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American Cusanus Society Newsletter 

AMERICAN CUSANUS SOCIETY'S EVENTS 
IN KALAMAZOO IN MAY 2008 

•:• Twenty-Fifth Year Celebration of its Founding •:• 

As reported in the last Newsletter, Vol. XXIV, No.2, the American 
Cusanus Society sponsored the following 3 sessions at the 43rct 
International Congress on Medieval Studies, which was held at 
Western Michigan University, Kalamazoo, Ml, May 8-11, 2008. 
The program was designed to reflect the Society's 251h year 
celebration. This year particularly, all sessions were well attended 
- nearly 30 members and friends were present at each of the three 
sessions. It was notable as well as gratifying that more young 
Cusanus scholars participated in the meetings by presenting 
papers and discussions. 

[Announcement of the American Cusanus Society Meetings at 
Kalamazoo was listed in The catholic Historical Review, XCIV, 2 
(AprU 2008), p. 414.)J 

SESSIONS 

Thursday, May 8: 10:00 a.m. 

Session 11 : 

Organizer: 
Presider: 
Speakers: 

The World of Nicholas of Cusa: Session in 
Honor of Morimichi Watanabe 
Peter J. Casarella, DePaul Univ. 
Thomas E. Morrissey, SUNY-Fredonia 
Thomas M. lzbicki, Rutgers Univ. 
"In the Footsteps of Cusanus: The Visit 
to Monte Olivieto" 
Paul Sigmund, Princeton Univ. 
"The Contribution of Marsilius of Padua and 
Nicholas of Cusa to Constitutionalism and 
Democracy: A Dialogue with Cary Nederman" 

Since Prof. Sigmund, at the last moment, could 
not travel to Kalamazoo due to his leg injury, 
Prof. Thomas E. Morrissey read the entire text 
that had been prepared by Prof. Sigmund for 
this meeting. 

Thursday, May 8: 1:30 p.m. 

Session 56: 

Organizer: 
Presider: 
Speakers: 

Coincident Theology: Session in Honor of 
H. Lawrence Bond 
Peter J. Casarella, DePaul Univ. 
Bernard McGinn, Univ. of Chicago 
Regine Kather, Albert-Ludwigs-Univ. Freiburg 
"Coincidentia Oppositorum and the Structure of 
Religious Experience" 
Donald F. Duclow, Gwynedd-Mercy College 
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"Cusanus: Eucharist and 'Transubstantiating' 
Human Nature" 
David Albertson, Univ. of Southern California 
"Coincidentia in 1440: The Riddles of 
Thieny of Chartres's Legacy" 

Thursday, May 8: 3:30 p.m. 

Session 106: The Future of Cusanus Research (A 
Roundtable) 

Organizer: Peter J. Casarella, DePaul Univ. 
Presider: Peter J. Casarella 
A roundtable discussion with: 

Walter Andreas Euler, lnstitut fiir Cusanus
Forschung und Theologische Fakultat Trier 
Jason Aleksander, St. Xavier Univ. 
Clyde Lee Miller, SUNY-Stony Brook. 

[NOTE: There was a paper on Nicholas of Cusa presented in 
another session (Session 355): "Plato and Aristotle in the Middle 
Ages" by our new member, Nicholas Jacobson, entitled: "Nicholas 
of Cusa's Religio una in rituum varietate: An Image of 
lnterreligious Dialogue in Late Medieval Europe."] 

THE 2008 MORIMICHI WATANABE LECTURE 

In accordance with the decision made by the Executive 
Committee of our Society in May 2002, the sixth lecture in the 
Morimichi Watanabe Lecture series was delivered during the 43rd 
Congress on Medieval Studies at Kalamazoo. 

Date: 
Organizer: 
Presider: 

Friday, May 9, 2008: 5:15 p.m. 
Peter J. Casarella, DePaul Univ. 
Gerald Christianson, Gettysburg 
Lutheran Seminary 

Speaker: Bernard McGinn, Univ. of Chicago 

Title: "Two Mystical Controversies of the 
Fifteenth Century: Turning Points in the 
History of Mysticism?" 

More than 110 members of the Society and Congress participants 
heard the lecture in a packed room with some attendants 
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standing. There were also many of Prof. McGinn's former 
students . The excellent lecture was received enthusiastically by 
the audience with many questions raised afterwards. 

Two Mystical Controversies 
of the Fifteenth Century: 

Turning Points in the History of Mysticism?1 

Bernard McGinn 

The year may well have been 1403, though the precise date is 
u·nknown. The house of Augustinian canons at Groenendaal 
(Green Valley) in the Zonien forest near Brussels has been thrown 
into consternation. A public letter written in March of 1402 by Jean 
Gerson, chancellor of the University of Paris, has come into their 
hands. This letter attacks the reputation and the teaching of their 
former prior, Jan Van Ruusbroec, who had died at the age of 
eighty-eight on Dec. 2, 1381. Ruusbroec was beloved by the 
community, both for his writings and the memory of his oral 
teaching. In 1420 a member of the community, Henricus Pomerius, 
wrote the earliest life of Ruusbroec, relying on the testimony of 
older brothers who had known him. This is how Henry describes 
Ruusbroec's teaching: 

When his brothers or visitors asked him to speak a 
stimulating word to them he was usually happy to oblige. 
Words then flowed so abundantly and easily from his 
mouth as if he was a vat of young wine whose seams 
are bursting because of fermentation. Such were the 
words from his mouth when he spoke to us about the 
Lord Jesus Christ. ... Sometimes his words were so fiery 
that they could even move a heart of stone and he could 
strike sparks from a pebble.2 

The community decided that they could not allow Gerson's attack 
to go unanswered, so the present prior, Jan Van Schoonhoven 
(1356-1432), who had studied at Paris in the 1370s before joining 
Groenendaal in 1377, was commissioned to prepare a response. 
Schoonhoven wrote two defenses of Ruusbroec between 1403 and 
1408. Gerson, who also had attacked Ruusbroec in his treatise on 
Speculative Mystical Theology written about 1402-03, read one or 
both of Schoonhoven's defenses and answered with a second, 
even stronger, letter against Ruusbroec in 1408. Whether or not 
Schoonhoven read this, in the Capituiar Sermon he preached on 
May 7, 1413, on the occasion of the entry of Groenendaal into the 
Windesheim congregation of Augustinians of the devotio moderna, 
he returned to the fray . Jan Van Schonhoven's writings against 
Gerson were not the only polemical documents issued by the 
Groenendaalers in this controversy, as an anonymous vernacular 
treatise and Pomerius's Vita show. 

1 I wculd fike to thar.k Donald Duc!ow for reading this essay and making severaf 
valuable suggestions. 

2 Henricus Pomerius, De Vita et Miraculis Fratris Johar.nis Ruusbroec, Chap. 
XV!i, in Analecta Bcllandiana 4 (1 885), 295. Translatior: of Paul Verdeyer., 
Ruusbroec and His Mysticism (Collegeville: liturgical Press, 1994), 45-46. 
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A half century later another mystical controversy erupted in 
southern Germany and Austria. Nicholas of Cusa had visited the 
ancient monastery of Tegemsee in the Bavarian Alps on June 22-
27, 1452, during his Great Legation .3 The Cardinal became deeply 
attached to this reformed community, which had a strong interest in 
mysticism, especially the interpretation of the main source of 
mystical theology, the writings of Dionysius. On September 22, 
1452, Cusa responded to a request the Abbot Kaspar Ayndorffer to 
spell out his position on the relation of love and knowledge in the 
mystical path, apparently because Cusa's views seemed at 
variance with the affective reading of Dionysian darkness made 
popular in some monastic circles through the writings of Hugh of 
Baima and championed by a contemporary Carthusian, Vincent of 
Aggsbach (ca. 1389-1464). On June 12 , 1453, Vincent wrote a 
letter to his ally John Schlitpacher, attacking Gerson's 
understanding of mystical theology and reiterating his affective 
interpretation of Dionysius. On September 14of1453 Cusa wrote 
another letter to Ayndorffer politely, but fi rmly , rejecting Vincent's 
argument. Not long afterwards the Cardinal's mystical masterpiece, 
On the Vision of God, arri ved at the porter's gate together with the 
omnivoyant icon so that the community could begin its exercise for 
gaining access to mystical theology. Vincent read Cusa's treatise 
and responded with a letter of December 19, 1454, where he 
renewed the attack on Gerson and added Cusa and the former 
Viennese theologian Marquard Sprenger to the list of those who 
had misunderstood Dionysius and erred about mystical theology. 
Praising Hugh of Balma's reading, he says: "All the others. like that 
'Gerchumar' fi.e .. Gerson. Cusa, Marquard], are making stuff up, 
wanting to be' doctors of material they have no knowledge of, 
something that comes from a purely natural inspiration and !he vice 
of curiosity."" 

Today these two mystical controversies may seem like tem;:>ests in 
a teapot, or, given the monastic context, rows in the refectory
ephemeral battles of books and pamphlets of purely antiquarian 
interest. Nevertheless, they have something important to tell us 
about the situation of mystical theology, both in fifteenth-century 
Europe and beyond. They raise issues not only about the content 
of mystical theology, particularly about the relation of love and 
knowledge and the proper conception of union with God, but also 
about the role of authority in mystical teaching and the relation of 
mystical theology to academic theology. Such questions were 
particulariy pressing in the first half of the fifteenth century , not 
least because they engaged some of the problems that emerged in 
the early fourteenth-century condemnation of the "Free Spirit" 
heretics , such as the correct understanding of mystical union . 
Could humans attain, at least on some level, a state of indistinction 
with God? Ecclesiastical condemnations of such views, especially 
in the case of Meister Eckhart, had abetted the growing rift 
between mystical teachers and the academic theology of the 

3 On the rela tions between Cusanus and the mor.astery of Tegernsee, see 
"Cusanus' Contemporaries. (19) Monks of Tegernsee,' American Cusanus 
Society Newsletter XV, Numbers 1-2 (December, 1998), 20·22. 

4 "Ecrits de Vincent d'Aggsbach, no. 3," in Edmond Vansteenberghe, Auteur de la 
Docte Ignorance. Une Controverse sur la Theoiogie Mystique au 't:Je Siec!e 
(Munster: Aschendorff, 1915}, 205. 

2 



American Cusanus Society Newsletter 
schools, which was the main resource upon which church officials 
relied in their arguments against false mysticism. On the other 
side, a large number of the mystical authors of the fourteenth and 
fifteenth centuries, beginning with Marguerite Porete (d. 1310), 
reveal a profound suspicion of academic theology as either 
useless, or even harmful, for spiritual progress. Scholastic 
theologians responded to the mystics in kind by attacking 
visionaries and the bolder forms of mystical teaching, as well as by 
creating tests for the discernment of spirits (discretio spirituum) that 
would allow inquisitors to separate the wheat from the chaff.e. 

I. Jean Gerson versus Groenendaal Mysticism 

A central figure in the fifteenth-century debates on mysticism, both 
for his active role on the first major quarrel and his reputation as a 
mystical teacher in the second, was Jean Gerson (1363-1429) .6 

The Parisian chancellor's concern with spiritual and mystical 
teaching is undeniable, as both his Latin and vernacular works 
show. In the early part of his career, however, though perhaps not 
in his last years after his fall from power and exile, Gerson saw 
himself as an academic arbiter of the distinction between correct 
and incorrect forms of mysticism, in other words, as a spokesman, 
though an ambivalent one, for the control of academic theology 
over daims to divine inspiration found among many mystical 
authors. This is evident from the role he played in the attack on 
Ruusbroec. 

The dispute between Gerson and Ruusbroec and his followers has 
attracted considerable literature, especially the detailed study by 
Andre Combes.1 The basic issues, if not all the details, can be 
presented expeditiously .s Late in the 1390s the Carthusian 
Bartholomew Clantier sent Gerson a copy of Willem Jordaen's 
Latin translation of Ruusbroec's Spiri tual Espousals (Die geestelike 
brulocht), asking for the Chancellor's opinion of the work. Gerson 
became convinced that at least the third book of Ruusbroec's work 
was heretical , so he responded to Bartholomew in 1402, spelling 
out his objections. This epistle is a central source for late medieval 
debates over mystical union and its relation to heavenly beatitude.9 

s Much has been written on the discernment of spirits. A classic study is the multi
author article, "Discemement des.esprits· in the Dictionnaire de spiritualite 
(hereafter DSi 4:1 222-91 . A good recent theological accour t is Mark A. Mcintosh, 
Discernment ard Truth: The Spirituali ty ar.o Theoklqy of Knowlecqe (New York 
Crossroad, 2004). 

s On Gerson's li fe and wri tings, see Brian Patrick McGuire, Jean Gerson and the 
Last Medieval Reformation (University Park: Pennsylvania State University Press, 
2005). 

7 Anare Combes, Essai sur la critiaue de Rt.ysbroeck par Gerson, 4 vols. (Paris: 
Vrin , 1945-72). . 

a Helpful for the chronology and development of the quarrel is the section on "The 
Ruusbrcec-Gerson-Schoonhover Controversy,' in the "lr.troduction' by Kees 
Schepers to lohannis Rusbrochii. De omatu spirituaHum nuptiarum (T urnhout: 
Brepols, 2004. CCCM 207), 64-85. See also Kurt Ruh, Die Geschichte der 
abenCliindische Mystik. Band IV. Die niederlandische Mystik des 14. bis 16. 
Jahrhunderts (Monich: C.H. Beck, 1999), 80-82; and Geert Warnar, Ruusbroec. 
Literature ana Mysticism in the Fouteenth Century (Leiden: Brill, 2007), 1-6, 27S-
83, 316, and 321. 

9 The Epistola prima ad fratrem Bartholomaeum was edited by Combes in Essa! 
1: 615-35, and aiso by Palemon Glorieux, Jean Gerson. Oeuvres Completes, 10 
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Throughout the letter Gerson showed admiration for much of 
Ruusbroec's teaching in books one and two,10 but he took strong 
issue with the descriptions of union in book three. 

Gerson attacked on several fronts . First, he appears to have been 
legitimately confused over the status of the author, mistaking 
Jordaens's unsigned prefatory letter for a missive from Ruusbroec 
himself, thus leading him to deny that an author who could pen 
such elegant Latin was unlearned and therefore writing under 
divine inspiration (617.5-618.3). The issue of divine inspiration, as 
we shall see, remained an important one. The chancellor, however, 
concentrated his attack on the doctrinal problems of book three, 
which he says, "does not agree with the clear decision expressed 
in the decree (cum determinatione expressa decretalis) that sets 
forth how our beatitude consists in two actions, vision and 
enjoyment, with the light of glory."11 Gerson demonstrates this lack 
of agreement by citing seven passages from the Latin version of 
the Espousals and analyzing their errors.12 He also discusses two 
issues that were to become important in the ongoing debate: the 
relation between intention and expression in mystical discourse; 
and the status of unlearned vernacular theology based on 
affectivity and personal experience. 

The question of the relation between intention and expressed 
statement had already surfaced in Eckhart's trial in 1326. 1J Can a 
praiseworthy intention excuse daring or theologically questionable 
statements? Like Eckhart's judges, Gerson's answer is a 
resounding "No!" At the end of his citations from Ruusbroec, he 
says that it is only on the basis of texts that we can make judg
ments about an author's intention, because "Certitude about his 
intention cannot be taken from what he implies, but from the 
writings themselves ."14 The letter then sets forth an important 
principle of Gerson's approach to mysticism-the difference 
between what is known by affective experience and what is 
available to holy persons by "inspired understanding." His basic 
claim is that book three of Ruusbroec's treatise deals with the latter 
issues of understanding and therefore must be judged by those 
who are "well-exercised in biblical learning" (622.7-623.3). 

vols. (Paris: Desciee, 1960-73) 2: 56-62. I will cite the edition of Combes and the 
lransla'.ion of Brian Patrick McGuire. Jean Gersor. Early Works (New York: 
Paulist Press, 1998), 202-10. 

'" Gerson pra ises the leaching o! books 1 and 2 of '.he Brulocht (516.18-617.4). 
See also 520.2-3. 

11 Epis!ola (618.8-10). Combes (Essa! 2: 317-20, 428-30} argued that the decretal 
tha ~ Gerson had in mind was article four from the decree "Ad Ncstr,,;m' (1312) 
against the begr,ard view that a person car attain full heavefiy beatitude in this 
life. Ge:-son does seem to refer to this cecretal later in the let er when he says 
that Ruusbroec's view is close to the beghard error (626.11-628.10). However, 
"Ad Nostrum" says nothing about beatituco corsisting in visio et fruitic. This view, 
however, is the teaching of Benedict Xll's famous decree on the beatific vision, 
"Benedictus Deus" of 1336. It seems that Gerson has conflated or cor.fused the 
!we texts. 

12 Epistola 618.15-619.9, ar,d 620.10-621.13. 

13 Serr.arc McGinr:, The Harvest of MvsUcism ir: Medieval Germany (New York: 
Heroer-Crossroad, 2005 j, 104. 

14 Epislola (621.15-16). See the whole passage 621.14-622.6, as well as 626.5-
10. 

3 
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Gerson's case against Ruusbroec proceeds in three stages. The 
first is a treatment of the nature of beatitude; the second a 
consideration of mystical union, and finally an attempt to show that 
Ruusbroec's view of union is the same as that of the condemned 
beghards. The key issue is that of the proper understanding of 
union. Gerson begins by setting out what he sees as the orthodox 
view, quoting two of the most popular scriptural proof-texts for 
union, 1 Corinthians 6:17, Paul's text about unitas spiritus , and , 
perhaps surprisingly, John 17:21-22, Jesus's prayer that his 
disciples may come to share in the unity that binds Father and Son 
(a text that mystics like Eckhart employed to defend the union of 
identity that was anathema to Gerson). Gerson explains these 
texts by noting that the "holy fathers" hold that the unity spoken of 
in such passages "is not essential , nor does it exist through a 
precise likeness, but only assimilation and participation are meant 
there, just as Luke says that the assembly of the believers was of 
one heart and one mind" (Acts 4:32). In other words, all traditional 
expressions and metaphors for uniting with God are to be 
understood "in terms of participation and assimilation, in imitation 
and appellation."1s Here Gerson is reflecting the traditional 
monastic notion of loving union of spirits that had been challenged 
by those late medieval mystics, like Ruusbroec, who insisted that 
on some level a deeper union involving identity with God could be 
attained. How could Ruusbroec have fallen into so grave an error, 
Gerson wonders? Although he notes that the Groenendaal canon 
had condemned false mystics at the end of the second book of his 
work, Gerson says that Ruusbroec lived close in time to the 
beghards and appears (to Gerson at least) to share their view of 
union. The chancellor even thinks that the "decree" that beatitude 
comes in two acts may have been drawn up against Ruusbroec's 
view, "which by chance he then held in common with many." The 
chancellor was obviously confused about the earty fourteenth
century debates over mysticism , although he was correct in 
discerning that Ruusbroec used language about lack of distinction 
between God and the soul also found among his heretical 
opponents. What Gerson does not advert to was Ruusbroec's 
attempt to incorporate this form of language within a broader and 
more balanced teaching on three levels of mystical union: union 
with intermediary; union without in termediary; and union without 
difference. 

The final part of Gerson's letter (628 .1 1-635.6) sets out his view of 
the relation of affective and intellective knowledge of God and 
reveals some of the key aspects of his own mystical teaching. In 
order to judge rightly about "these difficult matters of theology ," 
Gerson says, it is not enough to be devout and adept at affective 
contemplation, because "even women and the uneducated" (etiam 
mulierculae et idiotae sine litteris) can attain this-indeed, often 
more easily than the learned! Trained theologians, however, excel 
in intellectual contemplation, and , although the affective 
contemplation that comes from experience is higher, the truly wise 
person should have "both types of contemplation, namely that of 
affectivity which gives taste, and that of intellect, which provides 
the brightness of knowledge" (631.9-11 ). In deciding about the 

1s Epistola (624.14-626.4). 
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truths of fa ith, learned theologians must be co suited, though even 
they can fall into error, especially if they lead sinful lives. Those 
who have only "smail intellectual light and small learning, even in 
secular studies" (among whom Gerson must have numbered 
Ruusbroec) should be careful about writing and teaching, because 
while their works may contain "many divine and very deep things" 
(in multis divina altissimaque sint), there is also much that is "false 
or badly explained" and that can lead the simple into error. 

Gerson was conscious of the growing split between scholastic 
theology and the vernacular mystical theology of his time and he 
sought for ways to bridge the growing divide, as we can see in the 
vernacular treatise The Mountain of Contemplation that he wrote 
for his sisters in 1400. Despite his praise for affective 
contemplation, however, there is a strong element of suspicion of 
vernacular mystical teaching in his writings and an insistence on 
the priority of academic judgment. This attitude appears in other 
sermons and writings of the Parisian chancellor in the period 1402-
08 where he also attacks the Flemish mystic's treatise.16 

Jan Van Schoonhoven's defense of Ruusbroec must have 
encouraged his confreres that they had made the right decision in 
entrusting him with the reputation of their house .11 His support of 
Ruusbroec was theologically adept and not nearly as ad hominern 
as many late medieval controversial tracts. Of the two works 
Schoonhoven wrote between 1403 and 1408, the Epistola 
responsal is is the longer, but it does not differ in argument from the 
Commendatio seu defensio, so I will concentrate on the latter 
here.is Schoonhoven explains al the outset that he will defend 
Ruusbroec under three headings: 

First, I will explain the intention of the words in relation to 
what is there confuted and condemned and judged 
erroneous. Second, I will set forth how this teaching is 
not a new and foreign creation , but is totally in 
agreement with the views of the most noted doctors of 
the Catholic faith and is approved and commended by 
their authority, as God has granted. Third, I will declare 
how the objections that have been made are not 
sufficient to cancel out this teach ing.19 

These points announce the sections of the treatise and also are at 
the basis of the eight chapters that constitute the longer Epistola.20 

1s These texts were edited by Combes and include the Holy Thursday Sermon 'A 
dee exivit e'. ad deum vadi t' preached before the University of Paris (Essai 1: 
643); :he Notulae super auaecam verba Dionysii de caeles\i hierarchia (Essai 1: 
651-52); and especially the De theoloqia mystica speculativa, consiCeratio 41, 
where he rotes that Ruusbroec is saio to have corrected the errors found in the 
third book of the Brulocht in his other works (Essai 1: 666-70). 

17 On Jar Van Schoonhoven (1356-1432) and his teachirg, see Albert Guijs, 
"Jean de Schoonhoven,'' OS 8: 724-35; and Ruh, Geschichte 4: 124-29. 

18 Both works were edited by Combes: Commendatio seu defer.sic (Essai 1: 684-
716), ar.d the Epistola responsalis (Essai 1: 717-72). 

19 Commendatio (684.13-685.3). 

2C The edition of Combes rr:akes a comparisor of the two versions of 
Schoonhover's argumen'. easy by printing the rraterial added to the Epistola resp. 
in small capitals. 

4 
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Implicit in the first point are several principles that Schoonhoven 
argues for throughout his defenses. The first is that in the matter of 
mystical teaching only those who have had the experience of 
tasting divine delight can be true teachers and judges .11 A second 
principle is that nomina sunt ad piacitum , that is, nouns are sounds 
that become significant by convention and their meaning is to be 
determined by their context and use.11 Thus, Schoonhoven is 
willing to admit that Ruusbroec's words may be at times ill-chosen, 
but he insists that when they are seen in the light of his teaching at 
large, especially as found in later works, such as the Sparkling 
Stone, which he quotes from the widely-diffused Latin version, the 
true and orthodox meaning of the terms becomes clear. 

Jan Van Schoonhoven shows himself to be an apt disciple of the 
prior of Groenendaal, explaining and defending Ruusbroec's 
teaching about the different forms of union. Like his master, he 
does not shy away from using annihilation language within the 
context of discussing the union of transforming deification and true 
beatitude, but he also notes that Ruusbroec insisted that such a 
union does not negate the permanent distinction between Creator 
and creature. Again following Ruusbroec, he sees union in terms of 
regaining oneness with our uncreated image in the mind of God, a 
return to the "ideal existence" (esse ideale) where we enjoy a bliss 
that is both essential and actual.23 He uses Ruusbroec's distinction 
of union with and without a medium (though, significantly, he does 
not employ the language of union without difference).2• He also 
notes that Ruusbroec opposed the false views of the Free Spirit 
heretics. In the second part of the Commendatio, and throughout 
the £Qistola, especially in chapters 2 and 4, Schoonhoven tries to 
show that Ruusbroec's view of union is in conformity with the 
teaching of the established masters of the mystical life, citing long 
passages to support his case.2s Along with the mystical doctors, he 
employs Thomas Aquinas's teaching on the vision of God to 
support Ruusbroec. In sum, Jan Van Schoonhoven mounted a 
vigorous defense of his master, but.' like Tauler and Suso in 
relation to Eckhart, he quietly modified or qualified some of the 
more controversial aspects of his teaching.10 

21 Commendatic (706.14-17). The same pain'. is made on 687.11-{)881, 703.15-
20, 705.5-10, and 713.17-714.3. See also Epistola resp. 1 (720), and 8 {767-69). 

