articles 
about Cusanus and related topics, so that they may 
be listed in the series of publications in each issue of 
the Newsletter. Naturally, we would also welcome 
new books and other publications by our members 
and friends. 

The Editor wishes .to thank sincerely those 
members and friends who have kindly sent him their 
recent publications. The following sections also 
include books and articles by our members that are 
not directly related to Cusanus studies. 

Some books that were already listed in the pre
vious issues of the Newsletter are included here again 
because they were recently reviewed in major schol
arly journals. They are marked with an asterisk(*). 

The Editor wishes to emphasize that thanks to 
the attention and care of our Special Advisor, Dr. 
Thomas M. lzbicki , important books have gone into 
the following list of publications. 

PRIMARY SOURCES AND 
TRANSLATIONS 

Nicholas of Cusa 

NICOLAI DE GUSA OPERA OMNIA. lussu et 
auctoritate Academiae Litterarum Heidelbergensis ad 
codicum fidem edita, XV: opuscula 111 , fasciculus 2, 
OPUSCULA ECCLES/AST/CA, edidit JOHANNES 
GERHARDUS SENGER. Hamburg: Felix Meiner 
Verlag, 2007, xxxvi i, 1-120 pp. [See: Book Review 
by Thomas M. lzbicki above.] 

NICOLAI DE GUSA OPERA OMNIA, lussu et 
auctoritate Academiae Litterarum Heidelbergensis 
ad codicum fidem edita, XVII : SERMONES II (1443-
1452), fasciculus 6: Sermones LXXVI - CXXI, HEIDI 
HEIN et HERMANN SCHNARR editi. Hamburg: Felix 
Meiner Verlag , 2007, 463- 609 pp. 

NICOLAI DE GUSA OPERA OMNIA. lussu et 
auctoritate Academiae Litterarum Heidelbergensis ad 
codicum fidem edita, XIX: SERMONES IV (1455-

1463), fasciculus 0: Indices. Hamburg: Felix Meiner 
Verlag , 2008. xxi i, 695-972 pp. 
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Nicolo Cusano. Congetture di pace. Scritti 
irenici. [Collana di testi irenici ed ecumenici secc. 
XVII-XVIII.] Mauricio Merlo, trans. Pisa: Edizioni del 
Cerro, 2003. 134 pp. 

Nicholas of Cusa. Writings on Church and 
Reform. [The I Tatti Renaissance Library 33.) Trans. 
Thomas M. lzbicki. Cambridge, MA: Harvard 
University Press, 2008. x, 664 pp ., $29.95. [BR: 
Renaissance Quarterly, LXI , 4 (Winter 2008) 1238-
1239 (Donald F. Duclow) .] 

Nikolaus von Kues. De visione Det. Oas Sehen 
Gottes. Trans. Helmut Pfeiffer. [Textauswahl in 
deutscher Ubersetzung 3.] 3rd ed., Trier, 2008. 

Other 

Albert the Great. Questions Concerning Aristotle on 
Animals. lven M. Resnick and Kenneth F. Kitchell , 
Jr., eds. Washington, DC: Catholic University of 
America Press, 2008. 

Ramon Llull : Oas Buch Ober die heilige Maria I 
Libre de sancta Maria. [Catalan-German], ed. F. 
Dominguez Reboiras. trans. E. Padr6s Wolff. Mystik 
in Geschichte und Gegenwart. Abteilung I. Christliche 
Mystik. Band 19. Stuttgart /Bad Canstatt: frommann
holzboog, 2005. 379 pp. €58,-. [BR. Litterae 
Cusanae, 8, 1 (2008) 19-20 (Harald Schwaetzer).] 

REFERENCE BOOKS AND 
BIBLIOGRAPHIES 

Ferrari , G. R. F. The Cambridge Companion to 
Plato 's Republic. Cambridge: Cambridge University 
Press, 2007. $80.00; $27.99 (paper) . 

*Hankins, James, ed. The Cambridge 
Companion to Renaissance Philosophy. Cambridge: 
Cambridge University Press, 2007. xvi , 430 pp. 
$95.00; $29.99 (paper). [BR: Renaissance Quarterly, 
LXI , 3 (Fall 2008) pp. 912- 914 (M. V. Dougherty) .] 

Kramer, Sigrid and Birgit Christine Arensmann. 
Paul Oskar Kristel/er. Latin Manuscript Books Before 
1600: A List of the Printed Catalogues and 
Unpublished Inventories of Extant Collections. 
Ergamzumgsband 2006. [Monumenta Germaniae 
Historica, Hilfsmittel 23.] Hanover: Hahnsche 
Buchhandlung, 2007. 154 pp. €20,-. [BR: 
Renaissance Quarterly, LXI , 4 (Winter 2008) 1208-
1210 (Emil J. Polak).] 

BOOKS 

Nicholas of Cusa 

Beierwaltes, Werner. Der verborgene Gott. Cusanus 
und Dionysius. [Trierer Cusanus Lecture 4.] Trier: 
Paulinus, 1997; 2nd ed. , 2008. 

*Beierwaltes, Werner and Hans Gerhard 
Senger, eds. Nicolai de Gusa Opera omnia. 
Symposion zum Abschuluf3 der Heidelberger 
Akademie-Ausgabe. Heidelberg, 11. und 12. Februar 
2005. (Cusanus Studien XI) . Heidelberg: 
Universitatsverlag Winter, 2006. 190 pp. €35,-. [BR: 
Litterae Cusanae 8, 1 (2008) 22-23 (Tom Muller).] 

Beuter, Bruno Hubertus. Ubi non est ordo, ibi 
est confusion. Konflikte und Konfliktlosungen im 
Leben und im Werk des Nikolaus van Kues. 
Frankfurt a.M .: Peter Lang, 2007. 

*Boeken, Inigo. L'art de la collection. 
Introduction historico-ethique a /'hermeneutique 
conjecturale de Nicolas de Cues. Traduit du 
nerlandais par Jean-Michel Counet. Louvain/Paris: 
Editions Peters, 2007. €60,-. [BR: Litterae Cusanae 
8, 1 (2008) 29-30 (Tom Muller) .] 

Cuozzo, Gianluca. Dal ,,Panteismo ontoteistico" 
al/a ,, Theologia infinitesimale". Con inediti di Vincenzo 
Gioberti su Giordano Bruno e Nicola Cusano. Turin, 
2007. 
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Cursgen, Dirk. Die Logik der Unendlichkeit. Der 

Philosophie des Absoluten im Spatwerk des Nikolaus 
van Kues. Frankfurt a.M .: Peter Lang Verlag , 2007. 
191 pp. [BR: Litterae Cusanae, 8, 1 (2008) 20-22 
(Arne Moritz).] 

*Duclow, Donald F. Master of Learned 
Ignorance: Eriugena, Eckhart, Cusanus. [Variorum 
Collected Studies Series, 85.] Aldershot: Ashgate 
Pub!. Ltd ., 2006. xiii , 325 pp. $124.95. [BR: 
International Philosophical Quarterly, 48, 2 (June 
2008) 263-264 (Clyde Lee Miller) .] 

Eisenkopf, Anke. Zahl und Erkentnis bei 
Nikolaus von Kues. Regensburg: S. Roderer-Verlag , 
2007. 222 pp. €24,90. 

Euler, Walter Andreas. Papst Benedikt XVI., 
Kaiser Manuel II. und Kardinal Nikolaus von Kues. 
Das Verhaltnis von Glaube und Vernunft und die 
christliche Sicht des Islams. [Kleine Schriften der 
Cusanus-Gesellschaft 17.] Trier: Paulinus, 2007. 

Flasch, Kurt. Nicolaus von Kues. Geschichte 
einer Entwicklung. Vorlesungen der EinfUhrung. 
Vorlesungen der EinfOhrung in seine Philosophie. 
[Klostermann Rota Reihe Buch 27.] 3. Aufi. Frankfurt 
a.M: Klostermann, 2008. 680 S. €34.- . 

Frost, Stephanie. Nikolaus van Kues und 
Meister Eckhart. Rezeption im Spiegel der 
Maginalien zum Opus tripartium Meister Eckharts. 
[Beitrage zur Geschichte der Philosophie und 
Theologie des Mittelalters, Neue Falge, 69.] Munster: 
Aschendorff, 2006. 296 pp. €45,-. [BR: Litterae 
Cusanae, 8, 1 (2008) 28-29 (Tom Muller).] 

Hedley, Douglas and Sarah Hutton, eds. 
Platonism at the Origins of Modernity.· Studies on 
Platonism and Early Modern Philosophy. Dordrecht: 
Springer, 2008. (A chapter by Sarah Hutton, 
"Nicholas of Gusa (1401-1464): Platonism at the 
Dawn of Modernity"). 

Hensel-Grobe, Meike. Das St.-Nikolaus
Hospital zu Kues. Studien zur Stiftung des Cusanus 
und seine Familie ( 15-17 Jahrhundert) . 
[Geschichtliche Landeskunde, 64.] Stuttgart: Franz 
Steiner Verlag, 2007. 

Hoff, Johannes. Kontingenz, Berilhrung, 
Oberschreitung. Zur philosophischen Propadeutik 
christ/icher Mystik nach Nikolaus van Kues. Freiburg: 
Verlag Karl Alber, 2007. 572 S. €65,-

Hopkins, Jasper. Glaube und Vernunft im 
Denken des Nikolaus van Kues. Prolegomena zu 

einem Umrif3 seiner Auffassung. [Trierer Cusanus 
Lecture 3.] Trier, 1996; 2nd ed., 2008. 

Meuthen, Erich. Nikolaus van Kues. Profit einer 
geschichtlichen Personlichkeit. [Trierer Cusanus 
Lecture 1.] Trier, 1994; 3rd ed., 2007. 

Nagel, Fritz. Nicolaus Cusanus -
mathematicus theologus. Unendlichkeitsdenken und 
lnfinitesimalmathematik. [Trierer Cusanus Lecture 
13.] Trier, 2007. 

Reinhardt, Klaus and Harald Schwaetzer, eds. 
Nicolaus Cusanus und der deutsche ldealismus. 
Regensburg : S. Roderer Verlag , 2007. 

Reinhardt, Klaus and Harald Schwaetzer, eds. 
Nikolaus van Kues in der Geschichte des 
Platonismus. Regensburg: S. Roderer Verlag , 2007. 

*Riedenauer, Markus. Pluralitat und 
Rationalitat: Die Herausforderung der Vernunft durch 
religiose und kulturelle Vie/faff nach Nikolaus 
Cusanus. [Theologie und Frieden 32.] Stuttgart: W. 
Kohlhammer GmbH. 2007. 580 pp. €49.-. [BR: 
Renaissance Quarterly LXI, 3 (Fall 2008) 914-916 
(Paul Richard Blum) .] 

Schwaetzer, Harald and Kirstin Zeyer, eds. 
Oas europaische Erbe im Denken des Nikolaus van 
Kues. Geistesgeschichte als Geistesgegenwart. 
Munster: Aschendorff, 2008. 

Vannier, Marie-Anne. La predication et l'eglise 
chez Eckhart et Nicolas de Cues. Paris: Cerf, 2008. 

Other 

Bejczy, Istvan, ed . Virtue Ethics in the Middle Ages. 
Commentaries on Aristotle's Nicomachean Ethics, 
1200-1500. Leiden: Brill, 2008. 

Buttemeyer, Wilhelm. Ernesto Grassi
Humanismus zwischen Faschismus und 
Nationalsozialismus. Freiburg, Br.: Verlag Karl Alber, 
2009, 368 pp. €29,-

*Bynum, Caroline Walker. Wonderful Blood: 
Theology and Practice in Late Medieval Northern 
Germany and Beyond. [The Middle Ages Series.] 
Philadelphia: University of Pennsylvania Press, 2007. 
xx, 402 pp. $49.95. [BR: The Catholic Historical 
Review, XCIV, 3 (July, 2008) 563-565 (Philip M. 
Soergel).] 

Calzona, Arturo, Francesco Paulo Fiore and 
Cesare Vasoli , eds. Leon Battista Alberti: Teorico 
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de/le arti e gli impegni civili def "De re aedificatoria." 
2 vols. [Centro Studi L.B. Alberti lngenium 9.] 
Florence: Leo S. Olschki, 2007. xvi , 1028 pp. €98,-. 
[BR: Renaissance Quarterly, LXI, 4 (Winter 2008) 
1254-1257 (Christine Smith) .] 

Chazan , Robert. The Jews of Medieval 
Western Christendom, 1000-1500. [Cambridge 
Medieval Textbooks.] New York: Cambridge 
University Press, 2007. 360 pp. $75.00; $29.99 
paperback. [BR. The Catholic Historical Review, 
XCIV, 3 (July, 2008) 554-555 (Jonathan Elukin) .] 

Clark, Peter D. The Interdict in the Thirteenth 
Century: A Question of Collective Guilt. New York: 
Oxford University Press, 2007. x, 300 pp. $117.00. 
[BR: The Catholic Historical Review, XCIV, 4 
(October, 2008) 800-802 (R. H. Helmholz) .] 

Courtenay, William J. Ockham and 
Ockhamism: Studies in the Dissemination and Impact 
of His Thought. Leiden: Brill , 2008. 

Dougherry, M. V. Pico de/la Mirando/a: New 
Essays. Cambridge: Cambridge University Press, 
2008. x, 226 pp. $80.00. [BR: Renaissance Quarterly 
LXI , 3 (Fall 2008) 916-918 (Marion Lethers Kuntz).] 

DellaNeva, JoAnn, ed . Ciceronian 
Controversies. Trans. Brian Duvick. [The I Tatti 
Renaissance Library 26.] Cambridge, MA: Harvard 
University Press, 2007. xi, 296 pp. $29.95; Lorenzo 
Valla. On the Donation of Constantine. Trans. G. W. 
Bowerstock. [The I Tatti Renaissance Library 24.] 
Cambridge, MA: Harvard University Press, 2007. xvi, 
206 pp. $29.95. [BR: Renaissance Quarterly LXI , 3 
(Fall 2008) 994-996 (David Rutherford). This book 
review deals with the above two books.] 

Dupre, Louis. Religion and the Rise of Modern 
Culture. [Erasmus Institute Books.] Notre Dame: 
University of Notre Dame Press, 2008. 

Ebbensen, Sten. Topics in Latin Philosophy 
from the 121h-14th centuries: Collected Essays of Sten 
Ebbessen. Aldershot/Burlington : Ashgate, 2008. 

Ehlen, Peter. Russische Religionsphilosophie im 
20. Jahrhundert: Simon L. Frank. Freiburg , i. Br. : 
Verlag Karl Alber, 2009, 272 pp. €29,-. 

Eisenbichler, Konrad and Nicholas Terpstra, 
eds. The Renaissance in the Street, Schools, and 
Studies: Essays in Honor of Paul F. Grendler. 
Toronto: Center for Reformation and Renaissance 
Studies, 2008. 373 pp. [BR: Renaissance Quarterly, 

LXI , 4 (Winter 2008) 1210-1211 (Christopher 
Carlsmith).] 

Griffith , Sidney H. The Church in the Shadow of 
the Mosque: Christians and Muslims in the World of 
Islam. Princeton: Princeton University Press, 2008. 
xvi , 223 pp. $35.00. [BR: Church History: Studies in 
Christianity and Culture, 71 , 4 (December 2008) 
1029-1031 (Brett Deward Whalen).] 

Hartmann, Wilfried and Kenneth Pennington, 
eds. The History of Medieval Canon Law in the 
Classical Period, 1140-1234. From Gratian to the 
Decretals of Pope Gregory IX. Washington, DC: The 
Catholic University of America Press, 2008. $64.95. 

Horst, Ulrich, O.P. The Dominicans and the 
Pope: Papal Teaching Authority in the Medieval and 
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ABSTRACTS 
Papers given at the Gettysburg 
Conference on October, 2008 

INTRODUCTION TO THE PROGRAM AND 
GERHART LADNER'S THE IDEA OF REFORM 

"A THIRD PHASE OF THE MEDIEVAL 
REFORMATION? 

A MODEST HISTORIOGRAPHICAL PROPOSAL" 

John R. Summerfeldt 
University of Dallas 

Conventional wisdom teaches that the great reform 
movement of the High Middle Ages had two phases: 
the Cluniac and the Gregorian reforms. What we call 
the Cluniac reform was a monastic reform which 
spilled over into the wider Church. It was a reform 
directed largely by lay rulers, whose control of the 
Church made necessary their initiative in reform. The 
Gregorian reform was, of course, a revolution, in that it 
aimed at the freedom of the Church as a necessary 
condition for the restoration of the values - especially 
the leadership qualifications - of the apostolic Church. 

I have long been uncomfortable with this 
truncated view of the reform. What is one to say of, 
how is one to categorize, the continuing reform of the 
twelfth century? It seems to me that the beginning of 
the twelfth century saw a shift in the focus of reform. 
The largely institutional goals of the Gregorian reform 
had been in great part realized - signaled surely by 
the Concordat of Warns in 1122. A new emphasis in 
reform characterized the twelfth century - surely at 
least the first half of that century. This new emphasis 
was no longer on the reform of the institutions but on 
individual reform. Or, to put it another way, the 
reformation now centered on spirituality. And this is 
why I characterize this third phase of the reform as 
the Benardine phase - after the monk of Clarvaux 
who both symbolized and largely led his reform 
movement. Perhaps the only novelty in this is my 
nomenclature - and that is not all that new, given the 

wide-spread characterization of the first half of the 
twelfth century as the "Age of Saint Bernard ." 

What I should like to do is to relate the 
description of the early twelfth century as the "Age of 
Saint Bernard" to the history of the medieval reforma
tion . And this I propose to do by examining Bernard 's 
thought on the ministry and prerequisite virtues of 
bishops and the secular clergy in general. For bishops 
- and, to a lesser extent, their clerical helpers - were 
the foci of all phases of the medieval reformation. 

"BLACK AND WHITE AND RE-READ ALL OVER; 
CONCEPTUALIZING REFORM ACROSS 

THE LONG SIXTEENTH CENTURY, 1414-1533 

William V. Hudon 
Bloomsburg University 

Scholars of early modern European history have 
employed, in the last two generations, a wide variety 
of methodologies to study both the Renaissance and 
the Reformation. They have frequently challenged -
and in some pretty creative ways - the common
places associated with the age of reform in both its 
Protestant and Catholic iterations, employing 
changing categories, vocabularies . ar.•j under
standings of early modern reform. Still, polarized 
interpretations theorizing one side and demonizing 
the other predominate in a good deal of specialized 
literature. Such interpretations almost pervasively 
saturate textbook literature and popular media, 
overwhelming any historically nuanced view of the 
early modern past. These interpretations do not look 
all that different, sometimes, from the polemical 
sixteenth-century artwork and literature we chuckle 
about as professional historians. So, despite what the 
great Gerhart Ladner hoped for - synthetic analysis 
of the development of idea of reform from the patristic 
era through the early modern period - conceptions of 
the reform activity that took place in the very long 
sixteenth century are truly still , at least in some 
quarters, quite black and white, despite having been 
thoroughly re-read for the last fifty years. 
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PRIMO ES HOMO, SECUNDO CHRISTIANUS, 
DEINDE VOCATUS AD HOC VEL ILLUD: 
SOME REMARKS ON THE IMAGO DEi 

AS KEY TO THE UNFOLDING OF 
BEING HUMAN AND CULTURAL 

Wilhelm Dupre 
University of Nijmegen 

Ever since his days at the council of Basel Cusanus 
had been deeply affected by the idea of reversing the 
decline of the empire and of re-establishing peace in 
the church through the understanding of basic 
principles and a close reading of ancient documents. 
He developed this idea in three books on The Catholic 
Concordance which he submitted to the council in 
1433/34. As he saw it, reform was necessary inasmuch 
as "the departure from the forms handed down to us by 
the fathers has caused disorder (difformitatem) in the 
church because not everyone has exercised his power 
properly".1 In the years that followed , Cusanus 
committed himself to the reformation of the church , first 
as papal legate, then as bishop of Brixen, and finally as 
vicar-general of the pope.2 

If we consider the activities of Cusanus as a 
reformer, we might wonder what has happened to the 
insights he developed in The Catholic Concordance, 
and whether he did not subvert his intentions by 

· clinging to letters rather than to principles. On the 
other hand, if we follow his efforts in trying to come 
closer to the meaning of truth and reality, there are 
many indications which suggest that the idea of a 
continuous renewal is central to his thinking, and that 
the need and necessity of reform are motives which 
quietly guide the development of his thoughts. When 

1 De concordantia catholica, IL XXVI (208), edited by 
Gerhardus Kallen , Hamburg: Meiner, 1965. As to the 
translation, see Paul E. Sigmund, The Catholic Concordance, 
Cambridge: Cambridge University Press, 1995, 160f. 

2 As to his proposal of a reformatio generalis see Birgit H. 
Helander, Nicolaus Cusanus als Wegbereiter auch der 
heutigen Okumene, Uppsala: Acta Universitatis Upsaliensis, 
1993, 37f. The text of this proposal (Latin, German) is printed 
on pp. 44-73. 

I connect the notion of the image of God with the 
unfolding of being human and cultural , I would like to 
point out that this notion embraces the entire 
spectrum of human activities and attitudes, from the 
acquisition of food , the development of tools, to the 
cultivation of virtues and ultimate relations, and that 
the continuous formation and configuration of these 
features accounts for the living character of this 
image. 