22 Commendatic 716.2-4; see also Epistoia resp. 5 (747 .4-7), and 6 (769.14-20) 

23 Schoonhoven speaks about bea'.itudo as both essentialis and actualis ir. 
. Comrner.datio (715.7-21 ) and Epistola resp. 5 (746.1 -21 ). Eoistola resp. also 

contains important discLssions of esse ideale on 742.11 -744.5. and 762.3-
763.10. 

2• E.g., Epistola resp. 4 (738.11-21). 

2s Jan Van Schoonhoven's re!erer.ces have been identified by Combes in his 
e<iitior. The major authorities are Dionysius, Seman:, Ps.-Sernard (Williarr. of St. 
Thierry's Epistola aurea), Gilbert of Hoyland, Hugh of St. Victor, Richard cf St. 
Vidor, and Thomas Galli.:s. Combes also shows that many of the passages cited 
are actually taken from Rudolph of Biberach's mystical handbook, De septem 
itineribus aeternitatis. 

2S For a study of how Susa and Tauler qualified Eckhart's teaching or. union, see 
Bernard McGinn, "The Problem of Mystical Union in Eckhart, Seuse, and Tauter," 
in Meister Eckhart in Erfurt. Miscellanea Mediaevalia 32, edd. Andreas Speer and 
Lydia Wegener (Berlin: Walter de Gruyter, 2005), 538-53. 
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An addition to Schoonhoven's argument found only in the Epistola 
responsialis discusses the specialized character of mystical 
language (chapter 3, ed ., 731-37). Here the prior notes that in 
speaking of ecstatic union, the "holy fathers use certain words not 
in the proper sense but metaphorically (transsumptive), as the 
matter requires." Schoonhoven applies this principle to the 
language of annihilation, one of the key sticking points in late 
medieval debates over mysticism.17 "When it happens that the mind 
is ruptured," he says, "and led into an ecstasy of itself, then it is 
said to be annihilated, because when the mind is placed in ecstasy 
it dies completely to itself and to creatures insofar as it does not 
know itself and forgets all creatures. "2a This stress on the mental 
state of the mystic shows that for Schoonhoven, as for Suso and 
Tauter, annihilation language does not signify an ontological loss of 
being, but rather expresses a cessation of the consciousness of 
any reality save God. In order to explain the nature of such ecstatic 
union, he introduces a distinction of three forms of union that can 
be realized in this life. The union is "sometimes perceived by a 
transitory vision and contemplation of the divine splendor and 
essence"- the kind of union enjoyed by Paul in 2 Corinthians 12. 
At other times ecstatic union is obtained "from an anticipatory 
enjoyment of divine sweetness," as mentioned by David in Psalm 
15:11, or from "a joyful delight of the divine immensity," as 
manifested in the Queen of Sheba's fainting before Solomon (3 
Kings 10:4-5j. This threefold distinction seems to be original, 
showing that Schoonhoven had his own ideas about the nature of 
mysticism. 29 

Gerson's response to Jan Van Schoonhoven demonstrated no 
backing-down on his part. Sometime about the middle of 1408 he 
wrote a second public letter to Bartholomew Clantier reiterating his 
rejection of Ruusbroec's teaching on union.JO This letter adds little 
that is new, but helpfully summarizes Gerson's case against 
Ruusbroec under eight theological principles. The first is that "we 
should always speak according to a certain rule," so that 
considering nouns as arbitrary, as Schoonhaven argued, is against 
the practice of the Fathers. The second principle declares that an 
"unsuitable and metaphorical, or unusual and figurative" theological 
statement ought not become common , but should rather be 
reduced to a proper and accepted usage, as in the scholastic 
theology of Aqu inas and Bonaventure. Thus, says Gerson, "we 
ought to find the greatest security in a theology that is both 
practical and speculative, when it brings all previous doctors of 
theology back to one proper and safe way of expression.":1 
Theological uniformity is Gerson's ideal. Th€ third principle says 
that we should put our trust only in a person who is expert in his 
art. $ince the objectionable part of Ruusbroec's treatise considers 
"the highest theology, which is called mystical," it should, therefore, 

27 On the issue of annihilation as a key to late medieval debates over mysticism, 
see McGinn, Harvest of Mysticism, 56. 

1a Epistcla resp. 3 (732.5-10). See the whole discussion on 731-34 . 

29 The three forms of ecstatic union are discussec i~ Epistola resp. 3 (735-37). 

3D The !etter was e<iited by Ccmbes i: 790-804; and Glorieux, Oeuvres 2: 97-103. 
I will use the translation in McGuire, Jean Gerson. Early Works, 249-56. 

31 Epistola Ii (ed., 794 13-15) 

5 



American Cusanus Society Newsletter 
only be investigated by recognized experts, like Albert the Greai, 
who treated such matters in his commentaries on Dionysius. 
Gerson is indignant at Schoonhoven's claim that such matters 
could be discussed, not only in the schools, but also by the 
ignorant laity. 

The fourth principle comes to the heart of the controversy. Gerson 
quotes 1 Corinthians 6:17 again as teaching that the only correct 
understanding of union is assimilation, saying that "any other 
manner of speaking in the holy doctors, as in Dionysius and others, 
is metaphorical and figurative, hyperbolic or emphatic, and if it is 
not related to this rule is to be rejected. "31 He cites examples of the 
heretical doctrine of union as annihilation found not only in Amalric 
of Bene (d. ca. 1207), but also in the comparison (similitudo)· 
adduced by "a certain doctor," who had likened union to a drop of 
water being immersed in a jug of wine. This doctor, of course, is 
Bernard of Clairvaux, who had used the metaphor in his treatise 
On Loving God. Gerson's strict view of union and the rules for 
expressing it led him to condemn even Bernard (one of his prime 
authorities in other contexts), both here and in his On Speculative 
Mystical Theology (1402-03).3' The last four theological principles 
of Gerson's second attack deal with rhetorical and moral rules that 
do not directly speak to the theological issues under dispute. 
Gerson was to continue his opposition to Ruusbroec during the last 
two decades of his lrre, though he mentioned the Spiritual 
Espousals rarely .34 

Whether or not Gerson's second letter ever came to the attention 
of Jan Van Schoonhoven and the Groenendaal community, it 
would scarcely have changed their minds. Two other documents 
give evidence for the Groenendaalers' ongoing defense of the 
orthodoxy of their beloved mystical teacher. The first is the sermon 
Schoonhoven preached on the occasion of the entry of 
Groenendaal into the Windesheim congregation.3s The second is 
an anonymous vernacular defense of Ruusbroec against his 
detractors, including Gerson. 

Jan Van Schoonhoven's Capitular sermon seems to distance itself 
further from Ruusbroec's more daring language than did his earlier 
defenses, and it does so by adding a new twist-using Gerson's 
view of mystical union set forth in the forty-first consideration of the 
De theologia mystica speculativa to defend Ruusbroec's 
orthodoxy. Schoonhoven notes that the "loving union" (amorosa 
unio) that is the goal of the religious life is described in different 

31 Epistora If (796 .1 -4). 

33 Bemarc~ haa explicitly oualified his LSe of three metaphors for mystical ur.ior 
taken from Maximus Confessor (De diliqendo Dea 10.28, in Sancti Bernardi 
Opera 3: 143} by insisting tha'. hey co not signify the loss of the crea'.ure's 
substance. Gerson surety knew this, but he still disapproves of such metaphors. 
Gerson's longest discussion of incorrect metaphors and language about union is 
found in Forty-First Consideration of his De mystica theolooia specufativa, ed. A. 
Combes, loannis Car1erii de Gerson. De mystica theolooia (Lugano: Thesaurus 
Murdi, 1958), 105-12. 

34 The texts are assembled, edited, and footnoted in Combes, Essai 1: 808-78. 

35 Combes, Essai !: 804-08, edited the porfon of the sermon touchir,g on 
Ruusbroec. 
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ways by different authorities. He then cites Gerson's condemnation 
of those who think that union involves a complete return to the 
mode of existence the soul had before it was created, "and thus 
such a soul loses itself and its proper being and takes on true 
divine being, so that it is no longer a creatu re and does not see 
and love God by means of something created, but it is God himself 
who is seen and loved."Js He agrees with Gerson's criticism, noting 
that once the soul has gone forth from the eternal existence it has 
in the mind of God, it cannot return to this state "to be united to 
God in real consubstantiality, because either God would be 
increased or changed, or the creature would be annihilated." The 
soul desires to be united to God in the manner that is still open to 
it, that is, "through the embrace of love by which the lover is united 
to the beloved through transformation" (805.21-28). Schoonhoven 
notes that some have accused Ruusbroec of the position attacked 
by Gerson, but he insists that this cannot be the case, because 
Ruusbroec had condemned the errors of the Free Spirits on this 
very issue. Schoonhoven's sermon,.however, mostly employs 
traditional monastic language about the loving union of wills, rather 
than the distinctive themes of Ruusbroec himself. One gets the 
sense that the Groenendaal defense had moved away from the 
core of Ruusbroec's thought by emphasizing those aspects of his 
teaching that were more easily conformable to acceptable mystical 
authorities. 

The recently discovered anonymous vernacular defense of 
Ruusbroec concentrates on the attacks on book three of the 
Spiritual Espousals and goes a step beyond Jan Van 
Schoonhoven by explicitly defending a sticking point in 
Ruusbroec's teaching on union, his use of the language of "union 
without difference."37 The author says he intends to advance some 
distinctions that will help readers understand obscure sentences in 
Ruusbroec. The first and most important is formulated as follows: 
"In this text it is often stated that good persons are one with God, 
and especially in the third part, he (Ruusbroec] says that 
contemplative persons are the same as what they contemplate, 
without difference or partition (sender differencie of sonder 
tusschenscheet)."38 Thus, the author glosses Ruusbroec's 
onderscheeUdifferencie as meaning lack of division or partition, not 
a lack of all ontological difference or distinction. Hence, like 
Schoonhoven, he denies that Ruusbroec ever intended to teach a 
union in which the human subject loses its substance. This 
interpretation is intriguing, but one wonders if it covers al! the 
implications of Ruusbroec's use of terms "without distinction" and 
"without difference." It is clear that the anonymous defender was 
willing to use some of Ruusbroec's bolder formulations, though he 
tried to show that they could be taken in an orthodox sense. 

Did the attack of Gerson ruin Ruusbroec's reputation and 
influence? On the whole we can say that it did not, though it left 

35 Se~o Capitularis (ed., 805.11 -14). 

37 See Rob Faeser:, "Anonieme teksten in een Ruusbroec-handschrift (Averbode, 
Archief lV 101, olim Bibliotheek 101F3)," Onsgees'1ijke Erf74 (2000): 197-21 0. 
I use the translation by Faesen to appear ir. La!e Medieval Mysticism of !he Low 
Countries (New York: Paulist Press, 2008). 

38 Faeser;, "Anonieme teksten," 199:12-15. 
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later mystics with the need to defend Ruusbroec and show how 
Gerson had misunderstood him.3s The prolific Denys Rijckel 
(Dionysius the Garthusian, d. 1471 ), who did much to spread 
Ruusbroecian mysticism, praised the Groenendaal prior as the 
source of divine sapientia superior to the merely intellectual 
scientia of the philosophers. He also condemned Gerson for his 
mistaken read ing of the Spiritual Espousals.4o The Franciscan 
writer of mystical handbooks, Hendrik Herp (Harphius, d. 1477), 
also deeply imbued with Ruusbroec's thought, seems to have been 
untroubled by Gerson's critique. The Parisian chancellor's 
animadversions against the prior did nothing to prevent the 
Garthusian Laurentius Surius (d. 1578) from translating 
Ruusbroec's opera omnia into Latin in 1552 and thus giving them 
European-wide diffusion. When Jordaens's Latin version of the 
Spiritual Espousals was printed in Paris in 1512, however, the 
quarrel between Gerson and Ruusbroec could not be overtooked in 
this French context, so Jacques Lefevre d'Etaples (d. 1536) was 
obliged to provide a preface that once again tried to show how the 
chancellor had misunderstood Ruusbroec.41 

//. Nicholas of Cusa's Role in Fourteenth-Century Debates on 
Mysticism 

I shall deal with the second controversy more briefly, not only 
because it is better known to an audience interested in Nicholas of 
Cusa, but also because I have already written on it in The Harvest 
of Mysticism .42 In this context, however, I would like to highlight 

. some dimensions not present in my earlier treatment. When we 
survey the spate of polemical letters and treatises circulating in 
south German lands for about a decade between 1452 and 1462, 
especially in light of the role the debate had as the occasion of the 
writing of Cusa's On Seeing God, some interesting issues emerge 
that relate these two controversies, even beyond the role of Jean 
Gerson, first as protagonist and later as target. The first issue 
deals with the authority of those who claim the prerogative of 
judging mystical teaching. The second concerns the importance to 
be accorded to personal and affective experience, especially 
among the unlearned. The thi rd is the respective roles of love and 
knowledge in attain ing God. 

Before approaching these issues, however, it is worth noting a key 
aspect of late-medieval debates that did not appear, at least 
explicitly, in the encounter between Cusa and his allies in 
Tegemsee and their opponents, especially Vincent of Aggsbach. 
This issue is mystical union, especially expressions of union that 
seem to compromise the distinction between Creator and creature. 

39 On Ruusbroec's influence , see Bernard McGinn, "The Significance of 
Ruusbrcec's Mystical Theology," Louvain Studies 31 (2006): 19-41. 

'" See Kent Emery, Jr., "Twofold wisdom anc contemplation in Denys of Rijckel 
(Dionysius Carthusiensis, 1402-1471 ),' The Journal of Medieval and 
Renaissance Studies 18 (1 988): 99-134. 

41 This prefatory lel1er is available in the edition of Jordaens's version by 
Schepers, lohannis Ruusbrochii De Omatu Spiritualium. The letter has been 
'ranslated into English by Eugene F. Rice. Jr., The Prefatory Epistles of Jacques 
Lefevre d'Etaples and Related Texts (New Yorl<: ~olumbia, 1972), 276-80. 

42 McGinn, The Harvest of Mysticism , 451-56. 
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The absence is puzzling because mystical union was central to the 
attack against Cusa's De docta ignorantia in tl1e late 1440s 
mounted by the Heidelberg theologian Johannes Wenck. In his De 
ignota htteratura Wenck "threw the kitchen sink" at Gusa, claiming, 
"In my time I don't know if I have ever seen a single author as 
detestable as this one on the question of God and the Trinity of 
Persons, on the question of the world , Christ's incarnation, the 
theological virtues, and the church."43 It is obvious that Wenck 
thought the root of Cusa's errors was his notion of coincidentia 
oppositorum, a view that Wenck insisted implied a formal identity 
between God and humans and thus one that had led Cusa to 
affirm a union with God that was the same as that of Eckhart and 
the beghard heretics. In the first of the ten false theses that Wenck 
ascribed to Cusa he claimed that to say that nothing is opposed to 
God and that therefore no name is appropriate to him was 
equivalent to Eckhart's teaching about the identity of God and the 
soul, as found for example in German Sermon 2 and in the Book of 
Divine Consotation.44 This kind of "learned ignorance" and "most 
abstract understanding" (abstractissima intelligentia), according to 
Wenck, led to the errors of the beghards and beguines who had 
been condemned by Bishop John of Strassburg in 1317 for 
teaching that "God is formally everything that is and that they were 
God by nature without any distinction ."4s Cusa had no trouble in 
demolishing Wenck's mispresentation of his views in his Apologia 
doctae ignorantiae, but the debate with Wenck illustrates the 
central importance of union to much late medieval mystical 
discussion. 
Vincent of Aggsbach and his allies do not seem to have raised the 
issue of union and indistinction in their attack on Cusa, perhaps 
because they were not really familiar with the De docta ignorantia, 
but only with the letters and treatises exchanged between 1452 
and 1454. What is clear is that there were other weighty issues still 
subject to debate. One thing that all the parties agreed upon was 
that the writings of Dionysius were the supreme authority in 
mystical theology. The point was which interpretation of Dionysius 
was correct? In his Apologia doctae ignorantiae Gusa had cited 
Dionysius more often than any other authority in his defense, and 
in his rebuttal of Vincent on the nature of mystical theology found in 
the letter of September 14, 1453, he showed his credentials both · 
as a humanist and a student of mystical literature. Cusa's tone is 
polite but firm: "Although the Carthusian, a man zealous for God, 
has carefully read the writings of chancellor Gerson and judged 
him to be wrong, especially because he called mystical theology 
contemplation, nonetheless, for my part , and on the basis of the 
recently translated text [Ambrogio Traversari's new version of 

43 The major sources for :he debate are Wenck's De ianota litteratura (DIL) and 
Cusa's response, the Apologia doctae ignorantiae. For an eciition, translation, and 
study, see Jasper Hopkins, Nicholas of Cusa's Debate with John Wenck: A 
Translation and Appraisal of the 'De lanota Litteratura' anc 'Apolgia Doctae 
lqnorantiae' (Minneapolis: Arthur Banning Press, 1981 ). The passage cited is DIL 
41. 7-1 0. On this debate, see Rudolf Haubst. S'.udien zu Nikolaus van Kues und 
Johannes Wenck (Munster: Aschendorff, 1955); and McGinn, Har1es: of 
MvsUcisrr: , 446-48. 

44 Wenck, OIL 24.26-25.14. Wenck attacks Cusa's misunderstanding of lhe 
modes of union in several oiher places {e.g., OIL 39.16-23, 40.25-31, and 412-
3). 

45 OIL 25.19-21. 
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Dionysius from the Greek}, this is my view." Basically, Cusa 
contends that mystical theology as taught by Dionysius, "leaps 
beyond the disjunction [of positive and negative theology] up to 
combination and coincidence, that is, to the most simple union that 
is not one-sided, but directly above all remotion and positing."4s It is 
the Dionysian text, not the later interpreters, that has the authority 
for the Cardinal. 

What, then, about the authority claimed by the unlearned who have 
tasted the delights of experiencing God? It is important to note that 
in the De visione dei, the most important product of this dispute, 
Cusa puts experience at the forefront. In the prefatory letter that 
the Cardinal addressed to the Tegernsee community, he 
emphasizes how "by means of a very simple and commonplace 
method I will attempt to lead you experientially (experimentaliter) 
into the most sacred darkness."47 The treatise is in many ways a 
how-to-do-it book, not only in the exercise of the para-liturgical 
procession before "the icon of God," but also in its genre as a 
prayer put into the mouth of the frater contemplator. Many learned 
mystical authorities, of course, lurk just beneath the surface, 
especially Dionysius and Augustine, but concrete practice that 
appropriates the message is the main authority in the mystagogy of 
the De visione dei. In the letter written to Ayndorffer on September 
22, 1452, Cusa had already reflected on the authority and limits of 
personal experience of God in mystical teaching. The comparison 
with Gerson a half-century before is noteworthy. Cusa insists that 
both love and knowledge are necessary in the path to God. While 
love is the main motive force, some knowledge must be present for 
any form of loving, though in the case of knowing God this can 
never be knowledge of God's essence. In the ascent to God the 
starting place is the knowledge given in fa ith, "which surpasses 
every knowledge of the world ." He continues: "Since even the 
uneducated can be led to faith by the word , they are swept up into 
God's friendship .... This is the revelation that is made to very many 
and is hidden from the wise of this world who only love what they 
attain with their own wisdom and who spurn the divine wisdom ... . " 
Cusa's view is thus more optimistic than Gerson's, especially when 
he says, "If we find a simple and zealous observer of God's 
commandments and know him to be a faithful Christian, we believe 
that such a one is capable of being swept up to vision just like · 
Paul" (2 Cor. 12:1-4). He does, however, indude a note of caution : 
"But in rapture many people are deceived who get stuck in images 
and think that an imaginary vision is real. Truth is the object of the 
intellect and can only be seen in an invisible way."J,S Both Gerson 
and Gusa, therefore, stress the importance of experimental contact 

· with God, even among the unlearned, as well as the need for 
intellectual discernment. Gerson, however, foregrounds the latter, 
while Cusa emphasizes the former. 

46 1 use the translation of this letter in Bernard McGinn, The Essential Writings cf 
Christian Mysticism (New York: Random House, 2006), 272-73. 

4' Gusa, De visione dei, Epist. Praef. I will use of U1e translation of E. Lawrence 
Bond , Nicholas of Gusa. Selected Spiritual Writings (New York: PauHst Press, 
1997), 235. On ttie appeal to experience, see Vansteenberghe, Auteur de la 
Docte Ignorance, 110 and 193. 

4a Using the translation in The Essential Writings of Christian Mysticism, 271-72. 
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The central theological issue in the Tegernsee disputes concerned 
the relation between knowing and loving in the path to God, a 
problem much discussed in the late Middle Ages. Several things 
were at stake here. The first was the contrast between different 
readings of the Dionysian corpus. The anagogic movement 
towards the unknown God central to the Dionysian wriiings was 
given different interpretations by the first systematic commentators 
on these texts. Although all interpreters recognized that both loving 
and knowing are necessary in the path to God, Thomas Gallus (d. 
1246) adopted an affective reading in which all intellectual striving 
was eventually surpassed in the apex affectus, the high point of 
love. Albert the Great (d. 1280), on the other, stressed the 
necessity of an intellectual ascent, although actual contact or vision 
of God lies beyond all knowing. As he put it in his comment on 
Dionysius's First Letter: "God can be seen in no way whatsoever, 
but he is seen in the very ignorance of him."•9 The proximity of this 
comment to Cusa's view of docta ignorantia is obvious. 

The Cardinal's mature mystical theology, whose creation was 
spurrea on by the Tegernsee debate, seems to me to be an 
attempt to rethink and "conciliate" the contrast bet.veen the so
called affective Dionysianism of Gallus and his followers and the 
German Dominican intellective Dionysianism initiated by Albert. In 
the letters exchanged with the monks and in the De visione itself, 
Cusa struggles to reconcile both loving and knowing, and, in a 
sense, to synthesize the Dionysian and Augustinian currents in 
Western mysticism. In the first part of the treatise Cusa's 
presentation, though infused w~h an affective impetus reminiscent 
of Augustine's Confessions, is predominantly intellective, or 
perhaps better, supra-intellective, in its insistence on the role of 
docta ignorantia. Toward the end of the first section of the work, 
however, and in the trinitarian second part and christological third 
part, he explicitly takes up the relation of both knowing and loving. 

Knowing and loving are identical in God, but not in human 
subjects. True to the position laid out in his earlier letters, Cusa 
insists that we must make use of our capacity to know and to 
"unknow" in order to approach the God who lies beyond both 
affirmation and negation. Going beyond the position advanced in 
the De docta ignorantia, Cusa now claims that the coincidence of 
opposites is not the ultimate goal of the journey to God, but is only 
the limit of all conceptual thinking found at the wall of paradise 
(murus paradisi) itself. If intellect is necessary to bring the 
contemplative soul to this point, the primary power that enables the 
mystic to leap over the wall and to meet God in wordless rapture 
on the other side of the wall is the love revealed in the doctrine of 
the Trinity. In Chapter 17, Cusa summarizes this position: 

I perceive that the distinction between the one who loves 
and the lovable exists inside the wall of the coincidence 
of unity and otherness .... For the wall shuts out the 
power of every intellect, although the eye looks beyond 
into Paradise. Yet that which the eye sees it can neither 
name nor understand, for what it sees is the eye's secret 

4s Albert the Great, Super Ep. 1 (Opera omnia XXXVll.1 :482.38-40). 
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love and a hidden treasure, which remains hidden after 
it is found.50 

A Brief Conclusion 

These two interconnected fifteenth-century debates on the nature 
of mysticism do not, in my mind , represent major turning points in 
the history of Western mysticism. Their importance rests more in 
their representative character, that is, in what they have to tell us 
about contentious issues that first emerged in the iast decade of 
the thirteenth century and the early decades of the fourteenth. The 
debate between Gerson and the heirs of Ruusbroec, as well as the 
confrontation between Cusa and his opponents, were chapters in 
the long history of mystical controversies that lasted down to the 
eighteenth century. The metaphor of the "turning point" probably 
deserves a much-needed rest anyhow, since it is too often invoked 
as a slogan to attract listeners to otherwise boring academic 
exercises. The Groenendaal dispute and the Tegernsee debate 
were, indeed, academic exercises. What stood behind them, 
however, was something larger-the desire of many Christians, 
both religious and lay, to find a deeper and more satisfying contact 
with God. This is why Jan Van Ruusbroec wrote and why his 
community was quick to defend him. And this is why Nicholas of 
Cusa was moved by the attacks of Johannes Wenck and Vincent 
of Aggsbach to rethink what it might mean to see God, both here 
and hereafter. 