As to the primary meaning of the living image, 
the religious connotations are indisputable. However, 
inasmuch as Cusanus considers this image as a 
living being , it is the interaction and inner dynamics of 
its elements and features which turn out to be of 
pivotal importance. In the attempt to recover the 
meaning of these features and elements Cusanus 
concentrates on the beginnings of all things. But at 
the same time he endorses and focuses on the 
continuous return to these beginnings , both as mark 
of humanity, and as principle of the living image 
which determines the meaning of personal and 
communal creativity . 

To underscore this basic meaning of humanity, 
I combine the unfolding of being human with that of 
being cultural. This may be problematic inasmuch as 
the inclusion of being cultural turns the author of the 
Learned Ignorance into a contemporary who shares 
common concerns in terms of cultural orientation. 
Yet, if we consider the thrust of Cusanus' thinking, 
and realize that both , the continuous return to 
principles, and the understanding of this return as 
principle and measure of human developments, are 
no less actual today than they have been 600 years 
ago, times may be different, but the problems are 
nonetheless such that they generate their own 
contemporaneity. 

In the preparation of this paper I considered 
seven points. First I looked at the context of the quote 

_I used as the title. Then I turned to the use of images 
as basis of inquiries and as instances which confront 
us with the ontological problem of pictorial 
differences. To come to terms with this problem I 
concentrated on the image character of reality and 
the human agent as its original; then on nature as 
cause and original, and finally, on the impact of 
infinity and God as the one and only one exemplar of 
all things. Against this background, I treated the 
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concept of the living image, and added a few 
concluding remarks. 

[Primo es homo - lnquisitio ex imagine - The image 
character of reality - Nature as cause and original -
The impact of infinity - Living image - Conclusion] 

Primo es homo 
The quote which I use as the title of this paper is from 
Sermo CXVlll (Erunt primi novissimi, et novissimi 
primi - So the last shall be first, and first last, St. 
Matthew 20: 16) in which Cusanus treated the 
parable of an householder who hires laborers for his 
vineyard at different hours of the day, starting early in 
the morning, and ending at the eleventh hour in the 
evening. He delivered this sermon in Louvain on 
February 6, 1452. In its religious message the 
sermon culminates in the realization that all human 
beings receive their specific denarius which takes 
care of the essentials, but that people differ from 
each other like stars in accidentals. In fact, they 
themselves are the denarius they obtain. For "when 
we are created we receive the nature which is 
capable of grasping impressions and the ·image of the 
almighty Father. When we are generated again in 
Christ, we adopt the character of Christ or his face. 
When we are called we obtain an inscription" (N7) .3 

From a philosophical point of view several 
points are noteworthy in this sermon. First, we can 
think of the remarks on the denarius as measure of 
all values, including the values of labor, price, and 
trade (N6, N7). Second, it is the interpretation of 
human nature as living image and gold which has to 
be mentioned (NS), Third, we could refer to the 
metaphor of the true and good denarius as a 
description of human identity (N11 ). And finally, we 
have to consider the dynamic understanding of the 
human situation inasmuch as the labor in the divine 
vineyard compares to that in the world under 
conditions which correlate world and vineyard with 
specific times and the completion of one and the 
same basic impetus (N10, N11). Whereas the 

3 The letter N refers here and in the following quotes to the 
paragraphs of the critical edition of the works of Cusanus, 
Opera omnia iussu et auctoritate Academiae Litterarum 
Heidelbergensis, Hamburg: Meiner, 1959ff. 

reference to Christ centers on the recreation of 
human nature, this recreation concurs with the 
completion of the movements which are part of 
human nature in all stages of its development. Or, as 
Cusanus puts it: "First you are a human being, 
second a Christian , and then, you are called to be 
this or that, as for instance, when you are a farmer or 
a winegrower, or when you are called to do 
something else so that you are not lazy but devoted . 
And one can say that you are first gold, then coin , 
and than inscription. For the denarius is good and 
true when it possesses everything; namely, the truth 
of the gold , the truth of the image, and the truth of the 
inscription. And God is the truth of the denarius" 
(N 11). 

Since time is limited, I skip the more general 
reflections on the meaning of images and inquiries as 
well as the discussion of the human agent and of 
nature as possible originals of the image of all reality, 
and resume the questions about image and original 
in the light of the impact of infinity. 

The impact of infinity 
To the extent that the world presents itself in modes 
of a comprehensive image, we can think of ourselves 
as we make this image and turn out to be its original. 
However, if we approach this image in conjunction 
with the movements of its elements and relate to it in 
terms of nature, we can also think of an original 
which manifests itself in this image and makes us find 
our exemplar within nature. Though Cusanus is 
deeply aware of the power of imagination, he does 
not stretch it to the point that it becomes entirely one 
with the image's original. On the other hand, though 
nature comes close to being the examplar of all 
specifications, Cusanus rejects this conclusion and 
continues to search for the source of nature and the 
original that precedes the image of the universe. The 
reason for this stance is his understanding of 
maximity and truth as well as of the mind which bears 
the mark of infinity.4 

Cusanus develops the understanding of 
maximity and truth with the help of geometrical 
figures which he analyzes in the light of punctual 

4 See Donald F. Duclow, Masters of Learned Ignorance: 
Eriugena, Eckhart, Cusanus, - Variorum collected studies 
series; no. 851 , Burlington: Ashgate, 2006, 229-325. 

Volume XX.V, Number 2 December 2008 36 



American Cusanus Society Newsletter 
reductions and infinite expansions. Since geometrical 
figures and notions are figures and notions among 
and next to other ones, he extends this approach to 
the whole of reality. Reality becomes thus subject to 
an infinitesimal analysis in which he moves toward 
the limits of pictorial configurations and 
conceptualizes their delimitations by recalling the 
movements toward them in learned ignorance. 
Though the notion of a maximum and minimum is 
primarily an idea which we form when we compare 
the figures and clusters of things with each other, 
infinitesimal analysis compels us to think not only of 
the whole of reality, but to do it in such a way that the 
tentative limits of this whole vanish in this thought 
and return again as the whole appears against the 
presence and unfathomable actuality of infinity. 
"Since the maximum is infinite truth and greater than 
we are able to comprehend , we do not reach this 
maximum which simply and absolutely cannot be 
greater in any other way than by incomprehension. 
Because it is not of the nature of things which admit a 
going beyond (excedens) and a having gone beyond 
(excessum), it is above everything we can think of. 
Whatever we apprehend through the senses, by 
means of reason or the intellect, differs within itself 
and as to each other in such a manner that no 
precise equality between them exists".s As Cusanus 
indicates in the preview of De docta ignorantia and 
explains in chapter 25, he assumes (like Anselm did 
when he introduced the notion of God in Proslogion 
11)6 that this maximum is what people have in mind 

5 De docta ignorantia I. 4 N 11 ; Sehr. I, 204: Maximum, quo 
maius esse nequit, simpliciter et absolute cum maius sit, 
quam comprehendi per nos possit, quia est veritas infinita, 
non aliter quam incomprehensibiliter attingimus. Nam cum 
non sit de natura eorum, quae excedens admittunt et 
excessum, super omne id est, quod per nos concipi potest; 
omnia enim, quaecumque sensu , ratione aut intellectu 
apprehenduntur, intra se et ad invicem taliter differunt, quod 
nu Ila est aequalitas praecisa inter ilia. 

6 Et quidem credimus te esse aliquid quo nihil maius cogitari 
possit. Ill : Si enim aliqua mens posse! cogitare aliquid melius 
te , ascenderet creatura super creatorem, et iudicaret de 
creatore; quod valde est absurdum. And XV: Ergo domine, 
non solum es quo maius cogitari nequit, sed es quiddam 
maius quam cogitari possit, Quoniam namque valet cogitari 
esse aliquid huiusmodi: si tu non es hoc impsum, potest 
cogitari aliquid maius te; quod fieri nequit. See Franciscus 
Salesius Schmitt, S. Anselmi Cantuariensis Archiepiscopi 
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when they believe in God and let themselves not be 
seduced by the images they connect with the idea of 
God .7 

The infinitesimal analysis of reality oscillates 
between the unfolding of the human potential and the 
determinations which mark the order of things and 
the meaning of the absolute maximum which is 
everything in such a way that it is nothing of a11.s 
Human beings may think of themselves as God or 
world, or of God as an extrapolation of their own 
desires and abilities. But if they recall the conditions 
under which they become aware of God, the world, 
and themselves, they have to concede that they are, 
as has been mentioned already, no more (and no 
less) than a human God and world .9 As intelligent 
beings they resemble the divine intellect in their 
creativity, but it is a borrowed creativity which clearly 
indicates that their divinity is that of a "second God" .10 

On the one hand, as we think of the maximum, it 
seems to be us "from whom God receives his being". 
On the other hand, if we consider the impact of 
infinity and realize that it enfolds and sustains all in its 

Opera Omnia, Edinburgh: Thomas Nelson, 1946, vol. I, 101 , 
103, 112. 

7 See De docta ignorantia I. 2, N5; Sehr. I, 198; and I. 25, N84; 
Sehr. I, 291. See also Sermo CLIV N3 where Cusanus argues 
as follows: "In the belief of all people God is truth itself. For if 
one could think of something which is more true or better than 
God, God would be less. Since nothing enters the human 
mind which is that true and good that the mind could not 
conceive of something which is more true and better, it is 
clear that God is more true and better than whatever is 
conceived by the mind , and that - like the finite has nothing in 
common with the infinite - no concept has something in 
common with God, as Paul says in the quoted chapter 17 of 
the Acts." In contrast to Anselm, Cusanus does not start with 
the question of what people (Christians) mean when they 
refer to God, but concentrates right from the beginning on the 
meaning of maximity as a basic problem of thinking, truth, 
and experience. Though Cusanus does not dismiss the 
"direction of the intellect by faith ", the issue here is not fides 
quaerens intellectum, but the unfolding and elucidation of the 
prima principia which we presuppose and understand 
because we believe in them (see, for instance, De docta 
ignorantia Ill. 11 N244; Sehr. I, 492). However, when we 
consider the effects of his approach, we could say that the 
Learned Ignorance is actually an elaboration of the unum 
argumentum of the Proslogion. 

8 De docta ignorantia, I. 16, N43; Sehr. I, 242. 
9 See De oniecturis II. XIV, N143; Sehr. 11 , 158. 
10 See De Beryllo VI , N7; Sehr. Ill, 8. 
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unfathomable actuality,11 we have to conclude "that 
the similarity which seems to be created by me is the 
truth which creates me" .12 

Since the meaning of infinity comprises the 
whole of nature as well as of being human with its 
activities and accomplishments, it presents itself as 
the origin or exemplar of either one. In the light of 
these considerations, Cusanus can thus say that 
"nature is the first likeness of the divine art, and that 
the art of human beings is a likeness of nature. 
Indeed, human beings imitate nature in their works of 
art as well as they can. The human art through which 
[humans] produce what they intend to do, receives 
through the intellect its being and functionality; and is 
needed because of them. The housebuilder obtains 
this art through his intellect. With [the help on reason 
he arranges everything in oder to build , setting 
himself up as the goal of his work. And because 
God's will has in itself tht:: almighty art ... all he wants 
does not happen withou1 reason because his reason 
is in his will, because in reason he is the instructor or 
king of supreme power .. Consider then that and how 
the sensible things of nature are the work and 
likeness of the word or cc .,cept of the creator. For 
God unfolds the forms v-r ... h he enfolds in himself by 
means of nature, just as 7i1e intellect unfolds itself in a 
visible book through the riovements of writing . 
Sensible things are in this sense like a book written 
by the motion or nature as it assimilates the power of 
God" .13 Since infinite art is the exemplar of all arts, it 

· will be the principle, medium, end, measure, truth, 

11 See De visione Dei XIII , N55; Sehr. 111 , 150. 
12 De visione Dei XV, N 65; Sehr. 111 , 162. 
13 Sermo CCXLII N21 , 22: Natura enim est prima divinae artis 

similitudo et ars hominis natuiae similitudo. lmitatur enim 
homo naturam in operibus a:t:s quantum potest Ars autem 
hominis, per quam producit GJOd vult, per intellectum habet 
esse et operari, et est opus · J S propter ipsum. Homo enim 
domificator ex intellectu artem habet; cum ratione enim omnia 
disponit aedificando, finem autem se constituit operis. Et quia 
voluntas Dei in se habet omnipotentem artem seu verbum 
sive conceptum Patris, tune quod vult fit non sine ratione, 
quia in voluntate ratio, in rat1one praeceptor seu imperii rex. 
Et haec est superbenedictf i nitas, quae est Deus unus 
omnia ut vult faciens. Consi->.; ra igitur quo modo sensibilia 
naturae, opera sun! similitudines verbi seu conceptus 
creatoris. Deus enim mediante natura explicat formas in ipso 
complicatas sicut intellectus, qui motu scripturae se ipsum in 
sensibili libro explicat; et sic sensibilia sun! liber motu seu 
natura scriptus Dei virtutem assimilans. 

precision , and perfection of everything .14 Moreover, 
since the oneness of infinity is sufficient as exemplar 
of all and everything, there is no reason why the 
quest for originals in a world of various species and 
pictorial phenomena should end in a plurality of 
irreducible first exemplars (prima exemplaria) which 
no longer can be seen as examples (exemplata) of a 
preceding principle. To think of these exemplars 
makes sense to a certain degree - as Plato has 
shown in his theory of ideas. But ultimately and in 
terms of an infinitesimal approach to reality, one first 
exemplar is enough, provided that it appears in all 
manifestations of the one original and that these 
manifestations are originally in their origin .15 

Living image 
In order to assess the image of reality as it reveals 
itself in modes of comparative understanding, 
Cusanus concentrates on the difference between 
image and original as this difference sustains the 
appearance of reality and allows for the investigation 
of the processes which concur with the formation of 
images and the relations between them. Though we 
can think of ourselves as we make the image of 
reality, the conditionality of being human compels us 
to acknowledge the movements of nature, and to 
revise the notion of the original accordingly. 
Moreover, whereas the connections between 
experiences, thinking , and the movements of nature 
underscore the centrality of self-understanding (sui 
cognitio) , it is the indication of infinite truth which 
suggests that we explore the limits of finite relations 
and approach them in the irruptive light of the infinite; 
that is to say, in the light of infinity as it begins to 
shine when we abandon the fetters of (limited) 

14 See ldiota de mente II, nr. 61. 
15 See De ludo globi 11 , N64; Sehr. 111 , 288: C: Nee est necesse 

propter pluralitatem exemplatorum esse plura exemplaria, 
cum unum infinitis sufficiat. Praecedit enim naturaliter 
exemplar exemplatum. Et ante omnem pluralitatem unitas, 
quae est omnis exemplatae multitudinis exemplar. ldeo, etsi 
forent plura exemplaria, necesse fore! unitatem exemplarem 
illam pluralitatem praecedere. Non essent igitur ilia plura 
exemplaria aeque prima exemplaria, sed unius primi 
exemplaris exemplata. Non potest igitur esse nisi unum 
primum exemplar, quod est in omnibus exemplatis et in quo 
omnia exemplata. 
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reason and follow the transcending thrust of the 
movements in desire and intelligence. 

The approach of Cusanus begins with the 
human situation, and ends with it. But inasmuch as 
this approach leads to the astonishing realization that 
the human being appears as "the copula or 
microcosm of the universe", and is placed "in the 
horizon of temporality and perpetuity as the order of 
perfection requires" , it connects the temporal with the 
perpetual. For "as we share our senses with the other 
animals, we experience in us, and beyond them, the 
mind that knows and praises order, and we realize 
that we are capable of immortal wisdom which orders 
everything, and that we are connected with God 
together with other intelligences.16 

The vision of human beings refers to features 
which we tend to ignore - because of their demands 
on thinking and understanding, but also, as I would 
like to add, because it is difficult to discern them 
when we consider human behavior and the course of 
history. However, inasmuch as truth becomes an 
issue on all levels of being human and cultural, and 
because the truth of an image is its original,17 we can 
say that the gist of being human and cultural is its 
original. Yet, what does it mean when the quest for 
the original points to ourselves as well as to nature 
and infinity? 

Since Cusanus had come to the conclusion 
that the spirit of and in the movements of nature 
confirms the meaning of the maximum as it is one 
with , and different from, all appearances, he actually 
thinks of God and nature - as Aristotle did when he 
assumed that "Nature does nothing in vain"; that 

10 See De venatione sapientiae XXXll N95; Sehr. I, 148: Quam 
pulchre copulam universi et microcosmum, hominem, in 
supremo sensibilis naturae et infimo intelligibilis locavit, 
connectens in ipso ut in medio inferiora temporalia et 
superiora perpetua. lpsum in horizonte temporis et perpetui 
collocavit, uti' ordo perfectionis deposcebat. Experimur in 
nobis qui cum ceteris animalibus convenimus in sensibus, 
ultra ilia habere mentem ordinem scientem et laudantem. Et 
in hoc scimus nos capaces ordinatricis omnium immortalis 
sapientiae esseque Deo cum intelligentiis connexos. 

17 See, for instance, Apologia doctae ignorantiae N15; Sehr. I, 
540; or De venatione sapientiae XXXVlll N112; Sehr. I, 174, 
where Cusanus refers to truth as "hypostasis of image and 
likeness in contrast to which it is not another thing". 

"God and nature create nothing that has not its use"18 

- and needs no other original than God in order to 
account for the exemplary meaning of nature and its 
products . In a way he is thus left, not with three, but 
with two originals; namely, that of the human being 
which he requires in order to speak of the 
maximum,19 and that of the maximum or of God 
which comprises everything, including nature as 
nature becomes manifest in all things as well as in 
human beings and the achievements of their 
operations. 

The solution which Cusanus proposes in order 
to reconcile the meaning of the two originals consists 
in the conclusion that human beings and their worlds 
are not merely images which, as parts arid features 
of nature, find their truth in the divine original, but an 
event that results from the fact that they are actually 
living images of this original. To explain this feature 
Cusanus uses the thought experiment of a living 
number (ldiota de mente, VII N97; Schr.J 111, 532), a 
living law (ldiota de mente V N85; Sehr. 111, 518) , a 
living compass,20 a living coin (De ludo globi II N119; 
Sehr. 111, 352), a living mirror (De filiatione Dei Ill N67; 
Sehr. II , 6'22); or of an almighty art that wants to 
create itself in the mode of a self-creating art.21 

18 On the soul, Ill. 12, 434a 30; On the Heavens, Book I. 4, 
271a 34; Richard McKeon, op.cit. 600, 404. 

19 See De Beryllo (N6 and N7; Sehr. 111, 6, 8) where he refers to 
"man as measure of all things" and "as second God" as two of 
the basic tenets of his thinking. For whatever we consider, 
human beings find as it were all created thing;:; in their 
measuring reason (in se homo reperit quasi in ratione 
mensurante omnia creata), including the "exceeding in its 
exceedance" (excedentia autem ita ut excedant) . 

20 ldiota de mente IX N124; Sehr. 111 , 562, which refers to a 
living circle. 

21 See Jdiota de mente XIII N148; Sehr. Ill, 592; Linde mens est 
creata ab arte creatrice quasi ars ilia se ipsam creare vellet 
et, quia immultiplicabilis est infinita ars, quod tune eius surgat 
imago, sicut si pictor se ipsum depingere vellet et, quia ipse 
non est multiplicabilis, tune se depingendo orietur eius imago. 
- See also Sermo CCXLII N21 , 22: Et considera 
consequenter quod pictor dum vult aliquid depingere puta 
historiam aliquam, intuetur in conceptum rei pingendae et 
facit picturam ad similitudinem ideae quam in se intuetur. Sed 
dum intellectus artem pingendi depingere institueret, tune nihil 
quod pingi potest particulariter depingeret, quia non caelum, 
non terram, non animal, nee aliud visibile, sed intellectualem 
naturam quae solum artis est capax. et artis pictoriae 
principia in ipsa imprimeret ut fieret imago formae artis 
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Whereas everything is as an original in God, it is in 
the mind in the form of a likeness. 

If God is absolute in the enfolding of all beings, 
our mind is an image of this infinite being by 
enfolding all its images - like the first image of an 
unknown king that serves as exemplar of all other 
images which are copies of this exemplar. "For the 
notion or face of God descends only into the mental 
nature whose object is truth, and not further except 
through the mind, and to the effect that the mind is 
God's image and the exemplar of all other images of 
God".22 To recover the images of God's creation, the 
mind has to make them, as and when, it connects 
them with the awareness of infinity. The point is that 
human beings are what they can become,23 and find 
their God as and when they find , and are, themselves 
in the tension of finitude and infinity.24 

pictoriae et species specierum omnium quae sensibiliter 
possent depingi. 