AMERICAN CUSANUS SOCIETY 
BUSINESS MEETING 

[The minutes of the Business Meeting of the American Cusanus 
Society were submitted by Prof. Donald F. Duclow, Secretary of 
the Socieiy.] 

The annual Business Meeting of the American Cusanus Society 
was held in Kalamazoo on May 8 during Western Michigan 
University's 43rd International Congress on Medieval Studies. The 
Society's President, G. Christianson, called the meeting to order at 
5:20·PM. 

The Minutes of the meeting of May 11, 2007 were approved as 
published in the Newsletter, vol. XXIV, n.1 (July 2007), pp. 1-2. 

President Emeritus' Report: M. Watanabe, President Emeritus, 
reported that the ACS cu rrently has 150 members. He noted the 
publication of the two scheduled issues of the Newsletter, with 
financial support from Long Island University. Members 
unanimously approved a motion that the Secretary write letters 
thanking officials at UU for their continuing generous support. ln 
the absence of M. Soupios, Treasurer, Watanabe presented the 
Treasurer's Report, which members received as presented. 

Executive Committee Report: D. Duclow said that the Executive 
Committee decided to propose three sessions for Kalamazoo in 

sc De visione dei 17.75 (trans. 269). 
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2009 (details below). and to recommend that the Advisory Board 
be expanded to in clude representatives of international 
organizations for Cusanus Studies. Tom lzbicki reported that the 
Society's website has migrated to Haverford College, where he 
can keep it up to date; he thanked Margaret Schaus, librarian at 
Haverford, for helping with this change. Members approved a 
motion that the Secretary write a letter thanking Haverford 
College for supporting the Society's website. G. Christianson 
suggested that the Society consider drafting bylaws that will 
specify the officers ' terms of office. 

Publications: T. lzbicki and G. Christianson reported on the 
Society's publication projects. T. lzbicki's translation of Nicholas 
of Gusa: Writings on. Church and Reform (I Tatti Renaissance 
Library; Harvard, 2008) is now available. In June Catholic 
University of America Press will publish The Church, the Councils, 
and Reform, edited by G. Christianson, T. lzbicki and C. Bellitto. 
CUA Press has also agreed to publish G. Christianson and 0. 
Crowner's translation of E. Meulhen's Nicholas of Gusa: Sketch 
for a Biography M. Watanabe 's Companion to Nicholas of Gusa 
is in press with Ashgate Publishing Limited. 

Cusanus Conferences Abroad: W. A. Euler announced two 
future conferences: one organized by Iris Wigstrom .on Cusanus' 
later works at the Abo Akademie University in Aborrurku, Finland, 
July 31 -August 3; and the lnstitut fi.i r Cusanus-Forschung's 
symposium on De venatione sapientiae in Trier, Germany, 
October 23-25. P. Casarella said that the Circulo de Estudios 
Cusanos will hold a conference on Identity and Difference in 
Nocho!as of Cusa in Buenos Aires, Argentina, August 19-23. 

Future ACS Meetings: C. Bellitto announced that the ACS's next 
Gettysburg conference will be held October 10-12, 2008 on "Reas
sessing Reform: Medieval Models of Change - Celebrating Gerhart 
B. Ladner's The Idea of Reform after 50 Years." This conference will 
be followed by panels al the American Historical Association 
(January 2009) and at Kalamazoo (2009). T. lzbicki is organizing 
Cusanus sessions for the Renaissance Society of America in Los 
Angeles, March 19-22, 2009. D. Duclow reported that the Society 
will sponsor the Watanabe Lecture and three sessions al 
Kalamazoo 2009: 1) Late Medieval Political Theory, which may be 
co-sponsored with Politicas; 2) Cusanus and Islam; and 3) 
Philosophy and Theology of Cusanus. 

Bovelles Sessions: T. Albertini announced a session on 
Charles de Bovelles to be held the following Saturday during the 
Congress. She wiH also organize sessions on Bovelles for the 
Renaissance Society meeting in 2009. 

The meeting adjourned at 6:00 PM. 

Respectfully submitted , 
Donald F. Duclow 
Secretary 
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LETTERS TO THE ADM!NISTRA TORS 
OF LONG ISLAND UNIVERSITY 

May 29, 2008 

President David J. Steinberg 
Long Island University 
University Center 
Brookville, NY 11548-1 327 

Dear President Steinberg: 

The American Cusanus Society's annual business meeting took 
place May 8 in Kalamazoo during Western Michigan University's 
43rd International Congress on Medieval Studies. As at many 
previous meetings, the members unanimously asked that I tell you 
of our gratitude for Long Island University's long-standing financial 
support for the Society's excellent Newsletter edited by Professor 
Morimichi Watanabe. 

Last year I reported that Mori had stepped down as President of 
the American Cusanus Society, but accepted the title of President 
Emeritus and would continue to edit the ACS's Newsletter. Michael 
Soupios continues to serve as Treasurer, and maintains the 
smooth financial relations between the Society and LIU. 

In Kalamazoo, we celebrated the 25'~ anniversary·of the American 
Cusanus Society. This also meant honoring Mori who led the 
Society so well for its fi rst 24 years. Our anniversary program 
included three sessions and the Watanabe Lecture. A session on " 
The World of Nicholas of Cusa" was held in Mari's honor. Another 
was a roundtable on ;The Future of Cusanus Research," featuring 
Waite: Andreas Euler, the recently appointed Director of the lnstitut 
fur Cusanus-Forschung in Trier. This year's Morimichi Watanabe 
Lecture drew a standing-room-only (over 110) crowd. This was no 
surprise, since the lecturer was Bernard McGinn (University of 
Chicago), who spoke on "Two Mystical Controversies of the 
Fifteenth Century: Turning Points in Christian Mysticism?" McGinn 
- a long-time member of the Society - recently served as 
President of the Medieval Academy and has published four 
volumes of his monumental work-in-progress, The Presence of 
God: A History of Western Christian Mysticism. 

The ACS continues to thrive beyond Kalamazoo. Thomas lzbicki 
organized sessions on Cusanus for the Renaissance Society of 
America's annual meeting in Chicago (April 3-5). In October we 
shall hold the Society's 111h biennial conference at the Lutheran 
Theological Seminary in Gettysburg. Under the title "Reassessing 
Reform: Medieval Models of Change ," it will celebrate the 5Qth 
anniversary of Gerhart B. Ladner's classic study, The Idea of 
Reform, and explore its links to Cusanus. The conference's 
discussion sessions will use Thomas lzbicki's new translation of 
Nicholas' Writings on Church and Reform (Harvard, 2008). 

As lzbicki's volume shows, the Society's pub!!cations program 
remains strong. The Church, the Councils, and Reform: The 
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Legacy of the Fifteenth Century, edited by G. Christianson, T. 
!zbicki and C. Bellitto will be published next month by Catholic 
University of America Press. And the manuscript of Mori 
Watanabe's Companion to Nicholas of Gusa is nearing completion 
for publication by Ashgate Publishing Limited. 

Two keys to the American Cusanus Society's continuing success 
have been Mori Waianabe and the informative Newsletter which he 
edits so capably and which Long Island University supports so 
generously. We wish to thank you and LIU again for your strong 
support. 

Sincerely, 

Donald F. Duciow, Ph.D. 
Secretary, American Cusanus Society 
[Similar letters were sent to several key administrators of Long 
Island University.] 

REPLY FROM THE PRESIDENT 
OF LONG ISLAND UNIVERSITY 

June 23, 2008 

Dr. Donald F. Duclow 
American Cusanus Society 
Gwynedd-Mercy College 
1325 Summertown Pike 
P.O. Box 901 
Gwynedd Valley, PA 19437 

Dear Dr. Duclow: 

How gracious of you to write on behalf of the American Cusanus 
Society and to share with me both your admiration of Mori 
Watanabe and an update on the Society itself. For years i have 
known about his passionate commitment to the Society. If I once 
knew, however, that Mike Soupios was your Treasurer, I had 
forgotten that fact. Mori and Mike are two of the very best, and I am 
delighted that you have formed a judgment about the quality of 
Long Island University based on your knowledge of those two. 
Would that the entire faculty rises to their level! Alas, I must admit 
there is a gap as, perhaps, there might be in your membership, not 
all of whom rise to the top as do Mori and Mike. 

I appreciate your letter. I am sharing your correspondence with 
both our Dean of Arts and Sciences and the Vice President for 
Academic Affairs. Nol surprisingly, both Mike Soupios and Mori 
Watanabe have won the Chancellor's Medal for extraordinary 
service to C.W. Post. 
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Every best wish for a happy and productive summer. Again, many 
thanks for writing. 

Cordially, 

David J. Steinberg 

cc: Mori Watanabe 
Mike Soupios 
Jeffrey Kane 
Kathy Hill-Miller 

AMERICAN CUSANUS SOCIETY 
TREASURER'S REPORT 

5/01/07 - 4/29/08 

BALANCE AS OF 5/1/07 

REVENUE 

DUES RECEIVED 
Regular Members ($10) 
Contributing Members ($15-150) 
Student Members ($5) 
INTEREST 
PAULIST PRESS 

TOTAL REVENUE 

EXPENSES 
2007 Kalamazoo Congress 

Banquet Guests (4) 
Honorarium ( 1) 
Registration for a Guest 

Newsletter, Voi . XXIV, 1 & 2 
(July & Dec. 2007) 

Stationery and Postage 

TOT AL EXPENSES 

24 $ 
54 

3 

$ 2,068.78 

$1.412.45 

240.00 
1730.00 

15.00 
3.94 

79.84 

$ 112.00 

800.00 
300.00 

100.00 
164.00 

$ 1.476.00 

BALANCE AS OF 4/30/07 $ 2,005.23 

ESTIMATED SUBSIDIES TO THE NEWSLETTER FROM 
LONG ISLAND UNIVERSITY 

Vol . XXIV, Nos. 1 & 2 (July and December 2007) 

Printing 
Postage 

Volume XXV, Number 1 

$ 350.00 
$ 900.00 

July 2008 

Respectfully submitted , 

Signed 

Michael A. Soupios, Treasurer 

AMERICAN CUSANUS SOCIETY 
ANNUAL BANQUET 

The annual banquet of the Society was held as indicated below: 

Date: Thursday, May 8, 2008 
Time: 6:30 p.m. 
Place: Black Swan Restaurant, Kalamazoo, Ml 

Master of Ceremonies: Lawrence Hundersmarck, Pace Univ. 
Speakers: Walter Andreas Walter, Inst. Cusanus

Forschung & Theolog. Fakult. Trier 
Kazuhiko Yamaki, Wasada Univ., 
Tokyo, Japan 
Morimichi Watanabe, Long Island Univ. 

Because of the celebration of the 25th year, this year's dinner was 
attended by 48 members and guests. Following many toasts and 
brief introductions of all attendants, speeches by Prof. W. A. 
Euler, the head of the German Cusanus Research Institute, Prof. 
K.Yamaki, the Advisory Board member from Japan, and M. 
Watanabe, the President Emeritus of the Society, talked about the 
past and future of the Society. [fhese speeches are printed in the 
following pages]. 

Members and Guests 
in Attendance at the Banquet 

Albertini, Tamara D. 
Albertson , David C. 
Aleksander, Jason 
Bellitto, Christopher M. 
Bond, H. Lawrence 
Brown, Harvey 
Burr, David D. 
Mrs. Burr 
Casarella, Peter J. 
Christianson, Gerald 
Costigliolo, Marica 
Courtenay, William J. 
Dahmes, John 
Dietrich, Paul A. 

University of Hawaii 
Univ. of Southern California 
St. Xavier Univ. 
Kean Univ. 
Appalachian State Univ. 
Univ. of Western Ontario 
Virginia Tech. Univ. 

DePaul Univ. 
Gettysburg Lutheran Seminary 
University of Genoa 
Univ. of Wisconsin 
Stephen F. Austin State Univ. 
University of Montana 
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Duclow, Donald F. 
Euler, Walter A. 

Flanagin , D. Zach. 
Froehlich, Karlfried 
Mrs. Froehlich 
Grant, Ken A. 
Godthardt, Frank 
Hundersmarck, Lawrence F. 
Hyland, William P. 
lzbicki, Thomas M. 

Schaus, Margaret 
Jacobson, Nicholas 
Kather, Regine 
Knoll, Paul W. 
Mrs. Knoll 
Krey, Philip D. 

Lahey, Stephen E. 
Levy, Ian 
McGinn, Bernard 
Mrs. McGinn 
McGonagle, David J. 

Milogevic, Ljiljana 
Miller, Clyde Lee 
Morrissey, Thomas E. 
Morrissey, Gerda 
O'Connell , Daniel P. 

Powrie, Sarah 

Priigle , Thomas 
Smedley, John 
Van Deusen, Nancy 
Watanabe, Morimichi 
Watanabe, Kiyomi K. 
Wolf, Ann Marie 
Yamaki, Kazuhiko 

Gwynedd-Mercy College 
Univ. of Trier & Inst. f. Cusanus
Forschung 
Saint Mary's College of California 
Princeton Theo!. Seminary 

Univ. ofTexas 
Univ. of Hamburg 
Pace Univ. 
St. Norbert College 
Rutgers, State Univ. of New 
Jersey 
Haverford College 
Seattle Pacific Univ. 
Albert-Ludwigs-Univ. Freiburg 
Univ. of Southern Calif. 

Lutheran Theo!. Seminary, 
Philadelphia 
Univ. of Nebraska 
Lexington Theological Seminary 
Univ. of Chicago 

The Catholic Univ. of America 
Press 
Ocean County College 
SUNY at Stony Brook 
SUNY College of Fredonia 
SUNY College of Fredonia 
Univ. of South Carolina 

Erasmus Inst., Univ. of Notre 
Dame 
Universitat Wien 
Ashgate Publishing Co. 
Claremont Graduate Univ. 
Long Island Univ. 
SUNY Donwnstate Med. Ctr. 
University of Portland 
Waseda Univ. , Tokyo 

Dinner Speech by 
Prof. Dr. Walter Andreas Euler 

Director, lnstitut fuer Cusanus-Forschung Trier 
Professor, University of Trier 

Germany 

251h Anniversary of the American Cusanus Society 

It is a great honour and pleasure for me to participate today in the 
celebration of the 25th anniversary of the American Cusanus 
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Society. As representative of the German Cusanus Society and the 
Institute of Cusanus Research in Trier I am here as your guest 
from Germany, but I am also quite at home, because I am a proud 
member of the American Cusanus Society for many years. 
My personal experience with Cusanus research began in 1986, 
when i decided to write my doctoral dissertation on Ramon Lull and 
Nicholas of Cusa. At that time I was working at the Rairnundus 
Lullus Institute of the University of Freiburg in Germany, whose 
director was Prof. Charles Lohr, a Jesuit from Brooklyn , New York. 
He was a great supporter of American scholarship in general and 
especially of American scholarship on Nicholas of Cusa. I 
remember quite well that the names of Prof. Watanabe and of 
other distinguished American Cusanus scholars were often 
mentioned with deep respect at the Raimundus Lullus Institute. So 
I became a friend and admirer of American Cusanus research long 
before meeting American scholars personally and reading their 
books and artides. 

Since 1992, when I became a member of the Cusanus Institute in 
Trier, I had many opportunities to meet you and to read books and 
articles written by you Americans. I think the first American scholar 
of Nicholas of Cues I met in Trier was Larry Bond, with whom I 
made a memorable trip to Kues. Since that time my appreciation of · 
the ACS has become deeper, and still is increasing. Without the 
support of public money the ACS is able to bring together excellent 
scholars on Nicholas of Cusa and to promote many initiatives on 
Cusanus Research. The importance of the Society is growing, 
because it is the only Cusanus society in the English-speaking 
world . It means great possibilities as well as great obligations. As 
we all know, many more people all over the wortd are able to read 
and speak English than German or any other western languages. 
So the future and well-being of Cusanus research in a globalized 
wortd depends especially on the American Cusanus Society. 

I am very grateful for the unique American hospitality and all the 
wonderful meetings in Gettysburg (I was there twice and hope to 
come again soon), in Kalamazoo (I was there also in 2002), and at 
the great jubilee conference in October 2001 in Washington, D.C., 
organized by Peter Casarella. We had also an impressive 
conference in Tokyo in the year 2000 with strong American and 
German participation (organized by our dear Japanese friend 
Kazuhiko Yamaki) . 

I am also grateful for all American Cusanus scholars who come to 
Trier and Kues. It is always an honour and pleasure for us to have 
you as our guests. On behalf of Dr. Christoph Baehr, the new 
president of the German Cusanus Society, I thank all American 
members of the Scientific Advisory Board of the German Cusanus 
Society for their help and support. We thank all of you, who have 
attended our conferences in the past and who will attend them in 
the future . As you perhaps already know (thanks to the very helpful 
information given by Tom lzbicki through e-mail) the next 
conference of the Scientific Board of Advisors of the German 
Cusanus Society will be held in October on "De venatione 
sapientiae". This conference will be especially dedicated to the 
memory of Prof. Klaus Kremer, who passed away last November. 
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I strongly hope that it will be possible to continue and ever; to 
intensify the cooperation between the American Cusanus Society 
and the German Cusanus Society, especially the Cusanus 
Institute. I am really grateful for ideas about how to improve our 
relationship. Perhaps we will be able to organize joint conferences 
and joint projects between our two societies in the forthcoming 
years. 

Now we are celebrating the 25t" anniversary of the American 
Cusanus Society. In 2010 we will celebrate the 501h anniversary of 
its older sister, the German Cusanus Society and of the Cusanus 
Institute. I hope I can welcome many members of the American 
Cusanus Society on that occasion in Trier or Kues. 

I want to express my best wishes for the great future of the 
American Cusanus Society - ad multos annos, ad multos 
felicissimos annos' 

Dinner Speech by Prof. Kazuhiko Yamaki 
Waseda University, Tokyo 

Japan 

Dear President, Professor Christianson, 
Dear Colleagues of the American Cusanus Society 

Ladies and Gentlemen: 

First, I should like to express my deepest appreciation for your 
invitation to this august occasion. 

It is indeed an honor for me to be here and, as a representative of 
the Japanese Cusanus Society, is a great pleasure for me to 
congratulate all of you on the 25th anniversary of tfle American 
Cusanus Society. 

Although the American Cusanus Society and the Japanese 
Cusanus Society were founded at about the same time, the two 
societies have followed significantly different paths of study. 

The American Cusanus Society, in particular, has made out
standing contributions to the field of Cusanus Studies in not only 
the United States but also the entire world. 

The Society's informative Newsletter, published twice a year, has 
been widely recognized for its erud ition and authority, and the 
Society has published many books on Cusanus from famous 
publishing houses. In the pages of the Newsletter we read reports 
on numerous dissertations about Cusanus being completed by 
gifted scholars affilia ted with the Society. 

We all also know that such accomplishments of the Society are 
mainly due to the untiring efforts of three successive presidents of 
the Society, namely Prof. H. Lawrence Bond, Prof. Morimichi 
Watanabe and Prof. Gerald Christianson. They have not only 
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presided over the Society with skill and wisdom, they have also 
encouraged young scholars throughout the world. I am indeed 
fortunate to count myself among those scholars. Therefore, on this 
occasion, I should like to personally express my deepest 
appreciation for their warm and enthusiastic guidance. 

Now I would like to tum for a moment to the future of Cusanus 
Studies. We can say with confidence that since the end of the 20th 
century Cusanus Studies have flourished not only in the United 
States but also throughout the world. The main reason for this 
gratifying situation is that, with the approaching completion of the 
Heidelberg Academy's Opera omnia of Cusanus, we now have 
easier access to his texts and can study his ideas more precisely. 

I, of course , think it is very important to clarify the true nature of 
Cusanus' thoughts through historical studies such as these. At the 
same time, I believe that there is another important task for 
Cusanus Studies: namely to make good use of his thought in 
today's world. 

Many people now feel that the modern worldview has come to an 
impasse. Th is fee ling is doubtless related to the present global 
situation, for example, the so-called 'clash of civilizations' or the 
global climate catastrophe . I think that many of these problems are 
the result of the facile humanism and uncritical scientism that 
predominate in today's world. 

·I am convinced that the thought of Cusanus can contribute greatly 
to the solution of such problems. His thought provides us with 
useful elements that enable us to deal with the root causes of such 
problems. I personally call these elements 'discentral Thinking' and 
'ell iptical Thinking', both of which are based on his concept of 
Docta ignorantia, a topic that I covered in our book Nicholas of 
Gusa, A Medieval Thinker for the Modem Age, (Surrey 2002). 

I believe that, ff we can but comprehend all things through 
'discent:al Thinking' and 'elliptical Th inking', then we will be able to 
accept the diversity in the world and to live peacefully. Indeed, we 
human beings, as creatures of this planet, are inescapably tied to 
the diversity both of nature and society on Earth, as Cusanus says 
in his book De pace fidei. 

What could be more appropriate to the essence of his thinking, 
than to apply it to our cu rrent difficulties, ever remembering that 
Nicholas of Cusa himself applied his speculations to the solution of 
the contemporary problems of Europe in the fifteenth century? 

Finally, dear colleagues, I wish you success in all your academic 
activities, but especially in your studies of Nicholas of Gusa. 

Thank you for your kind attention! 
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AMERICAN CUSANUS SOCIETY'S PROPOSED 
SESSIONS 

KALAMAZOO, MAY 7 - 10, 2009 

As described in the report of the business meeting above, the 
Society will hold three sessions as follows: 

1) Late Medieval Political Theory (may be co-sponsored with 
Politicas) 

2) Cusanus and Islam 
3) Philosophy and Theology of Cusanus 

AMERICAN CUSANUS SOCIETY'S 11Th 
BIENNIAL CONFERENCE AT GETIYSBURG 

October 10-12, 2008 

The Eleventh Biennial Conference of 
The International Seminar on Pre-Reformation Theology 

at Gettysburg Lutheran Seminary and 
The American Cusanus Society 

REASSESSING REFORM: 
MEDIEVAL MODELS OF CHANGE 

CELEBRATING GERHART B. LADNER'S THE 
IDEA OF REFORM AFTER FIFTY YEARS 

At the conclusion of his definitive study of reform ideas, Gerhart B. 
Ladner stated that "the idea of refon:n ... was to remain the self
perpetuating core, the inner life spring of Christian tradition through 
lesser and greater times" (The Idea of Reform: Its Impact on 
Christian Thought and Action in the Age of the Fathers. Cambridge 
MA: Harvard University Press, 1959, p. 423). Ladner himself 
sought to explore the content of such a statement in the age of 
patristic theology and early Christian monasticism, while at the 
same time pointing forNard to the many developments in reform 
ideology in the medieval period and beyond. His insights laid the 
groundwork for a half century of scholarship, particularly bearing 
fru it in the study of reform in the Middle Ages. Now, in celebration 
of the fiftieth anniversary of the publication of The Idea of Reform 
and the gathering of the Second Vatican Council (1962-65), we 
inaugurate a year-long celebration that will both explore the 
enduring significance of Ladner's study and survey the new 
avenues and insights of more recent reform scholarship. Our hope 
1s to renew and reassess Ladner's examination of the idea of 
reform in the Christian tradition, with a special focus on its meaning 
from the end of the patristic age to the dawn of the modem era in 
the sixteenth century. 
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THURSDAY, OCTOBER 9 (for early arrivals) 

5:30 p.m. Social Hour 
Singmaster Center 

7:00 p.m.Supper (optional) 
Appalachian Brewing Co. 