22 ldiota de mente Ill N73: Sehr. 111 , 504: Omnia in Deo sunt, sed 
ibi rerum exemplaria; omnia in nostra mente sed ibi rerum 
similitudines. Sicut Deus est entitas absolutae quae est 
omnium entium complicatio, sic mens nostra est illius entitatis 
infinitae imago quae est omnium imaginum complicatio, quasi 
ignoti regis prima imago est omnium aliarum secundum 
ipsam depingibilium exemplar. Nam Dei notitia seu facies non 
nisi in natura mentali, cuius veritas est obiectum, descendit, 
et non ulterius nisi per mentem, ut mens sit imago Dei et 
omnium Dei imaginum post ipsum exemplar. - This passage 
does not imply that Cusanus has changed his mind as to the 
meaning of things as images of God. However, if we consider 
the notions of these images, the mind is needed to become 
aware of them. As to their notions, the mind is thus their 
exemplar inasmuch as they are mediated in the mind. See 
also Sermo CCLXIII N22(in which he refers to Augustinus De 
Genesi ad Litteram libri duodecim XII. 18): Dicebat beatus 
Augustinus mirandum quomodo adeo subito anima in suo 
sensibili intrinseco sibi fabricat imaginem obiecti quia videns 
hominem subito statim in suo intrinseco visibili format eius 
imaginem, per quam cognoscit eum. Et haec formatur quia 
intendit cognoscere eum. Sic enim non intendit nee advertit, 
non manet imago. Unde non sufficit quod obiectum suam 
similitudinem multiplicet usque ad organum, sed requiritur 
quod sensus recipiat in suo sensibili intrinseco. Et haec 
receptio fit cum descriptione figurali. Sicut cum in corpora 
verba alicuius quae repetere volo, ilia intra describe, et ut 
intus postea !ego, ita profero. Si quis vero velocissime legit 
multam scripturam et sententiam incorporat magni libri, illam 
legit sicut scripsit ad intra. Et vide quam velociter scribit 
spiritus in imaginatione sensibilia. 

23 See De venatione sapientae Ill N7, Sehr. I, 14. 
24 See De visione Dei VII nr. 25; Ser. 111, 120. 

To the extent that we are creators by 
assimilation, and produce images of things in our 
intellect, we show by works of art (or cultural 
achievements) that we are operators in terms of 
likeness and resemblance. In this, we are not only alive 
as the other creatures we know, but manifest another 
kind of life which grows and develops through actions 
and attitudes as well as through the interactions 
between them and the results they yield. While we 
imitate nature, we are not only looking at things which 
serve as exemplars, but, as the 'spoon carver' 
indicates,25 follow nature in its movements and 
principles as well. The image that emerges from human 
activities and the interactions of these activities as well 
as from ensuing relations, depends on many originals 
which this image integrates in changing configurations 
of personal becoming and cultural achievements. But in 
principle and as task (officium) it is the living image of 
the one, and only one, exemplar of all things .26 

The discovery and recovery of the living image 
is a matter of self-reflection in conjunction with the 
actual unfolding of humanity. "If the living image, 
gifted with intellectual life, recognizes itself as image, 
it finds in itself the truth and the exemplar as well as 
the form that brings it into being in order to become 
this image. And this [is] the true life of the image 
which dwells in it like truth dwells in an image. The 
intellect that understands itself as living image has 
the God given power to assimilate itself more and 
more to its exemplar, to grow into the unity with its 
object that is truth, and to rest in increasing delight".27 

In trying to find out what it means to be a living 
image we have to let the achievements of human 
history speak for themselves, though at the same 

25 ldiota de mente II N62; Sehr. 111 , 492. 
26 Cf. Gerda von Bredow, Im Gesprach mit Nikolaus von Kues, 

Gesammelte Aufsiitze 1948-1993, edited by Hermann 
Schnarr, Munster: Aschendorff, 1995, esp. 99-109 ("Der 
Geist als lebendiges Bild Gottes"). 

27 See Sermo CLXIX N4: Imago enim viva vita intellectuali in eo 
quod cognoscit se imaginem, cognoscit in se veritatem et 
exemplar atque formam quae sibi dat esse ut sit imago. Et 
haec ista vita imaginis vera quae est in ipsa ut veritas in 
imagine. Deinde intellectus intelligens se vivam imaginem 
habet a deo potentiam se ipsum magis assimilandi exemplari 
suo et sic continue plus accedendi ad maiorem unionem cum 
obiecto suo, scilicet cum veritate, ut dulcius quiescat. 
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time it is imperative to develop, and to rely on, the 
potential that generates them. In the fi rst instance, 
the crucial issue is the acknowledgment of being and 
truth in modes and forms of humanity, and the 
rejection of the deficiencies that appear in the light of 
this acknowledgment. In the second instance, the 
human potential becomes important not only as a 
necessary condition for the recognition of being and 
truth in history, but also as presupposition and focus 
of actual responsibilities. In both instances we are 
confronted with basic issues of humanity and the 
freedom of finding the best possible way in a 
personal as well as in a communal sense. But we can 
also look at ourselves and conclude with Cusanus: 
"God created a nature which participates more in his 
goodness; namely, the intellectual nature which , by 
having a free wil l, is more similar to its creator [than 
other natures], and like another God. In this nature, 
God wanted to show in a higher degree the riches of 
his glory. We see how and that the intellect 
embraces, and assimilates to, everything and puts 
out from itself the assimilative arts, like the art of 
building and painting , and so on . This intellectual 
nature is capable of God because it exists in infinite 
potency. For it can understand more and more. That 
is why understanding, intelligere, means to collect 
(colligere) within itself. This nature collects everything 
within itself and embraces all. And because it is free 
potency, it can become better. No other nature can 
become better on its own grounds, but is what is 
under the rule of necessity which thus preserves it. 
The intellectual nature alone has in itself the 
principles through which it is able to become better, 
and to become more similar to, and capable of, God 
this way" .2a 

28 Sermo CLXVlll NS: Creavit autem Deus naturam magis suae 
bonitatis participem scilicet intellectualem quae in hoc quod 
habet liberum arbitrium est creatori similior, et es quasi alius 
deus. In ista natura Deus voluit magis ostendere divitias 
gloriae suae. Videmus enim quomodo intellectus omnia ambit 
et assimilat et artes de se excerit assimilativas, ut est fabrilis 
et pictoria etc. Isla natura intellectualis capax est Dei, quia est 
in potentia infinita. Potes! enim semper plus et plus intelligere. 
Unde intelligere est intra se coligere. Colligit enim haec 
natura intra se omnia et ambit universa. Et quia est libera 
potentia, potest fieri melior. Nulla natura alia potest fieri melior 
ex se, sed est id quod est sub necessitate quae ipsam sic 
tenet. Sola intellectualis natura habet in se principia per quae 
potest fieri melior et ita Deo similior et capacior. 

Conclusion 
In understanding human nature as a living image of the 
maximum of all and beyond everything, having access 
to the principles of its own unfolding and being capable 
of continuous improvement, Cusanus clearly indicates 
that the recollection and always renewed application of 
principles are of pivotal importance. Because and to the 
extent that we are able to return to the origines and 
origin of all things, this return movement proves to be 
the principle by which we are capable of becoming 
what we truly are in conjunction with the world we 
create and recreate in the spirit of lasting novelty.29 

Whether Cusanus would ever have thought of 
the living-God-image without the Biblical tradition, is an 
unlikely, though not impossible, assumption. If we 
follow his lines of reasoning , we could even say that 
humans deserve to be called living images of God - not 
because of their relation to the uncreated image in 
God's mind, but because they happen to be living 
images and because God is the truth of this image. 

29 If we compare this conclusion with the controversy about the 
meaning of mystical union (see, for instance, Bernard McGinn, 
"The Mystical Controversies of the Fifteenth Century: Turning 
Points in the History of Mysticism?", American Cusanus Society 
Newsletter, volume XXV, 1 (200S) , 2-9) we could say, that the 
return to the origin and source of all and everything is, indeed, of 
central importance. But inasmuch as it begins and consists in 
various movements toward infinity, it is the reversal of these 
movements in , and as to , the unfolding of the human potential 
which becomes the decisive principle of practice and of theory. 
In the light of this reversal we may look at the "Axemplar ideale" 
(Sermo XI N6) as we relate to other Platonic ideas when 
thinking of them as they have been conceived by God in all 
eternity. However, to specify our relation to this idea, we have to 
acknowledge the reversal movements in which the relation 
coincides with the formation of that idea; that is to say, that the 
idea gains meaning as it is formed and shaped by the truth that 
manifests itself in the ways we cope with the demands of 
personal and communal existence. As Cusanus puts it, 
"because of its perfection each human being is a kind of 
species" - like an angel who is "a kind of God in his own 
kingdom" (CCXLVI NS); or, as has already been indicated, we 
have to relate to ourselves as we are placed in the horizon of 
perpetuity and temporality. Since the ways of specifying the 
species are closely connected with the ever new efforts and 
effects of human creativity, and depend on and how we cope 
with changing situations, we are in a state in which the 
configuration and reconfiguration of the features and elements 
of our being turn out to be the lasting task of humanity. 
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Hence, whatever the reasons might have been which 
inspired Cusanus to think of human beings as living 
images of God, what matters is the result of his 
considerations; namely, that he .discovered a living 
mirror which enables us to take a critical look at 
political, economic, as well as at religious and other 
traditions, including those of philosophy. Renewal and 
reform are in this regard no descriptive terms, but 
indications which endorse and require the continuous 
concern for principles and as principle of actions and 
attitudes. Because and to the extent that truth 
manifests itself in actions and attitudes they are not 
only expressions of natural processes, but also and a 
fortiori signs of imagination, freedom and responsibility. 

Cusanus developed his thinking in the tension 
between Christian orientation and philosophical 
reflection. In his sermons he tends to take Biblical 
texts literally, as if they had ceased to be conjectures 
and were simply identical with infinite truth itself. While 
texts and words become absolutes in finite clothing, 
he seems to have set aside his own thinking . The 
earthly Jesus is said to be a human being, but 
presented as a kind of superman who knows every
thing and is able to accomplish whatever he wants to 
do. Yet, though Christ and Bible appear to herald the 
end of theoretical reasoning, the movements in the 
thoughts of Cusanus point to an image of being 
human and cultural which anticipates and symbolizes 
the completion of humanity, both as Jesus of Nazareth 
is believed to be this completion, and as Christ, being 
the Christ in each human being, is one with the 
outstanding fulfillment of ultimate completion. 

Whether the anticipation of human completion 
has ever been reached on a theoretical level, or 
whether it will be possible to achieve actual completion 
in terms of practical behavior, are questions of faith and 
hope. But because completion is both a philosophical 
and practical requirement, we have to cope with it. As a 
philosophical problem, it compels us not only to accept 
its challenges in whatever mode and form they are 
posed, but becomes also an invitation to pay special 
attention to the claims of religious traditions and to see 
what they mean when we approach them under these 
conditions. In dealing with this problem, it makes sense 
to focus on the the ways in which the centuries before 
and after Cusanus have taken up this issue, and to 
figure out, first, how Cusanus has been formed by his 
predecessors; second, whether and how Cusanus has 

influenced others; and, third , how comparable and 
contrasting ideas relate to his approach. But important 
as these questions are, more important is the 
assessment of actual situations and the concrete 
implementation of the principles which, as objects of 
understanding and guides to the best possible ways of 
being human and cultural, are the gift of humanity. 
Since the hints which Cusanus gives as to the recovery 
of these principles are closely connected with the 
continuous renewal in the spirit of truth and equity, it is 
precisely this connection which offers itself as subject 
of relevant inquiries, and renders Cusanus a partner in 
dialogue. The fifteenth century is not the twentyfirst. But 
as I have already indicated at the beginning of this 
paper, the basic problems of humanity are such that 
they generate their own contemporaneity. 

Cusanus has been deeply concerned about the 
reconciliation of the theoretical Christ (as we may think 
of Christ in terms of the third book of the Learned 
lgnorance)30 with the Christ of his faith in terms of 
practical and concrete relations. While we may wonder 
about the success of his efforts, basic questions remain 
open and cannot be answered with a simple yes or no. 
But I do n'ot think that he forgot the primacy of being 
human, or that he abandoned his vocation as a 
philosopher when he remarked: "all human beings have 
their own star which leads them from sunrise to Jesus 
or the word of God. By the light of reason that has been 
given to us we seek the sun or the source of light, that 
is Jesus. The star precedes us. Reason leads to the 
font of life. This way the philosophers seek in their light 
the light in its origin" .31 

30 See also Sermo CLXIX N7 where the notion of Christ emerges 
when and as we approach the "perfect union of image and 
truth". In Christo igitur est plenitudo perfectionis per unionem 
imaginis cum veritate sua in supremo gradu, ita quod maior 
esse non posse!. Et nisi esset personalis, maior esse posset 
unio; nam duae naturae in homine, scilicet anima et corpus ita 
uniuntur quod unus homo constituitur ex unione, ut non 
subsistat vita sensibilis nisi in rationali, alias non fore! homo 
sed bestia. Anima autem rationalis non est de natura corporali , 
sed est semen vitae dvinae seu similitudo verbi , quod est ratio 
absoluta, cui unitur hypostatice animalis natura. 

31 Sermo CCLXII N19: In se omnis homo stellam habet, quae ab 
oriente ipsum ducit usque ad Jesum seu verbum Dei. Nam ex 
indita luce rationis quaerimus nisi solem seu fontem lucis sive 
lesum. Stella antecedit nos. Nam ratio ducit ad fontem vitae. 
Sic philosophi in lumine suo lumen in fonte quaerunt. To stress 
once more the tension between Christian orientation and 
philosophical reflection, it is clear that this statement refers to 
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[Prof. Dupre also supplied us with the full length article. 

If you wish, please email him atw.dupre@rs.u.nl] 

"LADNER'S REFORM, PANOFSKY'S 
RENAISSANCE: EXPLANATIONS 

OF CHANGE IN THE VISUAL ARTS" 

Nancy Struever, Johns Hopkins University 

The paper argues that the double-structuredness of 
Ladner's idea of reform as simultaneously free, 
intentional and ever-perfectible, and as multiple, 
prolonged and "never-perfectible" energizes not only 
theological speculation but the representation of the 
human capacity for change in visual representations 
of the body in Christian art. It provides a common 
structure and process for both medieval and 
Renaissance art, and also for Renaissance and 
Reformation cultural practices. 

"APOCALYPSE AND ETERNITY. 
NICHOLAS OF CUSA'S VIEW 

ON THE END OF TIME" 

Matthieu van der Meer, Binghamton University 
[He could not deliver this paper, 

but submitted the abstract.] 

Nicholas of Cusa's effort to reform the church is 
closely connected to his interpretation of his age. In 
several sermons and especially in his treatise 
Coniectura de ultimis diebus, Gusa understands his 
lifetime as the beginning of God's intensified 
manifestation on earth, as parallel to Christ's activity 

Jesus as the man of Nazareth. But as Cusanus thinks of 
Jesus, Jesus is also and even primarily defined by what reason 
and the source of light intimate in terms of ultimate and 
coincidental relations. 

in the world after his baptism by John. This intensified 
presence of God is understood to be the prelude to 
the last day and the ultimate union of God and men. 
It is from this theological standpoint that we have to 
understand Cusa's activity as reformer. 

In my paper, I explore the relationship of Cusa's 
speculations on the end of time with his views on the 
duration of the world in his philosophical writings Oe 
docta ignorantia and De venatione sapientiae. For, 
even if Cusanus' speculations on the last day have the 
character of an intellectual exercise and are a far cry 
from millenarians' visions of doom and destruction, the 
question when the earth will come to an end or rather, 
whether there can be an end at all, is answered quite 
differently in Cusanus' main philosophical works. 

Looking at De docta ignorantia, especially book 
2, one can say that for Cusa, the notion of the end of 
time does not play a role in the metaphysical 
speculation on the universe. It does function in book 
three of De docta ignorantia in a hypothetical and 
metaphorical sense, but it is not reflected upon with 
regard to the nature of the universe. Also in De 
venatione sapientiae, Cusa, distinguishing carefully 
between time, perpetuity and eternity, does 
determine the world as principally perishable, but 
factually enduring perpetually in imitation of eternity. 

The question as to how to reconcile these 
different views on the possible end of the world and 
subsequently, how to understand the different genres of 
writings in which Gusa deals with this topic, can, I will 
argue, be answered by appreciating Cusa's specula
tions on the end-time as coniecturae, i.e ., surmises that 
express the idea of a limited approach towards a truth 
that is unreachable. From this point, I think it is possible 
to appreciate the tension between the two genres as 
inherent to a philosophy whose aim it is to show that 
very theoretical reconstruction of the world or of natural 
phenomena. In short; every philosophy is a mere 
conjecture, neither absolutely true, nor entirely false, 
but somewhere in between, and with the possibility to 
get ever closer to the truth, like an asymptotic line that 
reaches a straight line in infinity. 
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"THE VISION OF REFORM AS 
A VISION OF THE MIND" 

Harald Schwaetzer, 
lnstitut fUr Cusanus-Forschung, Trier 

[He was scheduled to give this paper 
but could not attend the conference.] 

Nicholas of Cusa's lifelong interest in reform is well 
known .1 But mostly his approaches are debated with 
regard to the church. However, asked which of his 
endeavours we can trace back from the end of his life 
to his first beginning , the answer may be surprising. 
The only work, chosen by Nicholas to be part of his 
"opera", is neither his "De concordantia catholica" nor 
the "Reformatio generalis", but the reform of the 
calendar. Moreover, Nicholas revised the early edition, 
written on the Basie Council, in his last years to update 
it. The reason why he did so must be seen not only in a 
theoretical spleen of the old Cardinal , but in a very 
practical matter, because the reform of the calendar 
should be part of the discussions in the Council of 
Mantua, held by Pius II., and it was also needed to 
have the right terms to build the church of Pienza; for 
the shadow of the church should fill precisely the 
square in front of it at equinox. However, far from an 
only scientific reform, we have to state that this reform 
deals with problems of the church, the sciences and the 
society, as Tom Muller has made evident in his 
forthcoming monograph. By this, it becomes clear that 
reform is not only reform of the church and is not only 
reform of science$. All this sorts of reform, of course, 
are related to each other and they have a genuine 
nucleus in common. This paper wants to show that the 
idea of man's ability of forming and developing oneself 
builds the base of reform. Cusanus sketches the outline 
of this ability by a productive metamorphosis of the 
mystical rebirth of the soul in the tradition of Dionysius, 
Eriugenp, and Eckhart; therefore, as we will see, the 
concept of reform is strongly related to the spiritual 
ascent of man. 

To prove the thesis of the paper, I turn to the 
"Reformatio generalis". When Pius II., right before his 

1 Cf. e.g. Erwin lserloh: Reform der Kirche bei Nikolaus von Kues. 
In: MFCG 4 (1964), 54sq. Cf. also: Euler, Walter Andreas: 
Cusanus und die Reform der Kirche heute. Trier 1994. 4-10. 

death, outlined a bull of reform, he could lean upon the 
ideas of his familiar cardinals. In 1458, just at the 
beginning of his pontificate , he charges some of them 
with the reformation of the Curie. Nicholas of Gusa 
arrived in September at Rome and became part of this 
commission which dealt with problems of lifelong 
interest to him. The propositions Nicholas made 
seemed to be lost by time, until Anton Scharpff2, who 
wrote the Cardinal 's biography, invents a manuscript, 
beginning with the words ,,Pius etc.". On this document 
was annotated by the phrase: "Reformatio generalis 
concepta per[ .. . ] Nicolaum de Cusa cardinalem S. Petri 
ad vincula"3. 

Of course, we have to take the Cardinal's attempt 
seriously.4 The first paragraphs of the "Reformatio 
generalis" cannot be taken as a literary introduction 
which is by no means of importance, as recently Hans 
Gerhard Senger assumes.5 For as Ehses already 
states, the pope's outline harmonises with the 
Cardinal's sketch in all relevant matters.6 Therefore, as 
Walter Andreas Euler points out, we are allowed to 
interpret the "Reformatio generalis" as a typical 
document of the Cardinal 's endeavour of reform .7 

2 Cf. Scharpff, Franz Anton: Der Kardinal und Bischof Nikolaus von 
Cusa. 1.Teil. Mainz 1843, 284-303. 

3 Cf. Ehses, Stephan: Der Reformentwurf des Kardinals Nikolaus 
Cusanus, in: Historisches Jahrbuch der Gbrresgesellschaft 32 
(1911) 274-297, 281. Recently (2007) edited by Hans Gerhard 
Senger as volume XV/2 of the "opera omnia", cf. Ref. gen. (h 
XIV/2 n.1 ad lin.1-3) . The recent translation , I use, is: Nicholas 
of Gusa: Writings on Church and Reform. Transl. By Th . M. 
lzbicki. Cambridge et al. 2008. 550-591 . 

4 As known, some scholars first doubted it. Voigt called it a 
"wunderliche Grille", cf. Ehses: Der Reformentwurf, 275. 

5 Cf. the paper given by Senger on the conference on ,,Meister 
Eckhart und Nikolaus von Kues" (April 2008 at Trier) . 

6 Cf. Ehses, Der Reformentwurf, 279. Ibid . 281 he states: ,, Denn 
man darf es nunmehr als sichere Tatsache ansehen, dar.i Pius 
II. den Gedanken an eine grol1e Reform, mit welchem er seine 
Regierung begann , niemals fallen lie~ , sondern gleichsam als 
letzten Willen seinem Nachfolger zur DurchfUhrung uberwies, 
und dar.i dem Kardinal Nikolaus von Cues von Anfang bis zu 
Ende ein wesentlicher Anteil an diesen Reformabsichten des 
Papstes zukommr'. 