FRIDAY, OCTOBER 10 

8:00-9:00 a.m. Continental Breakfast 
Sing master 

10:15 a.m. A walk on historic Seminary Ridge, ''The 
First Day Battle" 

Meet at Singmaster 

11 :50 a.m. Chapel 

12:15 p.m. Lunch 
Refectory 

1 :00 p.m.Registration and refreshments 
Coffee Shop, Valentine Hall 

3:00 p.m.Public Lecture I: The Idea of Refonn in 
the Middle Ages 

4:00 p.m. 

Valentine Auditorium 

Chair: Robin Steinke, Dean , Gettysburg Lutheran 
Seminary 

Introduction to program and Gerhart Ladner's The 
Idea of Reform 
Christopher M. Bellitto, Kean University 

The Arthur Carl Piepkom Lecture: 
"A Third Phase of the Medieval Reforma
tion? A Modest Historiographical Proposal" 
John R. Sommerfeldt, University of Dallas 
Refreshments 
Coffee Shop 

4:15 p.m.: Public Lecture II: The Idea of Reform in 
the 16th Century Reformations 

Valentine Auditorium 

Chair: Zachariah Flanagin, St. Mary's College of 
California 

The F. Edward Cranz Lecture: 
"Black and White, and Re-read All Over: 
Conceptualizing Reform Across the Long 
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Sixtetlnth Century, 1416-1633" 
William V. Hudon, Bloomsburg University 

5:15 p.m.Social Hour 
Singmaster Center 

6:15 p.m.Dinner 
Refectory 

7:45 p.m.Public Lecture Ill: Recent History of the 
History of Refonn 
Valentine Auditorium 

Introduction: Morimichi Watanabe , Long Island 
University, C.W. Post Campus 

Chair: Lester Field, Jr., University of Mississippi 

"What Hath Gert Wrought? Gerhart Ladner 
and the Recent History of the History of 
Reform: A Roundtable of Ladner's Students" 

John Howe, Texas Tech University 
Louis B. Pascoe, SJ , Fordham University 
Phillip Stump, Lynchburg College 

9:00 p.m.Social Hour 
Singmaster 

SATURDAY,OCTOBER11 

7:30 a.m.Breakfast 
Refectory 

8:30 a.m.Ecumenical Service of Prayer with 
Commemorations 
Chapel 

9:00 a.m.Session /: Cusanus, the Imago Dei, and 
Reform 
Library Lecture Room 

Chair: Michael Vargas, State University of New 
York, New Paltz 

"The Art of Seeing: Metaphysics and Lay 
Piety in Nicholas of Cusa·· 
Inigo Boeken, Radboud University, 
Nijmegen 

"Primo es homo .. secundo Christianus, deinde 
vocatus ad hoc vet il/ud: Some Remarks on the 
imago dei as Key to the Unfolding of Being 
Human and Cultural" 
Wilhelm Dupre, Rqdboud University, 
Nijmegen (emeritus) 

"Imago, imaginatio, reformatio: The Vision 

Volume XX:V, Number 1 Juiy 2008 

1C:45 a.m. 

11:15a.m. 

of Reform as a Vision of the Mind" 
Harald Schwaetzer, lnstitut fUr Cusanus 
Forschung Trier 

Coffee 

Session II: Papacy and Personal Reform 
Library Lecture Room 

Chair: Thomas M. lzbicki, Rutgers University 

Working Session led by Paul Dietrich, University of 
Montana 

On Cusanus texts from Nicholas of Gusa on 
Church and Reform translated by Thomas M. 
lzbicki, pp. 488-591 : 

12:1 5 p.m. 

Letter to Rodrigo Sanchez de Arevalo 
(1442), pp. 430-49. 

Four sermons on Peter: 
Sermon 126 (1453), pp. 450-467. 
Sermon 144 (1454), pp. 468-477. 
Sermon 160 (1454?), pp. 478-481. 
Sermon 287 (1457), pp. 482-487. 

Lunch 

1 :30 p.m. Session Ill: Art and Reform 
Library Lecture Room 

Chair and Respondent: H. Lawrence Bond, 
Appalachian State University 

"Ladner's Reform, Panofsky's Renaissance: 
Explanations of Change in the Visual Arts" 
Nancy Struever, Johns Hopkins University 
(emerita) 
"Memory, Reform, and the Illuminations of 
St. Hildegard of B~ngen's Scivias" 
Ann Astell, University of Notre Dame 

2:45 p.m.Free time 

3:00 p.m.Battlefield Tour 
Leave from Library 

5:00 p.m.lvlass 

"Colonel lzbicki Musters the Evidence" 
"Historic Schmucker Hall, a Civil War Icon 
and Future Interpretive Center' 
Wayne Motts, Director, Adams County 
Historical Society 

Chapel 
Led by Louis B. Pascoe, S.J., Fordham 
University 
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5:45 p.m.Social Hour 
Sing master 
Business Meeting of the American Cusanus 
Society 

7:00 p.m.Candlelight Banquet (dinner at 7:30) 
Refectory 
Host: Emried Cole, Vice President, 
Gettysburg Seminary 
Toasts: Lawrence Hundersmarck, Pace 
University 
Entertainment: Zorzal 

9:00 p.m.Social Hour 

SUNDAY,OCTOBER12 

7:30 a.m.Breakfast 
Refectory 

8:15 a.m.Ecumenical Service of Word and Sacrament 
Chapel 
Led by Gerald Christianson 
Homily: Nicholas Cardinal Cusanus (a.k.a. 

David Albertson, University of Southern 
California) 

9:1 5 a.m.Session IV: Individual and Communal 
Reform 

Chair: Peter Casarella, DePaul University 

Working Session led by Donald Ouc!ow, Gwynedd
Mercy College 

10:30 a.m. 

11:00 a.m. 

On Cusanus texts from Nicholas of Gusa on 
Church and Reform translated by Thomas 
M. lzbicki. 

Two reform sermons: 
Sermon 280 (Brixen, 1457), pp. 488-527; 
Sermon 290 (Rome, 1459), pp. 528-49. 
A General Reformation (Reformatio 
generaiis), pp. 550-91. 

Coffee 

Session V: Failure of Reform: Refining 
Historiographical Lenses 

Chair: Thomas Morrissey, SUNY Fredonia 

Discussion led by Brian Pavlac, Kings 
College 
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12:15 p.m. Close 

12:45 p.m. 

Departures begin at 12:30 p.m. 

Lunch (optional) 
Appalachian Brewing Co. 

******** 

The Committee for the Eleventh Biennial Conference: 
Christopher Bellitto and David Zachariah Flanagin (co-chairs); 
Morimichi Watanabe, Peter Casarella, and Gerald Christianson 
(ex officio). 

THE AMERICAN CUSANUS SOCIETY'S 
MEETING AT THE RENAISSANCE SOCIETY OF 

AMERICA 

Dr. Thomas lzbicki reports the following: 

The American Cusanus Society recently presented two 
sessions on "Perspectives on Nicholas of Cusa" at the 

· annual meeting of the Renaissance Society of America in 
Chicago, April 3-5, 2008. (The details were reported in the 
last Newsletter, Vol. XXIV, No.2, December 2007, pp. 9-
10.) [A short report for this meeting (ACS sponsored 
sessions} appeared in The Catholic Historical Review XCIV, 
2 (April 2008) 412 .] 

The Society Meeting in 2009 will be held as follows: 
March 19-21, 2009 - Los Angeles, UCLA & The Getty 
Museum, Malibu. 

Dr. lzbicki wishes anyone to contact him if one would like to 
present a paper on any aspect of Cusanus' life and thought. 

Contact: Thomas M. lzbicki, Archibald S. Alexander Library, 
Rutgers, The State University of New Jersey, 169 College Ave ., 
New Brunswick, NJ 08901 -1 163, tizbicki@rci.rutgers.edu 

Future Meetings of the Renaissance Society of America, 
rsa@rsa.org 

2010-Venice, April 8-10, Fondazione Giorgio Cini, Isola San 
Giorgio Maggio. 
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NEW MEMBERS 

Listed below are new members who joined the Society recently. 

Dr. Cesar Cata University of Macerata 
Via aura, 30 
63017 Porto San Giorgio (FM) 
ITALY 

Prof. Oleg E. Dushin Faculty of Philosophy & Political Science 
St. Petersburg State University 
Mendeleevskaya linia, 5 
St. Petersburg 199034, RUSSIA . 

Prof. Ann Marie Wolf Dept. of History 
University of Portland 
5000 N. Willamette Blvd . 
Portland, OR 97003 

All Welcome!! 

++ Peter J. Casarella Becomes 
Director of the Center for World Catholicism 

and lntercultural Theology++ 

Peter J. Casarella, the Vice President of our Society and 
Professor of Catholic Studies, DePaul University, has been 
appointed to the director of the newly created Center for World 
Catholicism and lntercultural Theology. 

According to Dean of College of Liberal Arts and Sciences, DePaul 
University, "the Center is a response to the global shift of the 
Roman Catholic Church from North to South .... The research on 
the changing face of the Church continues to grow, and numerous 
centers of learning across the globe publicize these epochal 
developments. The DePaul Center will focus on ways of thinking -
new and old - that will support the emerging unity in diversity of 
global Catholicism. The Center will focus on the multidimensional 
role of the Church as a transnational entity and will gather teachers 
and scholars who want to foster a new dialogue between cultures 
in an age of economic globalization and cultural hybridity." 

An international conference will take place at DePaul on October 
30tn, 2008 in collaboration with the Catholic Theological Union in 
Chicago. It will celebrate the fortieth anniversary of the' meeting of 
Latin American Bishops at Medellin, Colombia, an event in which 
the preferential option for the poor began to take on a new role in 
the life of the Church. The conference will bring theologians and 
pastoral leaders from Latin America and North America to 
DePaul's campus to assess the implications of the historic 
gathering at Medellin for today's Church and world. 

Volume XXV, Number 1 July 2008 

The American Cusanus Society website has moved to: 
http://www.haveriord.edu/library/reference/mschaus/ 
cusanus/cusanus.html 

We are grateful to Dr. Thomas M. lzbicki and Dr. Margaret 
Schaus for establishing this new website for the Society. 

The most 
recent 
book 

by 

the late 
Prof. Dr. 

Klaus 
Kremer 

The English 
version is 

also 
available. 
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[REPORTS ON OTHER SOCIETIES' MEETINGS] 
Future and Past 

..,_INTERNATIONAL CONFERENCE..._ 
ON CUSANUS IN FINLAND 

EGO, SUM, QUIA TU ME RESPICIS 
THE SELF, SELF-CONSCIOUSNESS AND WORLD VIEWS IN 

THE LATER WRITINGS OF NICHOLAS OF CUSA 

July 31 -August 3, 2008 
Place: Abo Akademi University, Turku, Finland 

Sponsored by Abo Akademi University 

At the conference in Abo/Turku we will consider some of 
Cusanus' less extensive, but most essential works; ldiota de 
mente (The Ignorant on Mind) and De visione Dei (On the Seeing 
of God). These two works· complement each other as Cusanus 
here explicitly presupposes the Self as related to an absolute 
Thou, the incomprehensible God. 

The planned theme has never before been the main theme of a 
conference, but it is connected with central motives in Cusanus' 
thought. The conference will mainly address the fact that 
Cusanus, as one of the first in the history of philosophy, creates a 
concept of the subject, according to which the subject is related to 
an absqlute Thou. This starting point is decisive for Cusanus' 
metaphysical image of reality. · 

This is the very first Cusanus conference held in the Nordic 
countries. In Germany similar symposia have been arranged on a 
regular basis since the 1960's, but symposia have also been 
arranged in India, Japan, the U.S. (regularly), Italy, Argentine, 
Brazil and Russia. 

A large group of leading scholars from the Cusanus Institute in 
Trier will participate, including the present Head Prof. Walter 
Andreas Euler and the previous Head Prof. Klaus Reinhardt. 

We kindly invite you to participate in the conference, which is 
open to anybody interested. For more information, please cf. our 
homepage www.abo.fi/cusanus 

March 2008 
On behalf of the organizers: Iris Wikstrom, Ph.D. and Ylva 
Gustafson, MA 
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~ CIRCULO DE ESTUDIOS CUSANOS 
DE BUENOS AIRES <1111 

August 19-22, 2008 

II CONGRESO INTERNACIONAL CUSANO 
DE LA TINOAMERICA 

BUENOS AIRES· 19 al 22 de agosto 2008 
BIBUOTECA NACIONAL 

SALA A. CORT AZAR 

PROGRAMA 

9. ACREOITACl6N 

9.45 APERTURA- Saludo inaugural a cargo de Jorge Mario 
Machetta (Circulo de Estudios Cusanos de Buenos 
Aires) , Francisco Bertelloni (Secci6n de estudios de 
Filosofia Medieval-Universidad de Buenos Aires) y Klaus 
Reinhardt (Cusanus-lnstitut Trier) 
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Coordinacion: Jorge Mario Machetta 
10.00 CONFERENClA DE APERTURA 
Joao Maria Andre (Coimbra - Portugal) 
Nicolas de Gusa y los nombres divines: de una hermeneutica de la 
finitud a una metafisica de lo posible. 

11-11.30 PAUSA- CAFE 

11.30-12.10 Andres Hubert (Antofagasta. Chile) 
Alteridad e identidad desde el "De coniecturis" 

12.15 ALMUERZO 

Coordinaci6n: Claudia D'Amico 
14 - 14.40 Oscar F. Bauchwitz (Natal· Brasil) 
La metafisica de la alteridad como fundamento de la hermeneutica 
de los nombres divines en el Cusano 

14.40 -16. 10 
Ezequiel Ludueria (Buenos Aires) 
Nicolas de Cusa: una contribuci6n a la historia del Eriugenismo 
Natalia Strok (Buenos Aires) 
Mediaci6n: el iugar del hombre en Eriugena y Nicolas 
Diego de Zavalla (Buenos Aires) 
Pluralidad, nada y !!mite: Un analisis de la aporia sabre el origen 
de las caracteristicas ontol6gicas negativas de las creaturas en el 
libro II de Acerca de la docta ignorancia 

16.10-16.40 PAUSA CAFE 

Coordinaci6n: Harald Schwaetzer 
16.40-17.20 Oleg Dushin (San Petersburgo) 
Nicholas of Cusa and the Russian Philosophical Tradition of XIX
XX centuries 

17 .20 - 17 .50 Edrisi Fernandes (Natal - Brasil) 
Apropiaci6n de la contractio y complicatio cusanas en la filosofia 
de Lev Karsavin 

Coordinaci6n: Klaus Reinhardt 
17. 50 - 18.30 Jasper Hopkins (Minnesota) 
Martha and Mary as symbols of oneness and otherness. 
Comments on Cusa·s Sermon LXXI 

18.30 
Concierto a cargo de Masa Critica Vocal presentaran Pintura de 
Palabras: Madrigales de Gesualdo y Ligeti 

Miercoles 20 

Coordinaci6n: Claudia O'Amico 
9. - 9.40 Jean Marie Nicolle (Paris) 
L · egal!te comme resolution de r alterite 

9.40 - 10.20 Agnieszka Kijewska (Lublin · Polonia) 
Asimilaci6n y diferenciaci6n, gnoseologia de Nicolas de Cusa en 
"/diota de mente" · 
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10.20- 10.45 PAUSA CAFE 

10. 45-12.15 Coordinaci6n: Paula Pico Estrada 
Maria Cecilia Rusconi (Buenos Aires • Trier) 
Vision y medida como enigmas de la identidad en De theologicis 
complementis 
Rodolfo Fazio (Buenos Aires) 
La noci6n de numero en el De coniecturis de Nicolas de Gusa 
Roberto Casazza (Buenos Aires) 
lndagaci6n en torno a las imagenes luminicas en el libro primero 
del tratado Oe coniecturis de Nicolas de Cusa 

12.15 ALMUERZO 

14- 14.45 
VISITA a la Colecci6n de Manuscritos e lncunables de la Sala del 
Tesoro de la Biblioteca Nacional 

14.45 - 16.15 Coordinaci6n: Martin D'Ascenzo 
Alexia Schmitt (Buenos Aires) 
Unidad y Alteridad fundamento de la gnoseologia y metafisica 
cusanas. 
Malena Tonelli (Buenos Aires) Lo maximo contracto y la mente 
humana: un analisis en tomo de la relaci6n entre ontologia y 
gnoseologia en el pensamiento de Nicolas de Gusa. 
Guillermo Gravina (Buenos Aires) 
Unidad y diferencia en el ambito de la contracci6n a traves de las 
nociones metodol6gicas en las primeras obras de Nicolas de 
Cusa. 
16.15-16.40 PAUSA CAFE 

Coordinaci6n: Oscar F. Bauchwitz 
16.40-17.20 Claudia D'Amico (Buenos Aires) 
Unum neque idem neque alterum: Novedad y tradici6n en las 

nociones cusanas de identidad y alteridad 

17.30 -19.30 MESA OE DIALOGO: Concordantia 
Philosophorum. Acerca de la unidad de la busqueda filos6fica. 
Coordinaci6n: Claudia D'Amico 
Participantes: Peter Casarella (Chicago); Oscar Federico 
Bauchwitz (Natal); Cristina Lopez (UNSAM - San Martin); Marcelo 
Mendoza Hurtado (UBA- Buenos Aires). 

Jueves 21 

Coordinacion: Joao M. Andre 
9 - 9.40 Harald Schwaetzer (Trier) 
La teoria cusana de la vision como participaci6n doble 

9.40 -10.20 Gianluca Cuozzo (Turin) 
Aspetti congetturali del pensiero filosofico ed artistico di Nicola 
Cusano, Leon Battista Alberti e Albrecht Durer 

10.20-10. 45 PAUSA CAFE 

10.45 - 12.15 Coordinacion: Martin D'Ascenzo 
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Paula Pico Estrada (Buenos Aires) 
Coincidencia entre lo Absolute y la contracci6n simplicisima en De 
visione Dei. 
Jose Gonzalez Rios (Buenos Aires) 
La relaci6n entre identidad de la Palabra y alteridad de las 
lenguajes en el pensamiento de Nicolas de Cusa. 
Constanza Kaliks (San Pablo-Brasil) 
Obstaculos do conhecimento: fronteira entre o saber e nao-saber. 

12. 15 ALMUERZO 

Coordinaci6n: Jorge Mario Machetta 
14.00 -14.40 Norbert Westhof (Koln - Alemania) 
Cusanus ' Werk in religioser Hinsicht, insbes. 
Wirkungsgeschichtlichen Aspekte 

14.40-15.40 
Paola Di Cori (Urbino - Italia) 
Michel de Certeau, lector del Cusano 
Sonia Lyra (San Pablo - Brasil) 
Maximidade Finita: ldentidade e Alteridade em Nicolau de Cusa 

15.40- 16.10 PAUSA CAFE 
Coordinaci6n: Harald Schwaetzer 
16.10-16.50 Kazuhiko Yamaki (Tokio) 
Die cusanische Entdeckung des Begriffs, idem absolutum 'als Gott 
vom Jahr 1448 
16.50-17.30 Peter Casarella (Chicago) 
Sabre el Origen de la Nteridad segun De genesi y De principio 

17. 30 -18.30: Presentaci6n del nuevo texto critico y edici6n 
bilingue de De /y non a/iud elaborado de acuerdo al proyecto 
bilateral entre Trier y Buenos Aires. 

Viernes 22 

Coordinaci6n: Peter Casarella 
9.30-10.10 Francisco Bertelloni (Buenos Aires) 
Juan de Paris y el origen de las teorlas conciliares 

10.10-10.40 PAUSA CAFE 

10.40-12.1-0 Coordinaci6n: Jose Gonzalez Rios 
Martin D'Ascenzo (Buenos Aires) 
La Iglesia y el imperio coma katechon segun Nicolas de Gusa 
Victoria Arrocha (Buenos Aires) 
El tema de la Trinidad en el De pace fidei de Nicolas de Gusa 
Luis Vaccaro {Santiago de Chile) 
Pistas para una reflexi6n hist6rico-eclesiastica: Acercamiento al 
pensamiento teol6gico de Nicolas de Gusa 

12.15 ALMUERZO 
Coordinaci6n: Francisco Bertelloni 
14-14.40 Gerhard Krieger (Trier) 
Vorwegnahme aufklarerischer Forderung oder Pravalenz 
christlicher Wahrheit? Cusanus und die ldee der Toleranz 
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14.40-15.20 Jorge M. Machetta (Buenos Aires) 
"lntellectus explicatio fidei" o "intellectus explicatio Christi": la 
dimensi6n cristol6gica de la verdad en Nicolas de Cusa. 

15.20-15.45 : PAUSA CAFE 

15. 45-18: MESA DE DIALOGO Concordia fideiy 
multiculturalismo. 
Coordinaci6n: Jorge M. Machetta 
Participantes: Joao M Andre (Coimbra); Klaus Reinhardt (Trier); 
Paola DI Cori (Urbino); Maria Luisa Femenias (UNLP-La 
Plata/USA-Buenos Aires); Alejandra Gonzalez (USAL- Buenos 
Aires); Valentin Grieco (UM - Moron) 

18. CONFERENCIA DE CIERRE 
Klaus Reinhardt (Trier) 
La idea cusana de la unidad de las religiones y su proyecci6n en la 
teologfa contemporanea 

18.45 CIERRE DE CONGRESO 

TINTERNATIONAL SYMPOSIUM ONT 

Nikolaus von Kues: 
De venatione sapientiae 

IN MEMORY OF KLAUS KREMER 

OCTOBER 23 - 25, 2008 

Sponsored by Cusanus-Gesellschaft, Trier, Germany 

(Program contents follow on the next page.) 
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... INTERNATIONAL CONFERENCE~ 
"FROM FEASTING TO FASTING: 

TRANSFORMATIONS OF THE CULTURAL PROCEDURES 
FROM 

ANTIQUITY TO THE MIDDLE AGES" 

St. Petersburg State University, St. Petersburg, RUSSIA 

November 20-22, 2008 

St. Petersburg State University 

FACULTY OF PHILOSOPHY AND POLITICAL SCIENCE 

CENTRE FOR MEDIEVAL CULTURE STUDIES 

Mende/eevskaya linia, 5, St. Petersburg, 199034, RUSSIA. 
Phone: (812) 328 94 39 
Fax: (812) 328 08 71 
E-mail: odushin(@maif.ru 

First Call for Papers 

The Centre for Medieval Culture Studies is organizing an 
International Conference with the topic: 

"From Feasting to Fasting: transformations of the 
cultural procedures from Antiquity to the Middle Ages". 

We are planning to discuss the following topics: 

• Ethos of Antiquity and the moraf prepositions of 
Christianfty: changes in the philosophical paradigms 
and strategies of daify conduct; 

• Athens' Agora and the Medieval monastery: 
transformations of social Institutions; 
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• Freedom of Spirit and Freedom of Body: speech 
and silence; 

• Citizen and ascetic: models of corporal practices; 

• Philosophical and Christian Ascetics in Medieval 
and Byzantine Philosophy and Theology; 

• Monastic Canons in the East and the West. 

The Conference will be at the Faculty of Philosophy and 
Political Science of the St. Petersburg State University 20-22 
of November of 2008. We invite to participation of all 
interested scientists' For the application, it is necessary to 
present an abstract (350-500 words) and author's information 
no later than 1 June 2008. The papers will be published in 
the almanac "Verbum" after the Conference. 

All materials should be send to: 

Associate Prof. , Ph.D., Oleg E. Dushin 
Chief of the Centre for Medieval Culture Studies, 
Faculty of Philosophy and Political Science, 
St. Petersburg State University, 
Mendeleevskaya linia, 5, 
St. Petersburg 199034 RUSSIA 
E-mail: odushin@mail.ru 

[PAST CONFERENCES OF INTEREsn 

The Catalan Center at New York University 
Presents 

A Mind for the Ages: Ramon Liu/I, 
Doctor /lluminatus 

Thursday, March 51n & Friday, March 71h 2008 

The King Juan Carlos I of Spain Center 
53 Washington Square South, 1s1 Floor 

New York, NY 10003 

The symposium has been organized to celebrate the publication of 
The Art and Logic of Ramon Lull: A User's Guide, by Anthony 
Bunter. 