7 Auf die grundsatzliche Bedeutung des Entwurfes hat auch Euler, 
Reform 10, hingewiesen: In ihm kommt ,,sehr klar die fUr 
Cusanus charakteristische Vorgehensweise zum Ausdruck". 
Cusanus bettet die Reform der Kurie .,in eine theologische 
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However, the best proof of the importance of the 
document seems to be to try to take it seriously and to 
look what will happen. 

Starting an analysis of the ideas of the 
"Reformatio generalis", we are directly confronted with 
a puzzling fact. In no way, Cusanus begins his 
considerations as we would expect. The programmatic 
first sentence of his documents is as follows: 

So that this reform of ours is understood by 
anyone's intellect to be just and necessary for 
salvation, it is fitting to begin with something from 
on high, that is, the reason why created man 
exists.8 

Surprisingly enough, the reform of the church has 
as its foundation the conditio humana. Why Cusanus 
did not choose as his starting-point the church, the 
homo perfectus, Christ or God himself? It is very 
remarkable that Cusanus' bases his considerations on 
the homo creatus. It is not only the man, but the man as 
created being what he underlies his concept. 
Characterised as "creatus", man is immediately related 
to God. Therefore, we can conclude that man is a 
celestial being , because he is a terrestrial one. That 
forms the idea of a coincidental anthr~pology as the 
supposition of the reform. The terrri "homo creatus" 
points already to the "deus incarnatus" who is Christ -
but we are anticipating the line of argument. 

First, let us see what reason Cusanus offers 
about, why created man exists: 

Mankind was created that he might see God in 
his glory. For we see that intellectual nature, 
participating in the goodness of God, is inclined 
to revelation of and participation in him, just as 
the books of the wise written for this purpose 
teach us that anyone should display his intellect 
and summon those who are teachable to 
participate him. Divine goodness created 

Abhnaldung Ober das Wesen und die Aufgabe der Kirche 
Oberhaupt ein ." 

s Ref. gen. (h XIV/2 n.1 ): ,,Ut haec nostra reformatio capiatur per 
cuiuslibet intellectum esse iusta et necessaria ad salutem, 
quaedam ex alto praemittere convenit, causam scilicet, cur 
homo creatus existat." With respect to the phrase ,,ex alto" cf. 
the beginning of De cone. cath. I c.1 (h XIV n.4,2-4): ,,Quia 
facile scienti fundamenta patescere possunt elicienda, 
quantum minimo ingenio ex alto dabitur, de ilia profunda 
divina ecclesiae harmoniae perpauca dicam." 

intellectual nature so that he might reveal himself 
to its visibility.9 
The reason of created man is the idea of God to 

communicate with a being whose capacity enables God 
to reveal himself to its visibility. There are two options 
to interpret this phrase. The weaker one holds that 
Cusanus refers to the theory of "vestigial Dei" as part of 
the creation. The stronger man supposes that Cusanus 
speaks of man's vision of God.10 This issue is well
known. In many sermons,11 e.g . in sermon cc1v12, 
Cusanus describes man's condition in similar (and, of 
course, traditional 13) words. There is no need to 
harmonize this ambiguity; on the contrary, we can 
consider it as an inner tension of the argument which 
opens a path of inner development, corresponding to 
the importance given to man's intellectual nature. 
Obviously, this anagogic sense bases the reform of 
church. 

9 Ref. gen. (h XIV/2 n.1 ): ,, Neque hoc aliud est quam quod homo 
creatus est, ut Deum videat 'in gloria sua'. Videmus enim 
naturam intellectualem, Dei bonitatem participantem inclinari 
ad sui ostensionem et participationem, quemadmodum nos 
docent libri sapientum, qui propter hoc editi sunt, ut quisque 
suum intellectum ostendat et ad eius participationem dociles 
vocet. Sic divina bonitas intellectualem creavit naturam, ut se 
ei visibilem praebeat." 

10 Cf. Werner Beierwaltes: ,,Visio facialis". - Sehen ins 
Angesicht. Zur Coincidenz des endlichen und unendlichen 
Slicks bei Cusanus. In: MFCG 18 (1989) 91-124. 

11 Cf. Walter Andreas Euler: Die Christusverkundigung in den 
Brixener Predigten des Nikolaus von Kues. In: MFCG 27 
(2001) 65-80, 69, n.14. 

12 Sermo CCIV n.5. Ct. Also Sermo CCXLII n.17, 5-7: ,,Primum 
est regnum Dei, quoniam omnia propter hominem, homo vero 
ut venial ad regnum Dei , ut videat virtutem et gloriam eius." 
Ferner: Cribratio Alkorani II c.16 (h VIII n.133, 7-9). Cf. Walter 
Andreas Euler: Die Christusverkundigung in den Brixener 
Predigten des Nikolaus von Kues. In: MFCG 27 (2001) 65-80, 
68f.: ,,Auf die Frage, warum schuf Gott die Welf, antwortet 
Nikolaus in Obereinstimmung mit der Tradition: Gott, der 
beste Schbpfer, schuf die Welt auf das beste Ziel hin, d.h. er 
schuf sie um seiner selbst willen und um seine Herrlichkeit 
mitzuteilen. Das Ziel der Schopfung ist also die ostensio 
bzwe. Manifestatio gloriae Die, das Sich-selbst-Zeigen, Sich
sichtbar-Machen des Schopfers in ihr. Diesen Gedanken hat 
Nikolaus in vielen Predigten skizziert, am intensivsten wird er 
in Sermo CCIV entfaltet [ . . ]" (68). Cf. also: Thurner, Martin: 
Gott als das offenbare Geheimnis nach Nikolaus van Kues. 
Berlin 2001 , especially 33-88. 

13 Cf. Euler: Reform 1 Of. 
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In what follows, Cusanus unfolds what he has in 

mind by giving the stages of the ascent as a dynamic 
model of evolution. 

The first grade is characterised as follows: 
Thus He created all other things for the sake of 
intellectual nature, like a book on which the 
intellect may seek the very wisdom of God.14 

Cusanus uses the common metaphor of the 
creation as a book. 15 Of course, where he starts from, 
is the theory of the "vestigia Dei", like Augustine sets 
them.16 However, this situation creates a problem, as 
Cusanus goes on , because man is not able to 
understand the world's language.17 

But mankind, ignorant of the speech or Word of 
God in which the book of creation was written , 
could not with all his strength attain wisdom or 
creative art. 1B 

The phrase is influenced by two words of Cusa's 
terminology: "ignorans" and "attingere". Both of them 
refer to the concept of "docta ignorantia". As you all 
know, after "De docta ignorantia" Cusanus holds this 

14 Ref. gen. (h XIV/2 n.1 ): ,, ldeo et alia omnia propter 
intellectualem creavit naturam quasi librum, in quo quaerat 
intellectus ipsam Dei sapientiam." 

1s Cusanus uses this metaphor also in a place which is 
important to understand the line of argument in the 
,,Reformatio generalis". In his ,, ldiota de sapientia", the idiota 
refers to the world as a book, cf. De sapientia I (h V n.4 lin .5-
11 ). Cf. also Sermo CCXLII n.22,6-7: ,,et sic sensibilia sunt 
liber motu seu natura scriptus Dei virtutem assimilans." Cf. 
Thurner: Gott als das offenbare Geheimnis, 84sqq. Cf. also 
De Genesi c.4 (h IV n.171 lin.5-12) and De fil. Dei c.2 (h IV 
n.61 lin .1-5). 

16 This use occurs often in the work of Nicholas of Gusa, cf. e.g.: 
Sermo CCXLII n.20,7-10: ,,Posuit igitur ante oculos hominis 
omnem sensibilem creaturam, ut studeat in illis spiritum, qui 
Deus est, admirari et colere. " Cf. also: De posses! (h Xl/2 
n.72,5-6): ,,Quid igitur est mundus nisi invisibilis dei 
apparitio?" And again Sermo CCXLII n.22,3-5: ,,Deus enim 
mediante natura explicat formas in ipso complicatas. " 

17 Of course, this should remind us to Dionysius, cf.: De eccl. 
hier. c.3 § 11 (CD II , 90f.); (CD= ,, Corpus Dionysiacum" 
Volume I: De divinis nominibus. Ed. B.R. Suchla. Berlin u.a. 
1990. Volume II: De coelesti hierarchia. De ecclesiastica 
hierarchia. De mystica theologia. Epistulae. Ed . G. Heil et 
A.M. Ritter. Berlin u.a. 1991). 

1s Ref. gen. (h XIV/2 n.1 ): ,,Sed homo ignorans linguam seu 
verbum Dei, per quod scriptus est liber creationis, non potuit 
ex omni sua virtute sapientiam seu artem creativam 
attingere." 

concept more and more as a positive method of 
recognizing. In his "ldiota de sapientia" Cusanus 
formulates with the same context of "attain", "wisdom" 
and "ignorance": 

Summa sapientia est haec, ut scias quomodo in 
similitudine iam dicta attingitur inattingibile 
inattingibiliter.19 

But nevertheless, created and fallen mankind has 
a fault in language, because it is not able to understand 
the world 's word , as the "Reformatio generalis" 
assures. Hence, mankind must see the reason, first of 
all. It is only by gaining knowledge of the world that he 
notices that this knowledge is not the higher wisdom he 
wants and needs. By that, the knowledge of this world 
shows him his own ignorance, as Cusanus affirms in 
the first chapter of his "De docta ignorantia". "De 
sapientia" goes one step further. At the very beginning, 
Cusanus gives the characteristic sign which the layman 
differentiates from the orator: his humility.20 It is a 
consequence of being in the habit of learned ignorance, 
whereas the orator lacks this virtue. Linked to this 
philosophical conception of the layman's amazement 
and humility, the "Reformatio generalis" must be seen 
as an approach in line with the "devotio moderna" and 
the philosophical mysticism. That it is indeed 
philosophical mysticism and not pure philosophy, 
becomes evident by Cusa's definition of philosophy 
which turned out as the formal opposite to Plato's 
phrase. According to Cusanus, as Kazuhiko Yamaki 
has pointed out, amazement is the end and purpose of 
the philosophy: "finis philosophiae admiratio". 21 By this, 
we have again a tension in this concept; of course, 
Nicholas is of Plato's opinion , and, of course, he 
refused it. This contradiction opens the path of an 
intellectual mysticism which is as well intellectual and 
mystical and neither intellectual nor mystical. 

19 ldiota de sapientia I, h V2
, n.7. 

20 With regard to the concept of the idiota, cf. : Schwaetzer, 
Harald: Aequalitas. Erkenntnistheoretische und soziale 
lmplikationen eines christologischen Begriffs bei Nikolaus von 
Kues. Eine Studie zu seiner Schrift De aequalitate. 
Hildesheim u.a. 22004. 167ff. 

21 Sermo CCLXVIII n.15. Vgl. Kazuhiko Yamaki : Universalitat 
der Vernunft und Pluralitat der Philosophie in ,,De pace fidei" 
des Nikolaus von Kues. In : K. Reinhardt (Hg.): Universalitat 
der Vernunft und Pluralitat der Erkenntnis bei Nicolaus 
Cusanus. Regensburg 2008. 9-19. 
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As we have seen, the line of argument is 

threefold. It starts on the ignorance in order to reflect it 
as learned ignorance; as a consequence we find the 
humility and its admiration of God. 

Like in other works of Cusanus, this considera
tion comes to bear to gain the starting point of what is 
called stages of ascent. And as I will show, Cusanus 
indeed structures the "Reformatio generalis" as a 
Dionysian way of ascent. 

Cusanus goes on by reflecting this metaphysical 
strife: On the one hand mankind has a natural desire of 
knowledge. On the other hand, all men stray from true 
knowledge. All man can base on are good conjectures, 
the next passage concludes. 22 This central term of 
Cusa's epistemology does not mean a fault. On the 
contrary, it becomes the most important instrument to 
attain the vision of God, because Cusanus linked the 
incarnation of the Word to it. 

But God[ ... ] granted the Teacher[ ... ] Who would 
take away the ignorance and illuminate all who 
come to Him. This teacher had to be the Word 
itself.23 
The second stage of the ascent is characterised 

by the insight in the conjectural knowledge which only 
allows to be confident in the Word's incarnation. The 
faith plays its important role in this part of the way.24 
For mankind links eternal knowledge as well as he 
knows that world's knowledge is insufficient. Thus he 
has no knowledge at all - neither from this world nor 
from another. The only thing he has is the faith. By this, 
it becomes evident that the "Reformatio generalis" 
holds the faith in incarnation as the eye of a needle: 

And this is the only precept of God the Father, 
that they should believe in his Son.25 

22 Ref. gen. (h XIV/2 n.1 ): ,,Omnes igitur homines [ ... ] potuerunt 
bene conicere ." 

23 Ref. gen. (h XIV/2 n.1 ): ,,Sed Deus [ ... ] misit in hunc mundum, 
qui ignorantiam tolleret et omnes ad ispum venientes 
illuminaret; quern oportebat esse Verbum ipsum." 

24 With regard to the relationship of faith and reason, cf. 
Reinhardt, Klaus: Glaube und Wissen bei Nikolaus von Kues. 
In: Christlicher Glaube und sakulares Denken. Hg. v. d. 
Theologischen Fakultat Trier. Trier 2000, 165-179. Cf. also: 
Ulli Roth: Suchende Vernunft. Der Glaubensbegriff des 
Nicolaus Cusanus. Munster 2000. 

2s Ref. gen. (h XIV/2 n.2): ,,[ ... ]hoc est unicum Dei Patris 
praeceptum, scilicet ipsi suo Filio et legato, qui est verbum 
eius, credere. [ ... ]qui enim ipsum ut talem recipit, utique in 

But the matter cannot rest there. The belief in the 
Son turns out as man's illumination, because it is the 
mission of the Word to destroy the ignorance and to 
illuminate man's mind.26 

We have to state that the second stage is as well 
threefold as the first. The necessity of faith is based on 
the epistemological argument of knowledge as 
conjectures. This faith itself refers to the incarnation of 
the Word. The incarnated Word himself illuminates all 
who believe in him. 

A third and last step in Cusa's line of argumenta
tion follows. For the purpose of the "Reformatio 
generalis" has to be a concept of church. Therefore, he 
writes: 

Thus Christ came and chose disciples from the 
world and build from those who faithful in Him 
and His Church, which He invigorated and 
enlivened with His doctrine and Spirit[ ... ] Thus 
the union of the faithful in Him and His church , 
whose head He is .27 
Evidently also this third step is threefold: church 

- life - union. The knowledge of the faithful is first a 
knowledge of humility and, by that, a knowledge which 
does not overestimate the individual person, but is 
aware of the illumination it got. Therefore true 
knowledge is characterised by a social structure, as 
Cusanus illustrates especially in his "De visione Dei". 
Who knows, knows that he knows by his personal 
relationship to God's Word and all mankind. This insight 
leads to the idea of church . Secondly, the knowledge is 
granted by the spirit of Christ. It is not only a theoretical 
doctrine, but always related to his living spirit. Thus it is 
the living knowledge of a living image of God. The living 
knowledge is like an "anima vegitativa" of the church. If 
we thirdly raise the question of the base of this life, we 
see that Cusanus founds it in the idea of union. 

We can interrupt our analysis at this point. What 
follows emphasises the role of Christ and its relation
ship to each soul. After that, the "Reformatio generalis" 

ipsum credit, et scit, omnia, quae annuntiat, vera esse, quia 
Filius et Verbum Dei. " 

2s Ref. gen. (h XIV/2 n.1 ): ,,Sed Deus [ .. . ] misit in hunc mundum, 
qui ignorantiam tolleret et omnes ad ispum venientes 
illuminaret; quern oportebat esse Verbum ipsum." 

27 Ref. gen. (h XIV/2 n.2): ,,Venit itaque Christus et elegit de 
mundo discipulos et aedificavit ecclesiam ex sibi fidelibus, 
quae eius doctrina et spiritu vegetatur et vivit. [ ... ]est itaque 
fidelium unio in ipso ecclesia eius, cuius ipse caput. " 
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turns over to the practical aspect of ruling and 
reforming a church.2s 

To get an overview, we can summarise the 
structure of three parts which again are each of three 
sections. The structure can be illustrated as follows: 

On the first step: ignorance, learned ignorance, and 
humility 

On the second step: faith, faith in Christ, and 
illumination 

On the third step: church, spiritual life, and union. 

It is evident that this anagogic ascent of three in three 
steps reminds us of the order of the Dionysian 
hierarchies. More over, the development which we see 
by looking at the last term of each step gives the term: 
humility, illumination, and union. Of course, this refers 
to the classical schema of mysteries (and also part of 
the Dionysian tradition) purgation , illuminatio, perfectio 
sive unio.29 

If we look on some later passages, the identity of 
humility and purgation becomes clear. The link is 
offered by the term "christiformitas".30 "We shall all be 
like unto Christ, each in his order", Cusanus notes.31 

The process of becoming like Christ requires that man
kind purge itself from all wrong desire, he adds. Of 
course, we have to understand humility as a state of 
purgation. 

In conclusion we can summarise that Cusa's idea 
of reform turns out as an anthropological model which 
is based on the Neo-Platonic idea of the ascent of man, 
structured by the Dionysian hierarchies. In the words of 
Donald Sullivan: 

Basic to Cusanus' reform ideology was his 
adherence to a Neo-Platonist, essentially 
Dionysian, cosmology characterized by levels of 
being ascending in parallel , organically-related 

2a Cf. the beginning of n.3, Ref. gen. (h XIV/2 n.3) 
2s Cf. e.g. De eccl. hier. c.5 §1 (CD II, p.105f.). This concept 

traces back to lamblichos, as Beierwaltes points out, cf. 
Werner Beierwaltes: Proklos. Grundzi.ige seiner Metaphysik. 
Frankfurt 1965, 287-294. 

30 Cf. Harald Schwaetzer: La conformation au Christ d'apres 
Nicolas de Cues. In : Marie-Anne Vannier (ed .): La predication 
et l'Eglise chez Eckhart et Nicolas de Cues. Paris 2008. 119-
130. 

31 Ref. gen. (h XIV/2 n.3) : ,, [ .. . ) omnes christiformes efficiamur et 
'quisque in ordine suo'. " 

hierarchies to their source in the triune God of 
Christianity.32 
But by ending with this result, we run the risk of 

missing the most important point. Because of that, we 
finally will draw the attention to some relevant aspects 
of the "Ludus globi". As Beierwaltes states, Cusanus 
not only refers to Dionysius, but transforms his ideas as 
well.33 

What is presented seems to be part of a Neo
platonic tradition which analogises the structure of the 
church to that of the hierarchies of the angels. Hence, 
Cusanus seems to be more or less following ideas of 
Dionysius. 

But let us again focus the question, why his 
reform starts with man. The answer to this question 
implies a revolution of Neo-platonic and medieval 
thought. We find this answer in his "De ludo globi". In 
this famous play the nine circles signify the structure of 
the world. They also symbolise the three hierarchies of 
angels (in nine choirs). But we have to draw our 
attention to the ball of this play and its way through this 
structure. The anagogic tradition before Cusanus deals 
with a way, structured by certain grades or stages, to 
come to God. The soul has to go this way step by step. 
For example, Eckhart teaches the way of the soul as a 
way through the celestial hierarchies, from the angels 
to the seraphs. Nicolas of Cusa is the first one - again : 
as far as I see - who gives the idea that the soul can 
start the way to God out of nothing and to cross the 
anagogic structure in its own way. That is the most 
important point, Cusanus assures us, by playing his 
game. For the ball is rolling through all circles, and it 

32 Sullivan, Donald : Cusanus and Pastoral Renewal: the Reform 
of Popular Religion in the Germanies. In : Nicholas of Cusa on 
Christ and Church . Eds. G. Christianson and T. M. lzbicki. 
Leiden 1996, 165-173, hier: 166. 

33 Beierwaltes, Werner: Mystische Elemente im Denken des 
Cusanus. In: Mystik im abendlandischen Zusammenhang. 
Neu erschlossene Texte, neue methodische Ansatze, neue 
theoretische Konzepte. Kolloquium Kloster Fischingen 1998. 
Hg. v. W. Haug u. W. Schneider-Lastin. Ti.ibingen 2000. 425-
448, 26: ,,Cusanus war nicht nur ein gri.indlicher Leser und 
Interpret der Schriften des Dionysius Areopagita, er hat auch 
eine Reihe von dionysischen Gedanken in seine eigene 
philosophische Theologie - produktiv verandernd -
aufgenommen."33 Cf. also: Senger, Hans Gerhard: Die 
Praferenz fur Ps.-Dionysius bei Nicolaus Cusanus und 
seinem italienischen Umfeld. In : Dionysius-Rezeption im 
Mittelalter. Hg. v. T. Boiadjiev et al. Turnhout 2000. 505-539. 

Volume XXV, Number 2 December 2008 48 



American Cusanus Society Newsletter 
does not calm down first at the first stage, second at 
the second stage and so on. Every time the soul tries to 
find its way, it has to find a new, individual and free 
path to God. The soul is free to create its own way 
through the hierarchies. 

Summing up, Cusanus is very familiar to the 
Neo-platonic anagogic scheme. There is no doubt that 
he uses it to reform the structure of the church. Thus he 
understands reform as an anagogic process of the soul. 
But unlike the tradition, he sets the capacity of the 
individual soul free to find its own path to God. This 
idea gives a very deep impact of a modern spiritual 
anthropology to Cusa's reform of church . 

seep 21. 
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