Ramon Llull (1 232-1315), born in Mallora, was a poet, novelist, 
philosopher, man of action, and missionary. He was also the first 
writer to develop an extensive body of theology, philosophy, 
literature, logic, and science in a Romance language, Catalan. His 
influence is both historical, on such philosophers as Leibniz and 
Bruno, and contemwrary, as Llull has been claimed as precursor 
by cyberneticists, structuraltsts, experts in robotics, and voting 
theorists. (The Encyclopedia Britannica suggests that if American 
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polling experts had read Llull, the 2000 elections would have gone 
to Al Gore.) 

The symposium will situate this important thinker in the historical 
and social (Paul Freedman), literary (Montserrat Piera), and 
religious (Harvey Hames) context of this period while considering 
his current relevance by exploring this contribution to electoral 
theory (Friedrich Pukelsheim), and how he developed a 
combinatorial, demonstrative system which constituted an 
evidence of sciences (Anthony Bonner). 

Information: The Catalan Center; Tel. (212) 998-8255 

Co-Sponsored by 
The King Juan Carlos I of Spain Center, 

The Center for European & Mediterranean Studies, 
The Department of Spanish & Portuguese 

THE RUMI FORUM 
Presents 

"Challenges of a Christian Reading of the Qur'an" 
by 

Dr. Wilhelmus G. Valkenberg 
Loyola College in Maryland 

· Thursday, March 2lth, 2008 at 12:00 pm 
At the RUMI Forum 

1150 171h Street NW, Suite 408, Washington D.C. 
(www.rumiforum.arg) 

Dr. Valkenberg will present some reflections on Christian readings 
of the Qur'an. In the first part of the talk, Dr. Valkenberg will 
discuss Nicholas of Cusa (1401-1464) as one of the first Christians 
who tried to overcome the traditionally biased Christian approach 
lo the Qur'an. In his Cribratio Alkorani ("Shifting of the Qur'an") 
Cusanus tried lo give a faithful Christian interpretation of the 
Qur'an that would contribute to the glory given to God by the 
Qur'an without detracting from the position of Christ as God's 
decisive revelation for Christians. In the second part of his talk, Dr. 
Valkenberg will give some reflections about the possibilities for 
Christians to read the Qur'an in a faithful manner that does justice 
to both the Christian and the Islamic religious tradition. He will 
concentrate on an interpretation of Al lmran 64, "Come to a 
common work between us", since this verse has been the central 
text in the recent (October 2007) Muslim reaction to Pope Benedict . 
XVl's Regensburg address (see www.acommonword.com). In 
conclusion, Dr. Valkenberg will pose a challenge to the audience 
by explaining why Fethulah Gulen would certainly endorse the text 
of 'a common word', and why Dr. Valkenberg would have endorsed 
it as well, despite some reservations. 

(Dr. Valkenberg was an associate prof. of dogmatic theology and 
theology of religions at the Catholic Univ. of Nijmegen, 
Netherlands and is now an associate professor of theology and 
Christian-Muslim relations at Loyola College in Maryland.) 
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Fordham University 
St. Robert Southwell. S.J., Lecture Series 

April, 14, 2008 

Flom Auditorium, William D. Walsh Family Library 
Rose Hill Campus, Fordham University 

Speaker: Susan C. Karant-Nunn, Ph.D. 
Director, Late Medieval and Reformation Studies 

University of Arizona, Tucson 

The St. Robert Southwell, S.J., Lecture Series at Fordham 
University is devoted to the history and theology of the Christian 
Church in the early modem period. It focuses on the scholarship 
of the Reformation and the Counter-Reformation, in Europe and 
the Americas, from 1500 to 1750. During the academic year, one 
prestigious lecture is delivered each semester. 

For more information: Susan Wabuda, Ph.D.; Tel. (718) 817-
3945; wabuda@fordham.edu 

Bemkastel·Kues 
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[For this 251h Anniversary issue, in place of the usual article on "Cusanus1 Footsteps" 
or "His Contemporaries," the reflections on the Society and its history are presented.] 

The American Cusanus Society -
Recollections on the History of the Past Twenty-Five Years 

(The following text is based on the banquet speech at the Black 
Swan Restaurant, Kalamazoo, Ml, May 9, 2008) 

Morimichi Watanabe 
President Emeritus, American Cusanus Society 

First of all , I wish to mention briefly some of the people in Europe 
who contributed greatly to Cusanus research in recent years. As 
mentioned by Prof. K. Yamaki in his banquet speech, the 
publications of the Nicolai de Gusa Opera omnia ( 1931- 2005) 
and the Acta Cusana (1976 - ) by the Felix Meiner Verlag in 
Leipzig and later in Hamburg were great steps in promoting 
Cusanus studies in modern times. When I went to Bernkastel
Kues in 1964 to deliver my paper on Cusanus at the 500th 
anniversary of Cusanus' death, I did not meet the founder, Dr. 
Felix Meiner (1883-1965) , of the Meiner Verlag. But I remember 
very well meeting his son and successor, Mr. Richard Meiner 
(1918-2003), who approached me somewhat hesitantly, saying 
that his father had received my order for a copy of the De 
concordantia catholica in 1964 (during my doctoral work), but that 
his father was unable to fill my order due to the complete 
destruction of his firm's office, stores and other facilities in Leipzig 
in an air-raid on December 3-4, 1943. Mr. Meiner went on to say 
that now that Dr. Gerhard Kallen, the indefatigable editor of 
Cusanus' work, almost completed its new edition, his father would 
be able to send me a copy of the new edition soon. After this 
unexpected encounter, I became a good friend of the Meiners. 
Mr. Richard Meiner's son, Mr. Manfred Meiner, the present head 
of the Meiner Verlag, came later to New York, staying at my 
house when he was a young boy of 17. For many years,! have 
followed and benefited from the Meiner Verlag's efforts to 
promote Cusanus studies [see American Cusanus Society 
Newsletter (ACSN) 111, 2 (September, 1986), 10-11; VI, 2, 
(August, 1989), 15-16; XIV, 2 (December, 1997), 15-18; XVII, 1 
(June 2000), 34-38 & XX, 1 (June, 2003), 13-14]. 

In 2005, the Heidelberg Academy of Sciences officially completed 
the publication of the Opera omnia, though some work remains to 
be completed. We should be thankful for the great contributions to 
Cusanus scholarship [ACSN XX! , 2 (December 2004), 32-33] . . 

Needless to say, there were many books written before the 20th 
century about Nicholas of Cusa and his ideas. An examination of 
Stephan Meier-Oeser, Die Presaenz des Vergessenen: zur 
Rezeption der Philosophie des Nicolaus Cusanus vom 15. bis 
zum 18. Jahrhundert (Munster: Aschendorff, 1989) would give an 
idea about the books written on Cusanus from the 151h through 
the 18111 centuries. Of the scholars that appeared at the beginning 
of the 20th century, special attention must be given to Ernst 
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Hoffmann (1880-1952) at the University of Heidelberg and Josef 
Koch (1885-1967) of the University of Cologne, whose work was 
continued by L"le next generation of scholars, Dr. Raymond 
Klibansky (1905-2005), Dr. Paul Wilpert (1905-1967) [ACSN, V. 2 
(September, 1988), 10-13] and others. On the French side, we 
must recognize the still-impressive book published in 1920 by 
Edmond Vansteenberghe (1881-1943), La Cardinal Nicolas de 
Cues (1401 -1464). L'action-la pensee. Maurice de Gandillac 
(1906-2006) should also be considered as an important Cusanus 
scholar [ACSN, XIII , 1 (July 2006), 6-8.] 

Based on its long tradition in Germany of Cusanus studies, the 
German Cusanus Society and its lnstitut fUr Cusanus
Gesellschaft were established in 1960. I wish to mention 
particularly the work of Prof. Rudolf Haubst (1913-1992). [ACSN, 
IX, 2 (Dec. 1992), 6-8], the director of the Institute until 1992. He 
emphasized studying Cusanus' theological ideas and 
contributions, especially his sermons. With his colleagues and his 
successors, he began putting Cusanus' Sermones in the Opera 
omnia in 1970. All 293 extant sermons written by Cusanus have 
been edited and published. We must also recognize the 
publication of the Mitteilungen und Forschungsbeitrage der 
Cusanus-Gesellschaft (MFCG) since 1961 , and the Litterae 
Cusanae since 2001 as important venues of Cusanus research. 

Although studies on Cusanus were carried out sporadically in 
some other countries in the world , there were not many books on 
the subject published in the USA until recently. In the early 60's, 
when I myself was about to complete my doctoral thesis on the 
political ideas of Nicholas of Cusa at Columbia University, Paul E. 
Sigmund had completed his dissertation on Cusanus at Harvard 
University. His book was published in 1963 and mine followed in 
the same year. These were two of the earl iest books in English 
dealing with Cusanus published after World War II. When I was 
invited in 1964, as mentioned above, to attend the 5001h 

anniversary of Nicholas of Cusa's death, and met for the first time 
many Cusanus scholars at the conferences in Bernkastei-Kues, 
Trier and other places, I knew little that some day we shall have 
the American Cusanus Society and, moreover, I shall be its 
president for 24 years! 

In the following section of this presentation, the short descriptions 
of various activities, meetings and events of the Society during 
the past 25 years are first presented, which will then be followed 
by the author's reflections on the role, significance and 
accomplishments of the Society in the past and future years. 
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Histor.y_gf the American Cusanus Society: 

• Beginning: 
A quick examination of the programs of the early International 
Congresses on Medieval Studies at Kalamazoo, Ml shows that 
several papers on Cusanus were delivered, mostly on 
philosophical ideas of Nicholas of Cusa, including one by H. 
Lawrence Bond. 

It was 1981, at the 16th International Congress on Medieval 
Studies that Prof. H. Lawrence Bond, Prof. and Mrs. Paul Kunz 
and others formed the Cusanus Society of America to promote 
the research on Nicholas of Cusa [see "The Brief Happy Journey 
of the American Cusanus Society" by H. Lawrence Bond, ACSN, 
VIII, 2 (December, 1991), 2-3]. 
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(Our Society's First Sessions in Kalamazoo, May 6, 1983) 

In 1983, at the 18th International Congress on Medieval Studies, 
Larry asked me to be a new president of the Society. I did not 
understand why he did so, but I agreed to accept his proposal and 
changed the name of the Society to the American Cusanus 
Society. It took me considerable time and work to organize the 
Executive Committee , to form an Advisory Board, to recruit new 
members, to establish contacts with foreign Cusanus societies, to 
start a new Newsletter, and so forth. Larry asked in the above-

Volume X:XV, Number 1 July 2008 

mentioned article: "Why is it that we have stayed together? It is 
quite apparent that we continued to share a remarkable and 
dogged diversity of views . . . . we comprise a synod of idiotae et 
oratores - lovers and humanists, historians and philosophers, 
theologians and lawyers, political theorists and mathematicians, 
artists and belle-lettrists - both a catholic and also a not so holy 
concordance of spiritual and profane investigations. As Cusa 
might say: neither spiritual nor profane nor not spiritual nor not 
profane; neither one nor the other, nor both together. 
Nevertheless, we do continue to gather and to increase." 

At the annual meeting in May, 2007, I became the president 
emeritus, though continuing as editor of the American Cusanus 
Society Newsletter. Prof. Gerald Christianson became our new 
president of the Society. 

•Members: 
The number of the dues-paying members in 1985 was 31 , 51 in 
1986, but it grew to be 84 in 1990 and about 143 in 2008 . There 
are also 78 distinguished scholars and friends as well as 24 
members of Long Island University at present. 

We have had many distinguished scholars on the Advisory Board, 
though we lost the following: Professors F. Edward Cranz ( 1914-
1998) (ACSN, XV, 1-2. (December, 1998) 12-18]; Raymond 
Klibansky (1 905-2005) [ACSN, XX.I, 2 (December, 2004) 16-32; 
XXll , 1 (July 2005) 4]; Klaus Kremer (1927-2007) [ACSN, XXIV, 2 
(December 2007) 13-14]; Paul Oskar Kristelier (1905-1999) 
[ACSN, XVI, 1 (July, 1999) 9-11]; Heiko Augustinus Oberman 
(1930-2001) [ACSN, XVIII, 1(june,2001) 6-13]; Charles 
Trinkaus (1911-1999) [ACSN, XVI, 2 (December1999), 6-8]. 
The present members are: Professors Louis Dupre, Wilhelm 
Dupre, Bernard McGinn, Erich Meuthen, John Monfasani, Francis 
Oakley, Hans Gerhard Senger, Paul E. Sigmund, Brian Tierney 
and Kazuhiko Yamaki. Other notable members and ''friends" of 
the Society indude: the late Thomas P. McTighe (1 922-1997) 
[ACSN, XIV, 2(December1997) 3-5J; Bernard Beierwaltes, 
Walter Andreas Euler and Johannes Helmrath. 

Josef Koch 
2.5. 1885 -- 10.3.1967 
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(The letter that went out with the first issue) 

• Newsletter: 
We published the first issue of the Newsletter in 1983, which had 
only a few pages. But after the second issue the Newsletter 
improved much under my own editorship. Two issues have been 
regularly published every year for the past 24 years, with the 
exception of 1989. Due to the editor's illness only one issue could 
be published that year. The latest issue is Vol. XXV, No.1, the 
present issue. 

Our Newsletters have been sent to members and other Cusanus 
scholars and friends in many countries world-wide. These 
scholars are spread to four continents; in addition to USA and 

· Canada, in Europe (Austria, Czechoslovakia, England, Finland , 
Germany, Ireland, Italy, the Netherlands, Norway, Poland, Russia, 
Spain, Switzerland, Scotland), in Asia (Australia, Japan, the 
Philippines), in the South America (Argentina) and South Africa. 

• Publications [ACSN XIX, 1 (June 2002), 20]: 
Books published officially under the auspices of the Sodety 
number 6 or more and those published by members of the 
Society are numerous, certainly over 100. The fields in which they 
were published cover many areas, such as philosophy, theology, 
church history, politics , mathematics and art. In this connection , 
we should mention one of the important books which introduce 
Nicholas of Cusa to English-speaking readers. It is the so-called 
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"Cusanus 101 ", Introducing Nicholas of Gusa. A Guide to a 
Renaissance Man, eds. Christopher M. Bellitto, Thomas M. 
lzbicki, & Gerald Christianson (Mawah, NJ: Paulis! Press, 2004). 
Another important introductory book, the English translation of 
Nikolaus van Kues, 1401-1464. Skizze einer Biographie, 71n ed. 
(Munster: Aschendorff, 1992), by Prof. Erich Meuthen, one of the 
most respected Cusanus scholars in the world , is scheduled to 
appear in 2009. 

1;1~~~~~i~~;~,,~;:~r~~?~~;::.~;:~~~1~:~:~~ ~~::;~~';:~;= 
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(The Newsletter, Vol. I, No.1) 

• Society Meetings: 
• Annual Meetings at Kalamazoo, Michigan: 
The American Cusanus Society has sponsored its annual meetings 
at the International Congress of Medieval Studies, Western 
Michigan University, Kalamazoo, Michigan, every year since 1983. 
Generally two to three scholarly sessions, together with the 
Society's annual banquet and the business meeting, are held. 

Since 2002 the Morimichi Watanabe Lecture, given by an 
outstanding medieval scholar, has been given annually. 

• Biennial Meetings at Gettysburg: 
Our Society, together with Gettysburg Lutheran Seminary, holds a 
biennial conference at Gettysburg, under the leadership of Prof. 
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Gerald Christianson. It began in 1986 under the theme: "De pace 
fidei." We hold its eleventh conference in October, 2008. 

A number of books were published as a result of the conferences. 
The most recent one is: The Church, the Councils and Reform: 
The Legacy of the Fifteenth Century, eds. Gerald Christianson, 
Thomas M. lzbicki and Christopher M. Bellitto (Washingion, D.C.: 
The Catholic University of America Press, 2008). 

• Renaissance Society of America: 
Since 2003, our Society has sponsored two or three sessions at 
the annual meetings of the Renaissance Society of America. 
These sessions have been organized by Dr. Thomas M. lzbicki. 
The full descriptions of the sessions and abstracts of the lectures 
given at the meetings can be found in the December issues of the 
Newsletter. 

• Special Meeting: 
In addition to the above "regular" Society-sponsored meetings, we 
held, in 2001 , the Sixth Centennial Symposium, celebrating 
Cusanus' birth in 1401. This took place at the Catholic University of 
America in Washington, DC, thanks to the organizer, Prof. Peter J. 
Casarella. The results of this conference appeared as: Cusanus: 
The Legacy of Learned Ignorance, ed. Peter J. Casarella 
(Washington, D.C.: The Catholic University of America Press, 
2006) [ACSN XVIII , 2 (December 2001 ), 2-7; XIX, 1 (June 2002), 
3-7] . 

• Foreign Conferences and Congresses on Cusanus Studies: 
Our society members have participated in many meetings held in 
the following places: Germany, the Netherlands, Belgium, Italy, 
Portugal , Russia, Spain, Finland , France, England, Japan and 
Argentina. 

Concluding Remarks: 
1) During the period of the American Cusanus Society's growth 

and development from 1981 on, there was great expansion and 
growth not only in the editing of the Nicolai de Gusa Opera 
omnia, including the Sermones, but also of the Acta Cusana. It 
is clear that Cusanus' ideas, such as docta ignorantia and 
coincidentia oppositorum, which were developed in his early 
book De docta ignorantia (1440). and his legal and political 
concepts, such as consent and conciliarism, which were 
discussed and advocated by him in his Oe concordantia 
catholica (1433-1434), will continue to be regarded as his 
import.a11t, key concepts in the future studies of his thought. But 
as a result of the editing and publication of most of his books 
written in the middle and later periods of his life, greater and 
more careful attention will be paid to his later ideas, including 
mathematical and cosmological ideas, than before. Cusanus' 
philosophical ideas cannot be summed up only by docta 
ignorantia or coincidentia oppositorum. 

2) It is apparent that now that all extant Cusan sermons in their 
original Latin or German versions have been edited and pub
lished, and that the German translations have been completed 
and their English translations are in progress, the assessment 
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and evaluation of Cusanus as a thinker will undoubtedly go 
under the process of re-examination or re-evaluation. In 
addition to the often-raised question as to whether or not 
Cusanus was a medieval or scholastic thinker or essentially a 
humanist philosopher, the appreciation of his theological, 
religious mode of thinking based on a deep understanding of 
his sermons will become an important approach to his religious 
or theological way of thinking. In this connection, and in view of 
the urgency of the problem in the contemporary, confl ict-ridden 
world-situation, the studies of his understanding of the 
relationships among Christianity, Judaism, Islam and other 
religions are likely to receive greater attention than before. 

3) It is hoped that there will be a healthy growth of the secondary 
literature on Cusanus, not based on speculative or unreliable 
data, but on historical, factual sources. Although the American 
Cusanus Society has not been able to produce such 
fundamental and primary sources as the Opera omnia, the 
Sermones and the Acta Cusana, it has published an impressive 
number of scholarly works not only on Cusanus, but also on 
other medieval or late medieval thinkers. The question is: now 
that the Society has reached the stage of development and 
maturity that is notable and impressive, can it start a basic, 
ground-laying project or projects that would contribute to the 
development of Cusanus research? What is a possible project? 

4) We have reached the age of "internationalization" or "global
ization" in the field of Cusanus research . For many years, the 
German Cusanus Society, the Japanese Cusanus Society and 
the American Cusanus Society were the only extant societies 
that were designed to promote the studies of Cusanus' ideas 
and activities. But many Cusanus societies have been 
established in recent years and, in 2008 alone, symposia and 
congresses will be held in Abo, Turku, Finland (7/31-8/4); 
Buenos Aires, Argentina (8/19-8/22); Gettysburg, USA (10/10-
10/12); and Trier, Germany (10/23-10/28). All these conferences 
are conducted in a few languages, but what is the role of the 
American Cusanus Society? In his speech, entitled "The 
Twenty-Fifth Anniversary of the American Cusanus Society," 
delivered on May 8, 2008, Prof. Dr. Waller Andreas Euler, 
Director of the lnstitut fi.ir Cusanus-Forschung Trier, stated:" the 
importance of the (American Cusanus) Society is growing, 
because it is the only Cusanus society in the English-speaking 
world. It means great possibilities as well as great obligations. 
As we all know, many more people all over the world are able to 
read and speak English than German or any other Western 
languages. So the future and well-being of Cusanus research in 
a globalized world depends especially on the American Cusanus 
Society." 

It should be noted that in celebrating our Society's 251h An
niversary, one of our sessions hefd at Kalamazoo was: "The 
Future of Cusanus Research (A Roundtable)" (Session 106, 
May 8, 2008). 

27 



American Cusanus Society Newsletter 
New and Ta-Be-Published Books by Members 

101 Questions & Answers 
on Popes and the Papacy 

by 
Christopher M. Bellitto 

Pauiist Press, Mahwah, NJ., 2008. 208 pp. $16.95 

Nicholas of Cusa's Didactic Sermons: 
A Selection 

by 
Jasper Hopkins 

Translated and Introduced 
The Arthur J. Banning Press, Loveland, CO: 2008. 474 pp. 
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Nicholas of Cusa 
Writings on Church and Reform 

by 
Thomas M. lzbicki 

Translated 
The I Tatti Renaissance Library, 33 

Harvard University Press, Cambridge, MA: 2008. 688 pp. 

Reform, Ecclesiology, and 
the Christian Life 

in the Late Middle Ages 
by 

Thomas M. lzbicki 
Burlington, VA: Ashgate Publishing Co. 2008. 

286 pp. $114.95 
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SELECTED RECENT PUBLICATIONS 

We would be very pleased to receive from members and friends 
offprints of their newly published articles about Cusanus and 
related topics, so that they may be listed in the series of 
publications in each issue of the Newsletter. Naturally, we would 
also welcome new books and other publ ications by our members 
and friends. 

The Editor wishes to thank sincerely those members and friends 
who have kindly sent him their recent publications. The following 
sections also include books and articles by our members that are 
not directly related to Cusanus studies. 

Some books that were already listed in the previous issues of the 
Newsletter are included here again because they were recently 
reviewed in major scholarly journals. They are marked with an 
asterisk (*). 

The Editor wishes to emphasize that thanks to the attention and 
care of our Special Advisor, Dr. Thomas M. lzbicki, important 
books have gone into the following list of publications. 

PRIMARY SOURCES AND TRANSLATIONS 

Nicholas of Cusa 

Bertin, F., tr. Nicholas of Gusa, Trois traits sur la docta ignorance 
et la coincidence des opposes. Paris: Cerf, 2007. 

Hopkins, Jasper. Nicholas of Cusa 's Didactic Sermons: A 
Selection. Loveland, CO: The Arthur J. Banning Press. 2008. 474 
pp. 

Other 

Bellitto, Christopher M. 101 Questions & Answers on Popes and 
the Papacy. Mahwah, NJ: Paulist Press, 2008 . 208 pp. $16.95. 

Bembo, Pietro. History of Venice, Vol. 1, Book I-IV. Ed. & trans. 
Robert W. Ulery, Jr. [The I Tatti Renaissance Library, 28.) 
Cambridge, MA: Harvard University Press, 2007, 384 pp. $29.95. 

Bembo, Pietro. History of Venice . Vol. 2: Books V-V!ll .' Ed . & trans. 
Robert W. Ulery, Jr. [The I Tatti Renaissance Library, 32.] 
Cambridge, MA: Harvard University Press, 2008, 432 pp. $29.95. 

Bruni, Leonardo. History of the Florentine People. Vol. 3, Books IX
XII , Memoirs. Ed. & trans. by James Hankins & K.J.W. Bradley. 
[The I TatU Renaissance Library, 27.} Cambridge, MA: Harvard 
University Press, 2007. 512 pp. $29.95. 
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Cantor, Norman F. Inventing Norman Cantor: Confessions of a 
Medievalist. Tampa, AZ: Arizona Center for Medieval and 
Renaissance Studies, 2002. 256 pp. $28.95. 

Enea Silvio Piccolomini. /ch war Pius II. Momoiren eines 
Renaissancepapstes. Augsburg: Sankt Ulrich Verlag, 2008. 447 
pp. €19,90. 

Kaske, Carol V. and John R. Clark. Marsilio Ficino, Three Books 
on Life. A Critical Edition and Translation. Tampa, AZ: Arizona 
Center for Medieval and Renaissance Studies, 1989; reprint, 
2007. 528 pp. $40.00. 

Pius II . Commentaries, Vol. 2, Books Ill-IV. Eds. Margaret Meserve 
& Marcello Simonetta. [The I Tatti Renaissance Library 29.) 
Cambridge, MA: Harvard University Press. 2007. 416 pp. $29.95. 

Pius II. Enee Silvi Piccolominei epistolarium seculare: complectens 
De duobus amnibus, De naturis epuorum, De curialium miseriis, 
ed . Ad rianus van Heck. Citta del Vaticano: Biblioteca apostol ica 
vaticana, 2007. 526 pp. 

Pius 11 , Lettere scritte durante ii cardinalato, ed. E. Malnati & I. 
Romanzin. Brescia: M. Serra Tarantola , 2007. [Facsimile of 1475 
text with commentary.] 

Zilkowski , Jan M., trans. Letters of Peter Abelard: Beyond the 
Personal. [Medieval Texts in Translation.] Washington, D.C., 
Catholic University Press, 2008. 

Zimmermann, Albert and Loris Sturlese, eds. Meister Eckhart. Die 
deutschen und /ateinischen Werke. Bd. V, Lieferung 9-10: Acta 
Echardiana, Indices, ed. Loris Sturlese. Stuttgart: Verlag W. 
Kohlhammer, 2006. 40 brosch, pp. 521-655 and Teilbogen 
for Band V. Der Lateinischen Werke 40141. Lieferung. [BR: Church 
History and Religious Culture 87 (2007) 365-447 (Jurgen 
Miethke).] 

REFERENCE BOOKS AND BIBLIOGRAPHIES 

Brill's Companions to the Christian Tradition. A series of 
handbooks and reference works on the intellectual and religious 
life of Europe, 500-1700. Leiden and Boston: Brill , Information from 
(deahl@brill.nl). 

Ditchburn , David, Simon Maclean and Angus Mackay, eds. Atlas 
of Medieval Europe. 2°d ed ., New York: Rutledge, 2007. 352 pp. 
$120; $41 .95 (Paperback). 

Lawler, Jennifer. Encyclopedia of Women in the Middle Ages. 
Jefferson, NC: McFarland & Co. 2008. 287 pp. $45.00. 
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Smith, William, ed. A Dictionary of Greek and Roman Biography 
and Mythology. [Tauris Academic Resource.] New York: Palgrave, 
2007. 3718 pp. $895.00. 

BOOKS 

Nicholas of Cusa 

lzbicki, Thomas M. Nicholas of Gusa: Writings on Church and 
Reform [The I Tatti Renaissance library, 33.] Cambridge, MA: 
Harvard University Press, 2008. 688 pp. $29.95. 

Kijewska , Agnieszka. Mikolaj z Kuzy 0 grze kula_. Dialog w dwoch 
ksiegach. Warszawa: Wydawnictwo !FIS PAN, 2006. 138 pp. 

Other 

Ajmar-Wollheim, Marta, Flora Dennis and Ann Matchete, eds. 
Approaching the Italian Renaissance Interior, Sources, 
Methodologies, Debates. Oxford: Wiley Blackwell, 2007. 

Alberigo, Guiseppe et al., eds. Conciliorum Oecumenicorum 
Generaliumque Decreta. Editio critica. Volume I: The Oecumenical 
Councils from Nicea I to Nicea II (325-787) . [Corpus 
Christianorum.] Tumhout: Brepols Publishers, 2006. xiv, 373 pp.€ 
150, -. [BR: The Catholic Historical Review XCIV, 2 (April 2008) 
321-322 (Susan Wessel).] 

Anderson, Roger, ed. Constructing the Medieval Sermon. 
[SERMO: Studies on patristic, medieval , and Reformation ·sermons 
and preaching; v. 6.] Turnhout: Brepols, 2008. 334 pp. €60.-. 

Angenendt. Arnold. Toleranz und Gewalt: Das Christentum 
zwischen Bibel und Schwert. Munster: Aschendorff Verlag, 2006. 
767 pp. €24,80. [BR: The Catholic Historical Review, XCIV, 2 (April 
2008) 308-310 {Robert Bireley, S.J.).] 

Arthur, Rosemary A. Pseudo-Dionysius as Polemicist. The 
Development and Purpose of the Angelic Hierarchy in Sixth 
Century Syria. [Ashgate New Critical Thinking in Religion, 
Theology and Biblical Studies.] Burlington, VT: Ashgate, 2008. 226 
pp.$ 99.95. 

Battocchio, Riccardo. Ecclesiologia e politica in Marsilio da 
Padova. Padova: I stituto per la storia ecclesiastica padovana, 
2005. 258 pp. 2005. 

Bonner, Anthony. The Art and Logic of Ramon Lull. A User's 
Guide. [Studien und Texte zur Geistesgeschichte dels Mittelalters 
95.] Leiden and Boston: Brill, 2007. xx. 360 pp. $150.00. ' 

Bourdua, Louise and Anne Dunlop, eds. , Art and the Augustinian 
Order in Early Renaissance Italy: [Church, Faith and Culture in the 
Medieval West.] Burlington, VT: Ashgate, 2007. 250 pp. $99.95. 

Volume XXV, Number 1 July 2008 

Brasington, Bruce and Kathleen G. Cushing . Bishops, Texts and 
the Use of Canon Law around 1100. [Church , Faith and Culture in 
the Medieval West.] Burlington, VT: Ashgate, 2008. 242 pp. 
$99.95. 

Brett, Anabel, ed. & trans. The Defender of the Peace/ Marisliius 
of Padua. [Cambridge Texts in the History of Political Thought.] 
Cambridge/New York: Cambridge University Press, 2005. lxi, 569 
pp. $84.00, Paperback $30.00 . 

Brundage, James A. The Medieval Origins of the Legal 
Profession. Canonists, Civilians, and Courts. Chicago: The 
University of Chicago Press, 2008. 560 pp. $49.00. 

Burnham, Louisa A So Great a Light, So Great a Smoke. The 
Beguin Heretics of Languedoc. [Conjunctions of Religion and 
Power in the Medieval Past.] Ithaca: Cornell University Press·, 
2008. 240 pp. $39.95. 

Burckhardt, Jacob. Judgments on History and Historians. [Series 
Routledge Classics.] New York: Routledge, 2007. 344 pp. $23.95. 

Carpo, Mario and Francesco Furlan, eds., Peer Hicks, trans. Leon 
Batista Alberti's Delineation of the City of Rome (Descriptio vrbis 
Romace). [Medieval and Renaissance Italy.] Tempe, AZ: Arizona 
Center for Medieval and Renaissance Studies, 2007, 146 pp. 
$38.00. 

Christianson, Gerald, Thomas M. lzbicki and Christopher M. 
Bellitto, eds. The Church, the Councils, and Reform. The Legacy 
of the Fifteenth Century. Washington D.C.: The Catholic 
University of America Press, 2008. xiv, 336 pp. $79.95. 

Classen, Albrecht, ed. Erotic Tales of Medieval Germany. 
[Medieval and Renaissance Germany and Scandinavia.] Tempe, 
AZ: Arizona Center for Medieval and Renaissance Studies, 2007. 
186 pp. $25.00. 

Debby, Nirit Ben-Aryeh. The Renaissance Pulpit: Art and 
Preaching in Tuscany: 1400-1550. [Late Medieval and Early 
Modem Studies.] Turnhout: Brepols, 2007 . 

Derbes, Anne and Mark Sandona. The Usurer's Heart. Giotto, 
Enrico Scrovegni, and the Arena Chapel in Padua. University 
Park, PA: Penn State University Press, 2008. 312 pp. $75.00. 

Dickson, Gary. The Children's Crusade. [Medieval History, 
Modem Mytf)istory.j New York: Palgrave, 2008. 256 pp.$ 35.00. 

Emilson, Eyj61fur Kjalar. Plotinus on Intellect. New York: Oxford 
University Press, 2007. pp. 232. $65.00. 

Franbsek, Smahel. Die Prager Universitat im Mittelalter: The 
Charles University in the Middle Ages. (Education and Society in 
the Middle Ages and the Renaissance 28.] Leiden: Brill , 2007. xii, 
636 pp, $188.00. [BR: Renaissance Quarterly, LX!, 1 (Spring, 
2008) 239-241 (Paul W. Knoll).J 
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Figueira, Robert C., ed. Plenitude of Power:· nie Doctrine and 
Exercise of Authority in the Middle Ages. Essays in Memory of 
Robert Louis Benson. [Church, Faith and Culture in the Medieval 
West.] Aldershot, U.K.: Ashgate, 2006. xii, 207 pp. $94 .95. [BR: 
Church History 77, 1(March2008) 157-160 (Jason Taliadorosj.] 

Frassetto, Michael, ed. Heresy and the Persecuting Society in the 
Middle Ages: Essays on the Work of R. I. Moore. [Studies in the 
History of Christian Traditions, Volume 29.] Leiden: Brill, 2006. xii, 
338 pp. $139.00. [BR: The Catholic Historical Review XCIV, 3 (July 
2008) 545-546 (Cary J. Nederman).] 

Garnett. George. Marsili us of Padua and "The Truth of History." 
New York: Oxford University Press, 2006, xii , 221. $80.00. [BR: 
The Catholic Historical Review, XCIV, 2 (April 2008) 342-343 (Cary 
J. Nederman) .] 

Grafton, Anthony arid Megan Will iams. Christianity and the 
Transformation of the Book: Origin, Eusebius, and the Library of 
Caesarea. Cambridge, MA: Harvard University Press, 2006. 
Paperback, 2008. 384 pp. $18.95. 

*Grendier, Paul F. Renaissance Education between Religion and 
Politics. (Variorum Collected Studies Series, No. 845.] Burlington: 
VT: Ashgate Publishing Co ., 2006. x, 328 pp. $114.95. [BR The 
Catholic Historical Review, XCIV, 2 (April 2008) 361-362 (Paul V. 
Murphy).] 

Griffith, Sidney H. The Church in the Shadow of the Mosque: 
Christians and Muslims in the World of Islam, [Jews, Christians, 
and Muslims from the Ancient to the Modem World Series .] 
Princeton : Princeton University Press, 2008. xiii, 220 pp. 

Hanly, Michael, ed. Medieval Muslims, Jews, and Christians in 
Dialogue. The Apparicion maistre Jehan de Meun of Honorat 
Bovet. (A critical edition with English translation.) [Medieval and 
Renaissance France.] Tempe, Al: Arizona Center for Medieval 
and Renaissance Studies, 2005. xv, 275 pp. $40.00. 

Hascher-Burger, Ulrike. Singen fUr Seligkeit. Studien zu einer 
Liedersammlung der Devotio moderna: Zwolle, Hislorisch Centrum 
Overijssel, coll. Emmanuelshuizen, cat. VI. Mit Edition und 
Faksimile. [Brill's Series in Church History, 28,] Leiden and 
Boston: Brill, 2007. x, 342 pp. $129.00. 

Horst, Ulrich , O.P. The Dominicans and the Pope. Papal Teaching 
Authority in the Medieval and Early Modern Thomist Tr9dition. 
James 0. Mixson, tr. (The Conway Lectures in Medieval Studies.] 
Notre Dame: University of Notre Dame Press, 2006, xi, 132 pp., 
$28.00 (Paperback). 

lzbicki, Thomas M. Reform, Ecclesiology, and the Christian Life in 
the Late Middle Ages. [Variorum Collected Studies Series, 
CS893.] Burlington, VT: Ashgate, 2008. 286 pp. $114.95. 
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Klepper, Oeeana Copeland. The Insight of Unbelievers. Nicholas of 
Lyra and Christian Reading of Jewish Text in the Later Middle 
Ages. [Jewish Culture and Contexts.] Philadelphia: University of 
Pennsylvania Press, 2008. 240 pp. $18.00 (Paperback). 

Koch, Bettina. Zur Dis-/Kontinuitat mittelaltlichen politischen 
Denkens in der neuzeitlichen politischen Theorie: Marsilius von 
Padua, Johannes Althusius und Thomas Hobbes im Vergleich. 
Berlin: Duncker & Humblot, 2005. 381 pp. 

Largier, Niklaus. In Praise of the Whip: A Cultural History of 
Arousal. Trans. Graham Harman. New York: Sone Books, 2007 . 
526 pp. [BR: Renaissance Quarterly, LXI, 1 (Spring 2008) 258-259 
(Carla Freccero).] 

Lee, Hwe-Young. Political Representation in the Later Middle 
Ages: Marsilius in Context. New York: Peter Lang, 2008. x, 218 pp. 

*Levy, Ian Christopher, ed. A Companion to John Wye/if, Late 
Medieval Theologian. [Brill's Companions to the Christian 
Tradition, Vol. 4.] Leiden: Brill Academic Publishers , 2006. xii, 
pp.489. $124.00. [BR: The Catholic Historical Review XCIV, 2 
(April 2008) 345-346 (G. R. Evans).] 

McGuire, Patrick. Jean Gerson and the Last Medieval Reformation. 
University Park, PA: Penn State University Press, 2005, 464 pp. 
$85.00; Paper, $30.00. 

McHugh, Tim. Hospital Politics in Seventeenth-Century France: 
The Crown, Urban Elites and the Poor: The History of Medicine in 
Context. Aldershot: Ashgate Publishing Co., 2007. x,192. $99.95. 
[BR: Renaissance Quarterly, LXI, 1 (Spring 2008) 205-207 
(Katherine A. Lynch).] 

Maiolo, Francesco. Medieval Sovereignty: Marsilius of Padua and 
Bartolous of Sassoferrato. Delft: Ebouron, 2007. x, 330 pp. 

Makinen, Virpi and Petter Korkman, eds. Transformation in 
Medieval and Early-Modern Rights Discourse. Dordrecht: Springer, 
2006. ix, 316 pp. 

Mazour-Matusvich, Yelena. Le siecle d'orde la mystique franqaise: 
un autre regard. Etude de la literature spirffuel/e de Jean Gerson 
(1 363-1429) a Jacques Lefevre d'Etaples (1450?-1537). 
[Collection Fides Nostra. Vol. 2.] Paris: Arche-Edidit. 2004. 485 pp. 
€48 ,00. [BR: The Catholic Historical Review XCIV, 3 (July 2008) 
567-568 (David Zachariah Flanagin).] 

~Miethke, Jurgen. Studieren an mittelalterfichen Universitaten. 
Chancen und Risken. Gesammelte Aufsatze. [Education and 
Society in the Middle Ages and Renaissance, Volume 19.] 
Leiden/Boston: Brill, 2004. xiii , 517. €130,-. (BR: Patristica et 
Mediaevalia 26 (2005) 130 (Jakob Hans Josef); DA 60 (2004) 858 
(Rudolf Pokorny); Zeitschrifl fur Historische Forschung 33 (2006) 
(Wolfgang Eric Wagner); Church History and Religious Culture 87 
(2007) 178 (Ad Tervoort).] 
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Minnich, Ne!son H. Councils of the Catholic Reformation. Pisa 
(1409) to Trent (1545-63). [Variorum Collected Studies Series: 
CS890.] Burlington , VT: Ashgate, 2007. 346 pp. $124.95. 

Moraw, Peter. Gesammelte Beitrage zur deutschen und 
europaischen Universitatsgeschichte. Strukturen-Personen
Entwicklungen. [Education and Society in the Middle Ages and 
Renaissance, 31.] Leiden and Boston: Brill, 2007. xiv, 624 pp. 
$199.00 . 

Moreno-Reano, G., ed. The World of Marsilius of Padua. 
(Disputatio 5.] Tumhout: Brepolis, 2007. xi , 279 pp. €70,-. [BR: 
Church History and Religious Culture 87, 3 (2007) 383-390 (Jurgen 
Miethke); The Catholic Historical Reviews, XCIV, 2 (April 2008) 
341 -342 (Brian Tierney).] 

Mueller, Joan. The Privilege of Poverty. Clare of Assisi, Agnes of 
Prague, and the Struggle for a Franciscan Rule for Women. 
University Park, PA: Penn State University Press, 2006. 192 pp. 
$40.00, $25.00 (paper). 

Nederman, Cary J. John of Salisbury. Tempe, AZ: Arizona Center 
for Medieval and Renaissance Studies, 2005, 112 pp. $15.00 
(Paper). 

Noffke, Suzanne, trans. & ed. The Letters of Catherine of Siena, 
Volume If/. Tempe, Al: Arizona Center for Medieval and 
Renaissance Studies, 2007. 427 pp. $55.00. 

Noffke, Suzanne, trans. & ed. The Letters of Catherine of Siena, 
Volume IV. Tempe, Al: Arizona Center for Medieval and 
Renaissance Studies. 2008. 

O'Conner, Joseph F. and Christine Smith, eds. Building the 
Kingdom: Giannozzo Manetti on the Material and Spiritual Edifice. 
Tempe, Al: Arizona Center for Medieval and Renaissance 
Studies, 2006. 544 pp. $69.00. 

Ocker, Christopher, Michael Printy, Peter Starenko and Peter 
Wallace, eds., Politics and Reformations.· Histories and 
Reformations: Essays in Honor of Thomas A. Brady, Jr. (Studies in 
Medieval and Reformation Traditions Series.] New York: Brill, 
2007. 
Pascucci , P. Mistie, ascetica e pedagogia in Meister Eckhart. 
Roma: Arcne, 2007. 

Pegg, Mark Gregory. A Most Holy War.· The Albigensian Crusade 
and Battle for Christendom. New York: Oxford University Press, 
2008. 

Philippides, Manos, ed . Mehmed II the Conqueror and the Fall of 
the Franco-Byzantine Levant to the Ottoman Turks: Some Western 
Views and Testimonies. [Renaissance Studies.] Tempe, AZ: 
Arizona Center for Medieval and Renaissance Studies, 2007. 454 
pp. $53.00. 
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Poster, Carol and Linda C. Mitchell , eds. Letter-Writing Manuals 
and Instruction from Antiquity to the Present. [Historical and 
Bibliographic Studies.] Columbus: University of South Carolina 
Press, 2007. x, 346 pp. $69.95. [BR: Renaissance Quarterly, LXI, 2 
(Summer 2008) 611-612 (Emil J. Polak).] 

Ramsey, Boniface, ed . Saint Augustine: Essential Sermons. [The 
Works of Saint Augustine: A Translation for the 2151 Century] Hyde 
Park, NY: New City, 2007. 

Schwinges, Rainer C. Studenten und Gelehrten. Studien zur 
Sozia/- und Kulturgeschichte deutscher Universitaten im Mittelalter. 
[Education and Society in the Middle Ages and Renaissance, 32.] 
Leiden and Boston: Brill , 2008. 672 pp. $212.00. 

Sheffler, David L. School and Schooling in Late Medieval 
Germany. Regensburg 1250-1500. [Education and· Society in the 
Middle Ages and Renaissance, 33.] Leiden and Boston: Brill , 2008. 
416 pp. $183.00. 

Smith, Christine and Joseph F. O'Connor, eds. Building the 
Kingdom: Giannozzo Manetti on the Material and Spiritual Edifice. 
{Medieval and Renaissance Texts and Studies 317. Arizona 
Studies in the Middle Ages and the Renaissance 20.] Tempe: 
Arizona Center for Medieval and Renaissance Studies, 2007. xviii, 
518 pp. $69.00. [BR: Renaissance Quarterly, LXI, 1 (Spring 2008) 
149-150 (David Marsh).] 

Sotili, Agostino. Humanismus und Universitatsbesuch/ Renaissance 
Humanism and University Studies. Die Wirkung italienischer 
Universitaten auf die Studia Humanitatis nordlich der A/pen/Italian 
Universities and their Influence on the Studia Humanitatis in 
Northern Europe. [Education and Society in the Middle Ages and 
Renaissance, 26.] Leiden/Boston : Brill , 2006. xviii , 526 pp. $189 .00. 

Sudmann, Stefan. Das Basler Konzil, Synodale Praxis zwischen 
Routine und Revolution. [Tradition - Reform - Innovation, Band 8.] 
Frankfurt a. M.: Peter Lang, 2005. 508 pp. $88.95. [BR: The 
Catholic Historical Review, XCIV, 2 (April 2008.) 349-350 (Gotz
Rlidiger Tewes).] 

Tanner, Norman P. The Church in the Later Middle Ages. [The l.B. 
Tauris History of the Christian Church.] New York: Palgrave, 2008. 
256 pp. 

Torriti, P., ed. Pienza: la citta ideate de! Rinascimento: guida 
storico artistica, Genova: Sagep, 2006. 

Tyerman, Christopher. God's War. A New History of the Crusades. 
Cambridge, MA: Harvard University Press, 2008. 1040 pp. $22.95 
(Paper). 

Van Deusen, Nancy, general ed . Presenting the Past. Central 
Issues in Medieval and Early Modem Studies Across the 
Disciplines. Leiden: Brill, Information from (deahl@brill.ni). 
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Van Deusen, Nancy. ed. Chastity. A Study in Perception, ideals, 
Opposition. [Presenting the Past, 1.] Leiden and Boston: Brill, 
2008. 256 pp. $131.00. 

Van Engen, John. Sisters and Brothers of the Common Life. The 
Oevotio Modema and the World of Later Middle Ages. 
Philadelphia: University of Pennsylvania Press, 2008. 416 pp. 
$59.96. 

Vilches, Patricia and Gerald Seaman. Seeking Real Truths. 
Multidisciplinary Perspectives on Machiavelli. Leiden and Boston: 
Brill , 2007 . 452 pp. $129.00. 

Wagner, Walter H. Opening the Qur'an. Introducing Islam's Holy 
Book. Notre Dame: University of Notre Dame Press, 2008. 520 pp. 
$45.00. 

Warner, Geert. Ruusbroec. Literature and Mysticism in the 
Fourteenth Century. [Brill's Studies in Intellectual History, 150.] 
Leiden and Boston: Brill, 2007. x, 370 pp. $129.00. 

Welch, Anthony, ed. The Travels and Journal of Ambrosio Bembo. 
Trans. Clara Burgellini. Berkeley: University of California Press, 
2007. xii, 451 pp. $24.95. [BR: Renaissance Quarterly LVI, 2 
(Summer 2008) 224-226 (Elizabeth Horodowich).] 

Zumbrunnen, John G. Silence and Democracy. Athenian Politics in 
Thucydides' History. University Park, PA: Penn S~te University 
Press, 2008. 208 pp. $45.00. 

ARTICLES 

Nicholas of Cusa 

Albertson, David. "That He Might Fill all Things: Creation and 
Christo!ogy in Two Treatises by Nicholas of Cusa," International 
Journal of Systematic Theology 812 (April 2006) 184-205. 

BaniC-Pajnic, Ema. "Nikola Kuzanski I Hrvatski Fiiozofi I T eolozi 
Humanizma I Renesanse," (Nicholas of Cusa and Croatian 
Philosophers and Theologians in Humanism and the 
Renaissance.) Prilozi 65-66 (2007) 43-55. 

Brient, Elizabeth. "How can the Infinite be the Measure of the 
Finite?" in: Peter J. Casarella, ed., Cusanus. The Legacy of 
Learned Ignorance. Washington, D.C.: The Catholic University of 
America Press, 2006, pp. 210 -225. 

Casareila, Peter J. "Nicholas of Cusa on l earned Ignorance (ca. 
1440): Byzantine Light en Route to a Distant Shore," in: Jorge J. 
E. Garcia, ed. Malden, MA: Blackwell Publishing, 2003, pp.183-
189. 

Casarella, Peter J. "Eastern Influence on Nicholas of Cusa," 
Eastern Churches Journal 10, 1 (2003) 25-34. 

Volume 'XXV, Number 1 July 2008 

Casarella, Peter J. "Introduction," in: Peter J. Casarella, ed ., 
Cusanus .. .. 2006, pp. xi-xxiv. 

Choi, David Sukwon. "Martin Luther's Response to the Turkish 
Threat: Continuity and Contrast with the Medieval Commentators 
Ricoldo da Monte Croce and Nicholas of Cusa," Dissertation 
Abstracts International, 64 (6) (2003) 2215A. 

Dupre, Louis. 'The Question of Pantheism from Eckhart to 
Cusanus," in: Peter J. Casarella, ed., Cusanus .... 2006, pp. 74-
88. 

Dupre, Wilhelm. "Image of the Living God. Some Remarks on the 
Meaning of Perfection and World Formation," in: Peter J. 
Casarella., ed., Cusanus . ... 2006, pp. 89 -104. 

Eggen, Wiel. "Beyond lbn Khaldun's Asabiyya and Cusanus' 
Coincidenta: On Bipolar Cooperativeness." Studies in 
lnterreligious Dialogue 15 (1) (2005) 52-75. 

Euler, Walter Andreas. "An Ital ian Painting from the Late Fifteenth 
Century and the Cribratio alkorani of Nicholas of Cusa," in: Peter 
J. Casarella, ed., Cusanus . . .. 2006, pp. 127-142. 

Hamann, F. "Koran and Conciliarism. Remarks on the 
Relationship of Heymericus de Campo and Nikolaus von Kues," 
Vivarium - An International Journal for the Philosophy and 
Intellectual Ufe of the Middle Ages and Renaissance 43 (2005) 
275-291. 

Harries, Karsten. "On the Power and Poverty of Perspective: 
Cusanus and Alberti,'·' in: Peter J Casarella, ed., Cusanus .... 
2006, pp. 105-126. 

Hopkins, Jasper. "Nicholas of Cusa's Intellectual Relationship to 
Anselm of Canterbury," in: Peter J. Casarella, ed., Cusanus . ... 
2006, pp. 54-73. 

Hudson, Nancy. "Divine Immanence: Nicholas of Cusa's Under
standing ofTheopathy and the Retrieval of a 'New' Model of God." 
Journal of Theological Studies 56, 2 (2005) 450-470. 

Hudson, Nancy and Frank Tobin. "Nicholas of Cusa's Sermon on 
the Pater Noster," in: Peter J. Casarella, ed., Cusanus, .... 
2006, pp. 1-25. 

Hagele, Gunter and Friedrich Pukelsheim. "The Electoral Systems 
Nicholas of Cusa in the Catholic Concordance and Beyond," in: 
Gerald Christianson , et al. eds., The Church, the Councils . .. . 
2008, pp. 229-249. 

Kather, Regine. "The Earth as a Noble Star' The Arguments for 
the Relativity of Motion in the Cosmology of Nicolaus Cusanus 
and their Transformation in Einstein's Theory of Relativity," in: 
Peter J. Casarella, ed., Cusanus . . .. 2006, pp. 226-250. 

33 



American Cusanus Society Newsletter 
Kim, II. "A Brief Report on the Painting of Three Haloed Figures," in: 
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ABSTRACTS 
Papers given at the Society's Sessions 

43rd International Congress on Medieval Studies 
Kalamazoo, Ml. 

Session 11, May 8, 2008. The World of Nicholas of Cusa: 
Session in Honor of Morimichi Watanabe. 

"In the Footsteps of Cusanus: The Visit to Monte Oliveto" 

Thomas M. lzbicki, Rutgers University 

Nicholas of Cusa visited Monte Oliveto Maggiore in 1463. There he 
delivered his last recorded sermon and clothed a young postulant 
from Bologna with the habit of the Olivetan order. The sermon 
reveals much of Nicholas' thought about monasticism, but it also 
shows evidence of his thoughts about death. Cusanus followed this 
visit with a letter to the new novice, whom he had given his own 
name, Nicholas, as his name in religion. The letter also addresses 
the nature of monasticism and his own mortality. The novice died 
not long after receiving the habit, and Cusanus died during the 
following year. These texts should be read alongside the 
correspondence with the monk of Tegernsee as evidence of 
Cusanus' interest in monastic spirituality. 

"Marsilius of Padua and Nicholas of Cusa on 
Constitutionalism, Liberalism and Democracy: 

A Dialogue with Cary Nedennan" 

Paul E. Sigmund, Princeton University 

After desc.ribing Cary Nederman as "the most prolific, enterprising, 
and original scholar in the field of political theory," this paper begins 
with a summary of two scholarly controversies in which he has been 
engaged. The first was his attack on a group of scholars who traced 
the origins of modern theories of consent, representation, and 
popular sovereignty to the writers associated with the conciliar 
movement in the late Middle Ages. Nederman argued that the 
medieval theorists lacked the impersonal view of government, public 
control of rulers, specific rights of citizens, and individual consent 
that characterize modem political thought. He cited The Catholic 
Concordance of Nicholas of Cusa as an example of " the corporatist 
and spiritual tenor of medieval constitutionaiism" which was different 
from "the individualist and secular tone of its modern successor ." 
More recently a related argument took place between Nederman 
and myself in which he contrasted the participatory and egalitarian 
views of Marsilius of Padua's Defender of Peace with the "elitism 
and rationaiism" of Nicholas of Cusa's work. In particular, he cited 
Nicholas' description of the deference of the ignorant to the wise in 
consenting to legislation, comparing it unfavorably with Marsilius's 
insistence that the whole citizenry will know and support the interest 
of the community better than the partial view of the wise few. 

The paper continues the discussion on both issues, the relation of 
late medieval and early modern political theory, and the extent to 
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which Marsilius and/or Cusanus anticipate - and perhaps contribute 
to - later developments. To do this it focuses on liberal 
constitutional democracy as the dominant modern political theory 
and the one for which the claims of continuity with the past are 
made. Liberalism is understood as a commitment to individual rights 
and freedom, constitutionalism as support for regularized 
institutional restraints on political power, and democracy as popular 
participation and decision-making by majority rule while respecting 
minority rights. 

Is Marsilius's theory democratic? The Defender of Peace is con
sidered to be significant because .it insists that there must be a 
single source of coercive legislation - the legislator which Marsilius 
defines as "the whole body of citizens or the weightier part thereof ... 
taking into consideration the quality and quantity of the persons in 
that community (DP 1 /1213, Gewirth trans.) The legislator is the 
source of law "regardless of whether it makes the law directly by 
itself or entrusts the making of the law to some person or persons ... 
for a particular time and in accordance with the will of the primary 
legislator". Immediately two questions are suggested, how is 
"quality" measured in relation to quantity, and how far can the 
legislator go in delegating its function? The first question is relevant 
if we assume that in Discourse I Marsilius is talking about the Italian 
city state and if we know, for example, how undemocratic the 
constitution of the city of Padua was. The second question is 
relevant to Discourse II , the argument for th€ supremacy of the 
council over the pope, The Holy Roman Emperor who calls the 
council is elected by the German electors and that is sufficient for 
Marsilius to argue that he has the consent of the "Roman people" -
not exactly a democratic procedure. Professor Nederman quotes 
Marsilius on the importance of the consent of "each and every" 
citizen but this seems to be largely myhical in the empire and 
questionable in the case of the Italian city-state. 

Marsilius's theory is constitutional in theory - the legislator selects 
the ruler whose function is to apply its legislation, but the 
admission of the possibility of delegation of the legislature's power 
allows for a kind of democratically legitimated dictatorship. 
Marsilius also makes an argument for a single source of law 
which is an important prerequisite for a constitutional system. In 
this respect he anticipates the development of modem national 
legal systems. 

Is Marsilius a liberal? He argues that the legislator may tolerate 
prostitution, drunkenness and even heresy if it does not believe 
that it threatens the temporal good of the community. The legislator 
can regulate rel igion but only for its this -worldly effects - althovgh 
he also argues that the legislator must control the selection of the 
clergy because it has important temporal effects. In Discourse I, 
the job of the legislator is to provide for the temporal good of the 
community, and the job of giving advice on salvation is left to the 

36 



American Cusanus Society Newsletter 
priests. Yet in Discourse ll when the universal council issues 
decrees, "the faithful (i.e. believing) human legislator" (who turns 
out - by delegation again - to be the emperor!) is authorized to 
apply them, coercively to all Christians. It seems that the power of 
the legislator is only limited by the nature of its purposes, and the -
usually tacit - delegation from the people. It is not difficult to 
imagine situations in which the theory could justify the massive 
violation of individual rights in the name of the people. 

Nicholas of Cusa , writing over a century later, turns out to be less 
liberal, more constitutionalist and both more and less democratic 
than Marsilius. It is true that he assumes that the ignorant will 
defer to their betters in legislation, and it is also true that consent 
is often given by corporate groups. However his argument for 
consent is a moral one - human freedom and equality - that is 
much stronger than Marsilius's quasi utilitarian argument that the 
participation of the whole citizenry will produce better results. 
"What touches all should be approved by all", Cusanus says, and 
that approval has a moral foundation . And the Concordance often 
says that decisions are to be made by "the greater part" which, at 
least in some cases, means a numerical majority. Yet in other 
instances that consent is assumed rather than expressly given, 
and the hierarchies in both church and state are limited more by 
other elites than by the consent of the people. 

Liberal elements in the Catholic Concordance include his argument 
that "since all are by nature free, every governance ... can only 
come from the agreement and consent of the subjects ... for .. by 
nature all men are equal in power and equally free" (CC 2/14/127 ) 
as well as his later reference to "equal natural rights" (CC 3/4/ 
no.331)) of all men. Yet in Book I of his work, Cusaus describes 
the way that earthly hierarchies reflect the hierarchies among the 
angels, and seems to rely on the Holy Spirit to harmonize hierarchy 
and equality in "universal concord". 

The Concordance is a major work of constitutionalism. It contains 
detailed recommendations for the proper constitutional structure 
in the church and the empire. Nicholas argues for the separation 
of the legislative and executive functions in the church; he 
proposes a system of elective councils at all levels in the church 
and calls for frequent sessions of the Reichstag and of the 
emperor's advisory council, as well as judicial reform in the 
empire. He makes the pope answerable to the council both on 
the area of doctrine and in the conduct of his office and calls for 
him to consult with the College of Cardinals on day-t<rday 
decisions. Large sections of the work are devoted to the con
stitutional history of the church and the empire, and theology, 
history, and philosophy are employed to defend the limitation of 
papal and - to a lesser extent- imperial power. 

An expurgated English translation of Marsilius was published in 
sixteenth-century England to justify state control of the church and 
more recent writers have seen his theory as an anticipation of the 
theories of Rousseau. The conciliar writers were often cited in the 
seventeenth-century debates on consent to government that led to 
the political writings of John Locke. Both favored political 
participation in theory but not always in practice. Neither was a 
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liberal but Marsilius's more secular view of the role of the state 
could be used to justify religious freedom, and Nicholas derived the 
necessity of consent from original freedom and equality in a way 
similar to Locke and Jefferson. Both made arguments for 
representative institutions that were powerfu l in theory but 
sometimes weak in practice. The verdict on Professor Nederman's 
arguments is thus mixed. 

Session 56, May 8, 2008. Coincident Theology: Session in 
Honor of Lawrence Bond 

"Coincidentia oppositorum and 
the Structure of Religious Experiences" 

Regine Kather, Universitat Freiburg 

Abstract: 
Though there are different definitions of religious experience, they 
agree at least in one respect: They cannot be described 
adequately by reason, although they are not irrational. Especially 
the conviction that the individual consciousness can get into touch 
with absolute being implies the transcendence of the law of 
contradiction which is the basis of rational thinking. But religious 
experience is by no means restricted on mental acts. It implies 
deep feelings as well. Therefore not only the structure of logical 
thinking has to be transcended, but also the contradiction of feeling 
and thinking. Finally the difference of me and you, of multitude and 
unity is bridged. The lecture will elaborate the different aspects of 
coincidentia oppositorum in religious experience especially by 
means of authors of the philosophia perennis like Plotinus and 
Nicholas of Cusa and add their considerations by the analysis of 
modem philosophers, as for example by those of H. Bergson, A.N . 
Whitehead and W. James. 

Especially William James has tried to widen the concept of 
experience which since the 19th century had been based mostly on 
scientific and empirical experience even in the humanities. 
Nevertheless James accepts the importance of experience for 
religion, too. But he shows that religious experience has a 
completely different structure than scientific experience. James is 
by no means alone with his arguments. From a completely different 
paint of view Ernst Cassirer argues epistemologically for the 
necessity of different forms of human experience as an integral 
part of a living culture. Beyond this A. N. Whitehead and H. 
Bergson showed convincingly the special structure and the 
meaning of religious experience. But, unlike the common 
understanding of religion, science and religion are now both based 
on experience. This step allows the re-integration of religion into a 
modern understanding of culture and of human being, too. 

The lecture therefore will bridge the gap between a worfdview 
which is founded in absolute being, and modernity which is based 
on human experience first. 

Paper: 
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Peter Casarella asked me, to present a paper in honour of Larry 
Bond who is very interested in modern philosophy of religion and in 
religious experience. Therefore my paper deals especially with 
these questions. 

! Outline 
From Plotinus to Nicholas of Cusa and Spinoza the explanation of 
the world starts with absolute being. It is not only !he origin, but the 
final goal of humans. A perfect being precedes every becoming in 
time and space, and is its ontological foundation. The essence of 
human being, too, is already timelessly present, though it has to be 
unfolded under historical conditions. Life aims at the development 
of a final goal, a telos, by the transition from potentiality to actuality. 
Humans, so the argument of Plotinus, have to return to the One 
(epistrophe) in order to become what they are already in 
potentiality. Meister Eckhart writes: 'You have to become, who you 
are already'. And Nicholas of Cusa uses the concepts of 
complicatio und explicatio to determine the relation of timeless 
being and being in time. Because the human spirit is founded in 
absolute being which is conceived as universal consciousness, 
human cognition is not restricted to things being in time and space; 
rationality can be transcended by the intuitive (noetical) and even 
the mystical form of cognition. Bui if everything is already present 
in the divine spirit, how then is it possible to conceive human free
dom? Are, as Leibniz supposes in the Theodizee', all actions 
determined by the order of being? Has freedom to be conceived as 
the capacity to cause just those actions which fit into the divine 
plan? 

With the restriction of the concept of experience to things given in 
time and space by Kant, and the predominance of the empirical 
method in science only those insights seem to be true which can 
be demonstrated empirically, and analysed in clearly defined 
rational concepts. If the empirical method is accepted as objective 
and normative, religious exoeriences a·re regarded as mere 
compensation or even as illusion. The restriction of the concept of 
experience and the concept of reality influences also anthropology 
and ethics. Kant still has distinguished intelligible and empirical 
Ego and, consequently, causal determination and self
determination. But the main tendencies of modem philosophy, 
especially of analytical philosophy and most parts of phenom
enology, base human identity only on the empirical ego and that 
means on the identification with one's interests and feelings. 
Though experienced in one's own mind, they seem to be caused 
by education and social circumstances. Consequently self
determination and spontaneity are without any meaning. Beyond 
this ethical values have lost any foundation in reality and are based 
on habits and consensus only. 

Yet there were and still are dissenting votes. At the beginning of 
the 20th century several famous philosophers have argued for the 
relevance oi religious experience for the individual and for culture. 
Bergson, James, Whitehead und even Cassirer, Scheler and 
Jonas agree at least in one respect: Religious experiences cannot 
be explained scientificaHy; and they are by no means mere illusion. 
In the meantime the arguments of these authors are supported by 
empirical science. Neurophysiology has started to analyse the 
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neurological foundation of religious experience, and socio-biology 
its functton for survival. In my paper I will focus especially on the 
definition of human identity and the coincidental structure of 
religious experience. I will outline some differences and some 
commonalities between !ate medieval and modem thinking. 

II The structure of religious experiences 
1. A shift in the epistemological basis 
In order to widen the concept of experience and of reality in com
parison to Kant and empirical science two methods can be applied: 
The analysis of the conditions of the possibility of cognition, which 
Cassirer has chosen in 'The Multitude of Symbolic Forms', and the 
analysis of religious phenomenona, which William James has 
presented in 'The Varieties of Religious Experience'. Both methods 
complete one another. 

Cassirer and James criticize the restriction of the concept of 
experience to data gained by the method of empirical science. One 
has to analyze the whole spectrum of human experience, 
independently of scientific taboos and religious dogmatism. Human 
experience also implies the spontaneity of the free will, ethical 
values, the perspective of the first person , and religious 
dimensions. It is completely unscientific to ignore the multitude of 
records concerning religious experiences traded all over the wortd 
and through all ages. With this argument James widens the 
concept of experience in comparison with science; and he 
transforms the methodological access to religion. Instead of 
arguing logically and instead of analyzing holy scriptures 
hermeneutically, he analyzes, analogously to science, a very 
special type of experience. 

Cassirer demonstrates that science and religion are based on 
different conditions of the possibility of knowledge; especially the 
relationship between knowing subject and known object changes 
fundamentally. While science describes the world without any 
reference to the perspective of the first person, religious 
experiences are based on the individual mind. The 'axis of reality'', 
as James puts it, passes through the centre of the individual self. 
Therefore religious experiences affect the individual itself directly. It 
does not experience bare, meaningless facts; what happens gives 
an orientation and sense in life. Beyond this the 'object' of 
knowledge, absolute being, cannot completely be separated from 
the observer. As the foundation of being it is the ground of the 
individual, too. Because the conditions of the possibility of 
cognition change, knowledge must not be based on the 
combination of sensual experience and rationality only.2 

As the innermost ground of human's absolute being can be 
perceived only by means of a process of unification , as Dionysius 
Pseudo-Areopagita has already argued. It cannot be recognized by 
means of objectivation, but only by participation. Nicholas of Cusa 
has argued in his essay 'De Deo Abscondito' in a quite similar way: 

'W.James: Die Vielfai'. re!igicser Erfahrung. Eine Studie uber die 
mer.schliclle Natur, (Hg.: E. Herms), Olten/ Freiburg i.Br.1979, 458 
(engl. R.K.). 
2 E.Cassirer: Weser. rnd Wirkung des Symbotbegriffs, Darmstadt 1994B , 208f. 
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The truth can be grasped only, 'through itself.3 The striving for 
knowledge therefore is a striving for being · in the truth' _4 In this 
'hidden silence's, as Cusanus puts it, every form of objectivalion, 
typical for the method of science and conceptual knowledge, is 
overcorne.6 

In the 201' century Henry Bergson comes in his book 'The Two 
Sources of Morality and Religion' closest to the medieval idea of 
participation. For Bergson the force which drives the process of 
evolution through many bifurcations from the simplest to the most 
complex forms is on its deepest level God himself.7 He becomes 
manifest as the creative dynamic inherent in every being. But only 
humans can in very rare moments transcend the limitations of the 
human species and of matter, and unify with the stream of life. 
Then they feel at heart the creativity of God, or even God himself. 
Objectivation is impossible, because the individual mind is not the 
means of observation, but the medium of religious experience. 

2. Being as becoming 
Unlike in Antiquity and Medieval Ages modern authors like James, 
Bergson, Whitehead, and Jonas do not accept an eternal order of 
being, which is reflected weakly in fini te being. On the background 
of the theory of evolution the relation of archetype and image has 
to be rethought. The multitude of living beings, the order of the 
ecosphere, and even the order of the whole universe, has 
developed through billions of years. Innumerable species have 
evolved; others became extincted. Even the history of Hominidae 
goes back four to seven millions of years. Therefore the theory of 
evolution induces a new philosophical and theological problem. 
The relation of eternity and time, of contingency and necessity has 
to be rethought. The ontology of substance, of invariant forms, has 
to be replaced by the ontology of becoming. Even human identity is 
no longer based on the concept of predetermined essence. 
Especially James and Whitehead describe identity as a permanent 
process of self-organization. And yet the dynamic concept of 
identity is the first, decisive step to transcend empirical ego again. 
It is only the starting point for a process which leads again and 
again to a new organ iza~ion of the whole psychic structure. 

Especially James interprets religious experiences as a sudden 
jump into a new psychic equilibrium. They do not add some new 
data to the set of experiences the individual has had during its 
span of life. James develops a concept of the human soul which 
comes close to the concept of Gestalt theory and of systems 
theory. Part and whole are intertwined with one another. The 
transformation of a single part implies the restructuring of all 
psychic aspects. Perhaps some inftuences have changed the 
perspective unperceived; other influences have caused a shock. 

> Cusanus: De Dec Absconditc, in: Philosophisch-Theologische Schrifter.. 
S:udien- und Jubiiaumsausgabe, (Hg.: L. Gabriel), 3 Bde., Wien 1982, Bd. I, 301 
(er.gi. R.K.). 
• Cusarus: De Dec Abscordi'.o (1982) Bd. I, 303. 
s Cusanus: De visione Oei (1 982) Bd.111, 117. 
6 S.Weil: Zeugnis fiir aas Gute. Traktate, Briefe, Aufzeichnunger, (Hg.: F.Kemp), 
O!'.enl Freiburg i.Br. 19792, 48; 19: 121. 
7 H.Bergson: Die beiden Quellen der Moral und der Reffgion, Frankfurt/M. 1992, 
172. 
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Now a small impulse can destabilize the psychic systern;s but the 
crisis finally leads to a new organization of the whole psychic 
system.s 

It was well known already in antiquity and medieval ages that an 
existential crisis can induce rel igious experiences; I remind you of 
AugusUne, Theresa of Avila and the Muslim theologian Muhammad 
Al-Ghazzali. But on the background of modernity, of the theory of 
evolution and the systems theory of the human soul , they become 
the decisive impulse for the opening to transcendence. 

An existential crisis, James argues as well as Simone Weil , Karl 
Jaspers and even Alfred Doblin, destroys the social binding and 
the identification with the empirical ego. Only if a human being 
loses all bonding to daily life, it is free to open to spiritual life. 
'Grenzsituationen'(borderline situations), for example, the 
confrontation with death, harm, or guilt are, as Jaspers stresses, 
situations in which a human being does not recognize how to deal 
with them. Every form of knowledge fails, and all actions become 
meaningless. Any outlook to future is impossible. Therefore the 
individual is completely thrown back onto itself. 

Yet this self-confrontation should not lead to depression, self
destruction, or suicide. On the contrary: To feel one's own fa int 
consciously may lead to its opposite. The breakdown of the 
empirical ego, which is based on social functions and the 
identification with interests and habits, opens the mind to a form of 
eonsciousness which is independent of external conditions. The 
individuai self, as Jaspers puts it, is reborn on a much deeper 
level. 10 

A human being, which has experienced its finiteness as the re
verse of its creativity can rise to a higher form of psychic integri ty. 
The whole psychic structure is organized around a new centre. Not 
a loss, but an enhancement of inner autonomy, of intensity and 
consciousness of life is attained. In every fibre of its being the 
individual knows that it is unique and responsible for its thoughts, 
wishes, and actions. Ethical values become much more important, 
and the capacity to bear the inoonsistencies of daily life grows.11 

Actions gain more inner coherence. By means of an existential 
crisis, James argues, a human being 'attains a new inner 
equilibrium and attains a higher level of psychic energy.'12 None of 
the authors mentioned above uses the concept of the essence of 
being which develops teleologically; a process of restructuring, 
which depends of many different influences, leads suddenly to a 
qualitatively new and more complex level of psychic integrity. A 
process of becoming which is not predetermined culminates in the 
potentiaUon of being. 

Whitehead, too, argues that the process of integration, which is 
inspired by eternal objects as well as by historical data, leads to 

BJames (1979) 304. 
!l\JIJ.Jarres (1979) 222. 
!OK.Jaspers: Phiiosophie Bd.11: Existenzerhellung, Berlin: Heidelberg/ 
New York 19734 • 204-207. 
" Jarres (1 979) 308. 
i2 Jarres (1979) 304. 
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more complexity and inner coherence. Yet the restructuring 
depends also on the capacity of the individual to judge the mean
ing of the different influences and to cause the process of 
integration by its own spontaneity. But in difference to Kant the 
capacity to act spontaneously is not founded in the autonomy of 
human mind, but in the primordial nature of God. It endows all 
entities with a tendency to growing complexity in physical and 
psychic respect. Nevertheless the process itself is not determined; 
if it happens and how it happens depends on the creativity of every 
finite entity. 

As psychologist James recognized that different humans have due 
to their psychic structure different starting points for their religious 
development. Therefore religious experiences have a great variety. 
Consequently religious experiences cannot be reproduced: First 
the psychic constitution of the individual changes irreversibly; it 
never can return into the same state and make the same 
experience twice. Secondly every religious experience is based on 
the interaction of a unique human being with absolute being; it is 
inevitable, that religious experience has an individual imprint. 
Therefore one of the most important features of religious 
experiences is their variety. 

3. Action and passion 
On the one hand the passage through an existential crisis does not 
. happen automatically; it is not implied in the biological and social 
development. On the other hand it cannot be planned and strived 
for consciously. Yet it requires the will to survive the crisis, an 
ultimate effort, the concentration of ones attention. Neither the 
restructuring of the self can be controlled, nor can it happen 
without taking part in it actively. The paradoxical saying of ·acting 
without acting' expresses the coincidence of action and passion in 
the process of restructuring. The abruptness and unexpeciedness, 
which leads to a new psychic organization combined with a new 
worldview, reminds of the access to the idea of the good, true and 
beautiful Plato describes in the ·symposion' and the 7th letter. 

4. Feeling and rationality 
The jump into a new psychic equilibrium leads to new forms of 
behaviour without any conscious will. Ethical values and religious 
goals which were in former times at the remote horizon of the 
individual mind now form its centre. Previous goals and beliefs sink 
into the background. Thinking, feeling, judging, wishing and acting 
of the individual are organized around a new focus. Life as a whole 
gains a new orientation .13 

According to the concept of the human soul as a complex system, 
the different capacities are not organized hierarchically. Sensual 
awareness, feeling, and reason interact and strengthen each other. 
For Whitehead who conceives humans as bipolar, both, the 
psychic and the bodily constitution changes. 

13 James (1979) 222. 
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Religious experiences are not restricted to menial acts. ln their 
highest form they are accompanied by an intensive feeling of 
happiness, in which !he inner state of the self becomes manifest. !t 
is not caused by external influences and is not in contradiction to 
the clarity of the mind. On the contrary, feeling and growing 
consciousness support one another. These feelings are no 
reaction to external stimuli; they are mental acts, intentions. as 
Scheler puts it, which open the mind for certain aspects of reality. 

Though none of the authors uses the concept of intelligible ego, of 
the spiritual soul, or the 'SeelenfUnklein' (scintilla animae), human 
identity is no longer restricted to the empirical ego. Jaspers and 
Scheler expliciUy argue that the centre of human activity never can 
be objectified. It is the subject of intentions which open to the world 
in its complexity. James also distinguishes different functions of the 
ego: material, social and spiritual ego. They surround one another 
like the skins of an onion. The material ego is constituted by the 
body, its vital needs, and the objects needed to cover these needs. 
It embraces clothing, nourishment and the dwelling place as well 
as the local environment. The social ego is constituted by beliefs 
and images humans have from themselves, and by the 
expectations of other people. The spiritual self is the innermost 
core of consciousness, which judges. values, chooses. and 
integrates the multitude of heterogeneous experiences.14 By an 
existential crisis and the process of restructuring identity is finally 
centred in the spiritual self.15 

5. Autonomy founded in transcendence 
The transition to deeper and more complex psychic levels shows 
that life cannot be defined by self-preservation, but by self
transcendence. Only if the horizon of ones own wishes and images 
is transcended, the spiritual self and finally absolute being can be 
felt in a timeless moment. The transition is not gradual and 
c0ntinuous. It is, as Nicholas of Cusa has already argued, 
impossible to proceed step by step from finite to infinite being. Only 
finite beings can be compared with one another, and related to one 
another by mediating steps. Therefore an existential crisis first 
seems to be a fall into nothingness. And indeed it is possible, to 
fail, and to break down. But the growing psychic integrity, James 
stresses, the increase of inner autonomy and ethical responsibility, 
Jaspers argues for, and the creative freedom, Bergson points out, 
do not ground in the individual self. In difference to Kant the 
spontaneity to autonomous and creative actions is founded in 
absolute being.1° 

To describe this form of experience, Jaspers uses the method of 
apophatic theology. He argues that concepts and images prove as 
useless in an existential crisis. If humans try to avoid borderline 
experiences and cling to past experiences, to wishes and even 
hopes, they remain enclosed in themselves. They remind of 'homo 
curvatus in seipso', Augustine has already mentioned. Only if 
everything, humans can recognize by means of concepts, is 
overcome, the sudden transitron into a higher form of 

'4 James {1979) 323; 348. 
1sJames (1979) 4oof. 
t& Bergson (1 992) 172. 
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consciousness and personal being can happen.:7 In a jumprn 
'humans are confronted with nothingness and are nonetheless 
assured in their being'rn Bergson also uses the metaphor of a 
'jump' to characterize the transition into a qualitatively new 
dimension of inner life. It derives from the philosophy of 
Kierkegaard. 

Though the source of human spontaneity is absolute being, 
freedom is not conceived as the actualization of the divine plan by 
human action. For the modem authors, I talked about the 
foundation in the creativity of absolute being causes the possibility 
of self-causation . Freedom then implies the capacity to shape 
reality, and to create something new in the world, which can 
neither be derived from precedent events, nor from a reservoir of 
timeless ideas. By means of the decision for one possibility among 
several others, and by its concretion, history is not conceived as 
determined by the divine will. Bergson for example stresses that 
visio beatifica is not the goal of mystic; it is the first step which has 
to be completed by creative actions grounded in the unification with 
the divine creativity {elan vital). Bergson has a famous forerunner: 
In his sermon 'Maria and Martha' Meister Eckhart has already 
outlined, that a very special form of action is higher than pure 
contemplation. 

6. Time and eternity 
The participation in Gods creativity leads us to another coincidental 
structure: Humans are living in time and space and are also founded 
in etemity.20 Therefore 'Grenzsituationen' (bordertine situations) are, 
as Jaspers puts it, 'ciphers of transcendence' (Chiffren der Tran
szendenz), signs which refer to the eternal ground of humans. 
Under the perspective of finite being absolute being now appears as 
the foundation of the individual self, and the eternal source of sense. 
'Grenzsituationen' (borderline situations) are an inseparable part of 
the conditio humana. Consequently every human being can realize 
absolute being as its ground. It now becomes evident that in religion 
an analogous shift has taken place as it happened in science during 
the passage to modernity: The basis for the approach to absolute 
being is a very special type of experience, the individual can make 
just because it is human. 

7. The transformation of the form of consciousness 
The analysis especially of Bergson and James converge in another 
respect with the mystical tradition: Both share the conviction that a 
qualitatively different, higher form of consciousness can be 
attained. Rational thinking is by no means normative for the 
recognition of reality . Humans have not yet tapped the full potential 
of their mind. A transformation of the form of consciousness which 
is dominant in daily life seems to be the necessary condition for the 
experience of transcendence. The awaken form of consciousness 
is only one type of consciousness. It is completed by others: by 
dreaming, hallucination, and dreamless sleep, but also by intuition 
and mystical awareness. The conscious ego perceives only a 
narrow perspective of reality. It is separated only by a thin wall 

i•Jaspers (19734 }204; 225. 
13Jaspers (19734) 221. 
rn Jaspers (19734) 229 (engl. R.K. ). 
20 Jaspers (19734 ) 71. 
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from a much greater realm of consciousness.2' The subconscious 
self of humans, which is not constituted by vital drives and 
repressed and forgotten experf6nces, is the bridge between the 
conscious ego and transcendent being. The individual mind is 
embedded in an all embracing transcendent 'ocean of 
consciousness'. 22 

Religious experiences happen, when in very rare moments the 
individual mind opens to this all embracing form of consciousness. 
It raises the individual consciousness suddenly on a higher level. 
The world now appears under a wider perspective . 

For Bergson reason cannot get into touch with the divine ground. 
Without any doubt reason is necessary; it has the task to order 
daily life by means of concepts and to guarantee action and the 
safety of life. But only intuition, as Bergson teaches in great 
accordance with the platonic tradition, grasps the timeless 
presence of the ,elan vital', which flows through every being. It is 
identical with the creativity of God himself, and that means with the 
creative origin of life.23 

The intuitive form of knowledge is not irrational, but suprarational. It 
is characteristic for religious experience that the darity of mind 
does not diminish, but grows; it is accompanied by a progression of 
consciousness and inner autonomy. If we make use of Kant's 
epistemological insight, we can argue: If the conditions of the 
possibility of cognition change, the concept of experience and 
reality changes, too. To these conditions does not only belong the 
relationship between subject and object, we have already 
mentioned, but also the form of consciousness. 

8. The truth of the universal being 
Though for Bergson and Jaspers, and even for the pragmatist 
James, religious experiences differ from individual to individual, 
they have a common core. They are true, and that means they give 
witness from a universal form of consciousness which gives an 
ethical orientation , and bestows life with sense. It induces the 
feeling to be rescued.24 

Afl authors agree, that absolute being does not reside outside the 
world and steer the process of evolution by external causation. The 
universe cannot be compared with the mechanism of a clockwork. 
The creativity of God is involved in the process of evolution; it is 
the source of a tendency to growing physical and psychic 
complexity. As the ground of the universe God takes care that no 
event gets lost; even the inconsistencies and antagonisms of 
history are in the long run integrated into the slow process of 
evolution. Becoming part of the whole means that it is saved. The 
universal horizon which forms out of innumerable single events 
makes a mere relativism of wortdviews, and an ethic based on 
consensus only impossible . God in its primordial and its final 
nature embraces the countless centres of consciousness, and 
gives them a common orientation. Though the process of evolution 

2' James (1 979) 466f. 
22 James { 1979) 504. 
2JBergscn (1992)179. 
24James (1979) 469; 504. 
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is based on a broad variety of different entities, the difference 
between unity and multitude 1s bridged. 

Nevertheless it would be wrong to believe, that absolute being now 
could be recognized completely. lt is the main characteristic of 
,cognitio Dei experimentalis', or, as Nicholas of Gusa puts it, of an 
experimental contacf2s with God, that it is based on the interaction 
between finite and infinite being, between time and eternity, 
between an embodied being and transcendent spiril.26 Humans are 
neither absolutely finite, nor are they identical with absolute being. 
Their form of consciousness enables them to bridge the gap 
between both dimensions of reality. 

9. /s and ought 
The truth of facts, science is based on, and the truth of being, 
religion is based on, are not identical, as we have already seen. 
They are separated by a different relationship between subject and 
object, and, consequently, by a different relationship between is 
and ought. Absolute being is no fact which is absolutely 
meaningless and no goal that can be reached by technical know
how. It induces, so the argument of the authors mentioned above, 
the feeling to be rescued and a feel ing of happiness; beyond this it 
is the foundation of spontaneity, creativity and self-determination .21 
Therefore is and ought cannot be separated from one another. 

As the universal horizon of being, it is the ultimate foundation of 
sense and ethical orientation. It transcends the limits of individual 
and cultural perspectives. By the contact with the 'elan vital', so the 
argument of Bergson, a perspective arises that embraces all 
humans; for Bergson, Whitehead, and Jonas even nature has an 
inherent value. Every deep religious experience revives the 
conviction that at least certain values, especially the dignity of 
humans and justice, are valid for everybody everywhere in the 
world . The striving for universality that is characteristic for all world 
religions is for Bergson based on the lively contact with absolute 
being. it transforms a society, closed in its own traditions and 
beliefs, into an open society which recognizes the common source 
of life. 

Consequently rel igious experiences cannot be reduced to an inner 
state of consciousness. To survive, humans must act. Values und 
ideas become manifest in concrete actions, and cause real effects 
in daily life.2a Especially James takes the biblical saying, that 
'humans should be recognized in their character by means of their 
deeds' literally.29 ft is not sufficient, that religious experiences are 
true.: they have to be helpful for social life and push forward the 
social and ethical development of individuals, societies and finally 
of humanity. James was, like Whitehead , convinced that the 
process of evolution implies an ethical evolution, too.:io 

2scusanus: De visipne Dei (1982) Sd.lll , 109. 
20 Cusar.us: De visione Dei (1982) Bd.lll, 165-167. 
27 Cusanus: De visione Dei (1 982} BC.Hi, 110. 
za James ( 1979) 338!. 
29James (1979) 314. 
3llJames (1979) 338f. 
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Ill Conclusion 
Let me summarize: Thanks to the method of science, and on the 
background of the theory of evolution U1e approach to the realm of 
transcendence has change<l in modernity. In this process the limits 
of empirical ego are overcome as well as the restriction of 
cogn ition to objects in space and time. The denial of the ontology 
of substance leads to a new concept of human identity. It is 
conceived as a dynamic structure which is restructured by rel igious 
experience. Beyond this it is a main characteristic of modernity that 
self-determination, the capacity to shape ones own life, is stressed. 
But in difference to Kant it is founded in the creative aspect of 
absolute being which is immanent in every finite entity. In 
participating in the divine creativity humans are free to decide 
responsibly. Therefore neither the process of evolution, nor human 
history is determined. It embraces physical, mental and ethical 
aspects and can proceed only by means of the self-determined 
actions of finite beings. 

"Cusanus: Eucharist and 'Transubstantiating' 
Human Nature" 

Donald F. Duclow, Gwynedd-Mercy College 

Among Meister Eckhart's condemned teachings was his parallel 
between the Eucharist and mystical union: "Just as in the 
sacrament bread is changed into Christ's body, I am so changed 
into him [God] that he makes me his one being, not just similar." 
Nicholas of Cusa - who know Eckhart's works well - created a 
similar analogy: the Eucharist transfers both bread and our mortal 
nature into "the fellowship of immortality." In even stronger terms, 
he speaks of the "transubstantiation by which we shall be 
transferred from mortal nature to immortal." This paper first 
discusses Nicholas' analogy in his "Letter to Nicholas, a Novice of 
Monte Oliveto," where it crystallizes key themes of dying, 
immortality, sacramental theology and Christology. The paper 
then notes Nicholas' adaptation of another Eckhartian theme -
that of an infinite 'ieeding" on God's being - which completes the 
analogy. The outcome is a Eucharistic theology where unceasing 
hungering and consuming transform the human mind and carry 
our mortal nature into Christ's immortal, divine life. 

"Coincidentia in 1440: The Riddles 
of Thierry of Chartres's Legacy" 

David Albertson, University of Southern California 

Several readers of Cusanus (Paul Wi!pert, Kurt Flasch, Jean
Michel Counet) have noted the difficulty of providing a unifiec 
account of coincidentia oppositorum, even if limited to De docm 
ignorantia and De coniecturis alone. H. Lawrence Bond mak' · ~ . 1 
interesting proposal in his important essay, "Nicholas of Cus.: , ~~ 

the Reconstruction of Theology: The Central ity of Christology :; 
the Coincidence of Opposites." Bond suggests that Christ's 
human and divine natures coincide, making the Incarnation the 
"prime and mode! coincident." Bond is partly right, but the difficulty 
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of verifying his proposal raises questions about the coherence of 
coincidentia in 1440. First, Cusanus never clearlv states that the 
incarnation is an instance of coincidence in De docta ignorantia. 
Second, at times he seems to equate coincidentia with Thierry of 
Chartres's notion of enfolding (complicatio); then in De coniecturis 
he experiments with a combination of the two terms not ventured 
in De docta ignorantia. To make better sense of why Cusanus 
uses complicatio to explicate the meaning of coincidentia - a step 
which then predudes him from applying it to the Incarnation - we 
need a more thorough account of the cardinal's dependence on 
Thierry of Chartres in the 1440 treatise. 

Session 106. May 8, 2008. The Future of Cusanus 
Research (A Roundtable) 

I. Walter Andreas Euler, lnstitut fi.ir 
Cusanus-Forschung Trier 

First of al , I would like to thank the American Cusanus Society, 
especially President Gerald Christianson and Vice President 
Peter Casarella, for inviting me to participate in this roundtable 
discussion about the future of Cusanus research. My special task 
is the question of the future of Cusanus research regarding the 
issue of theology. 

Dealing with the past is much easier than dealing with the future, 
that's clear. But dealing with the future has one great advantage: 
it's not necessary to study so many books and articles. So I will 
present you some personal opinions and observations about the 
forthcoming development of research on Cusan theology. These 
observations are the result of my experiences in Cusanus 
research in the last 20 years. 

But let us take first a brief look back to the recent past: 
In the last five decades we note an impressive progress of 
Cusanus research in almost all important issues (especially 
regard ing Cusanus' place in history in general as well as in 
Church history in particular, regarding his ideas and practice of 
Church reform, regarding his systematic philosophy as well as his · 
place in the history of philosophy, regarding his importance in the 
history of science, and of course also regarding his ideas 
concerning systematic theology). Before the Second World War 
Cusanus research was a specialty of German university 

. professors (and some colleagues abroad) interested in the history 
of philosophy. After the war the circle of scholars interested in 
Cusanus has expanded gradually. In this situation, especially in 
the fifties and early sixties, very young scholars discovered 
Cusanus as challenging issue for a PhD-thesis. This was - in my 
personal opinion - a turning point in the history of Cusanus 
research. The dissertation is - as we all know - often the "first 
love" of a young scholar. In German we have the saying: "Alte 
Liebe rostet nicht", which means translated literally: "old love 
never rusts". 

Since that time Cusanus research is deeper rooted than before 
and it is also more and more enlarging. In the last 20 years, the 
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period of time I'm personally involved in Cusanus studies, we can 
observe an enormous diversification of this field of research. 
Before, it was virtually focused on Central Europe (especially 
Germany), USA and Japan. Today we have emerging centres of 
Cusanus research and/or Cusanus societies in the Netherlands 
Italy, Argentina, Russia and perhaps sometimes in Scandinavia: 
where there is a conference on Nicholas of Cusa in a few weeks. 
It's also very interesting to see that the number of translations of 
Cusanus' writings is constantly growing and also the number of 
languages is increasing which have now texts of Cusanus. In the 
last few months the Cusanus Institute in Trier got some 
translations, inter alia one in Polish and one in Croatian. We have 
a lot of PhD-students working on Nicholas of Cusa in many 
countries and therefore I'm expecting a continuing expansion of 
Cusanus research in the next decades. 

For a long time interest in the theology of Cusanus was much less 
rooted than interest in his philosophy (of course there is no strict 
separation between theology and philosophy in Nicholas of Cusa, 
but many modem scholars were exclusively focused on his 
philosophy without observing his theological ideas). 

After Josef Koch, who began to study the sermons of Nicholas of 
Cusa, Rudolf Haubst was the first to investigate Cusanus as 
theologian systematically. Haubst was born 1913 near Kues, he 
studied in Trier, became priest of the Catholic Church, and just 
after the war he wrote his PhD-dissertation on the issue: "Oas 
Bild des einen und dreieinen Gottes in der Welt nach Nikolaus 
van Kues" - "The image of the one and triune God in the world 
according to Nicholas of Cusa". A few years later he published his 
habilitation-thesis on the christology of Cusanus. Both books are 
yet benchmarks of Cusanus research, because Haubst has 
examined all important sources for his topic. 

In the early studies of Rudolf Haubst on the theology of Cusanus 
we observe a certain discrepancy. On the one hand he tries to 
show that Nicholas possesses intellectual independence and 
originality, on the other hand he is eager to demonstrate that 
Nicholas is not far from the ideas of Thomas Aquinas, the 
champion of the scholastic theology, who has been the standard 
theologian of the Catholic Church before the second Vatican 
council. After the council Haubst tried to show how modern the 
theological ideas of Cusanus are (to give an example: he saw 
serious parallels between Cusanus' argument in "De docta 
ignorantia" and the "anthropological tum of theology" of Kart 
Rahner) . Even more important than the numerous articles and 
papers of Rudolf Haubst {many of them are collected in the book: 
"Streifzuege in die cusanische Theologie", 1991) was his the 
critical edition of the sermons of Nicholas of Cusa, which was 
made under his guidance at the Cusanus Institute (first in Mainz, 
and then in Trier). 

This large edition (it covers four extensrve volumes in the "Opera 
omnia Nicolai de Cusa" of the Heidelberg Academy) is just 
finished (the last fascicle has been published a few weeks ago). 
This edition is without any doubt a cornerstone for the research 
on the theology of Nicholas of Cusa. With these texts it is possible 
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to get an extensive insight into the method of preaching of 
Cusanus, of his ideas how to pronounce the Christian faith as well 
as of his understanding of the Christian faith itself. The 293 
sermons (many of them are really theological treatises) are 
indispensable for all details concerning the theology of Nicholas of 
Cusa. There is no substantial difference between the theological 
ideas of the sermons on the one hand and those of his other 
theological writings on the other hand (especially "De docta 
ignorantia", the opuscula theologica of 1445: "De fi!iatione Dei", 
"De dato patris !uminum", "De quaerendo Deum", "De pace fidei", 
"De visione Dei" and "Cribratio Alkorani"), but the perspectives are 
much broader in the sermons, there we find a variety of contexts 
which cannot be compared to the contexts in the other theological 
writings. 

In the sermons Cusanus is dealing with theological questions 
which are more or less unimportant in his other writings. To 
mention some aspects: Cusanus' interpretation of Holy Scripture, 
especially his interpretation of the most important texts of the New 
Testament, the relationship between systematic theology and 
liturgical texts, the inspiration of theological understanding by the 
feasts of church year (Christmas, Lenten season, Good Friday, 
Easter, Pentecost and a lot of other occasions), the impact of 
different addressees on the theological announcement and so on. 

In my opinion the research on the sermons of Nicholas of Cusa is 
yet not far from the starting point, even though there has been 
some progress in the last years. We had two international 
conferences on the sermons in Trier in 2004 and 2005 (both 
organized and directed by Prof. Klaus Kremer, who died last 
November). At this occasion we became fully aware of the 
important fact, that Cusanus decided 1454 to collect his sermons 
and to publish it afterwards. Cusanus writes August 16, 1454, in a 
letter to his close friend Bernard of Waging: "De sermonibus meis 
propono librum facere" - "I have the intention to make a book of 
my sermons'). Of course this note was well known before (it was 
published by Edmond Vansteenberghe in his book: Autour de la 
docte ignorance, 1915, 140), but its importance with respect to the 
estimation of the sermons has not been recognized until now. 
Cusanus has collected his sermons in two valuable and expensive 
manuscripts written by a professional manuscript-writer. These 
manuscripts are now in the Vatican Library (Cod. Vaticanus latinus 
1244 and 1245). These two manuscripts have the same role as the 
two manuscripts of the Library in Kues, Codex Cusanus 218 and 
219, where his other writings are collected. The obvious 
consequence is: Cusanus has written a good portion of his 
sermons in view of the latter publication of these texts. It is 
therefore totally wrong to think of the sermons as "casual writings", 
preparations only for the preaching task in the next mass - without 
deeper importance in comparison with the other writings. It is to be 
expected that this aspect will be seen more and more in the 
prospective research on the sermons of Nicholas of Cusa. 

Not only Cusanus' sermons are important and worthwhile for 
future research. There are also some other theological texts of 
Nicholas, which have not yet been examined quite well by 
Cusanus scholars. A few months ago I've read and analysed the 
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"letters to the Bohemians or Hussites" (my interest in studying 
these texts was to examine to what extent these letters are 
important for the assumption that Cusanus has been a forerunner 
of Christian ecumenism. 1 have published my results in a German 
article, dedicated to Bishop Joachim Vobbe). These "letters" (in 
fact: theological treatises) to representatives of the Hussite 
movement have been written by Nicholas of Cusa in three 
different periods of his life (1433-34 during his stay at the council 
of Base!, 1450-53 in connection with his legation trip in Germany 
and finally after 1460 during his last years as Cardinal of the 
Roman Curia). 

These texts are extremely interesting for theologians, but there is 
one problem: they are not completely edited in a new edition. It's 
necessary to use the Renaissance edition of Faber Stapulensis 
(Paris 1514, reprint 1962) and as far as I know there are also no 
complete translations. Hans Gerhard Senger (longtime member of 
the staff of the Heidelberg Academy) .is preparing the critical. 
edition of the "letters to the Hussites" and a few weeks ago he told 
me that it will be published in two years. During my stay in 
Kalamazoo I saw the edition and translation of some of the letters 
to the Bohemians made by Tom lzbicki (Nicholas of Gusa: 
Writings on Church and Reform, 2008), which will be very helpful 
for future research. 

At any rate a thorough analysis of these treatises is of major 
importance for Cusanus research. Cusanus is dealing with basic 
problems of theological knowledge (especiaity the relationship 
between Holy Scripture and church dogma) and of ecclesiology 
(unity and variety of the church: what ensures the unity of the 
church? What destroys it? Which kind of variety is acceptable, 
which not? What characterizes dissenters? How dealing with 
dissenters? etc.) And it is of outstanding interest to observe to 
what extent Cusanus changed his attitude in the different periods 
of his life. Of course these "letters" are also important to answer 
the question, whether Cusanus has been a "reformer before the 
reformation" or not. 

Major desiderata of Cusanus research exist also concerning the 
speeches of Cusanus given at the German Diets between 1438 
and 1447 as advocate of Pope Eugenius IV. against the council of 
Basel. These speeches have been analysed by some historians, 
but rarely by theologians. It's pretty much the same with the reform 
decrees given by Cusanus during the legation trip in Germany 
1451 and 1452. These texts should be studied in the context of 
church history and systematic theology to examine how Cusanus' 
ideas of church reform are connected with his practice of church 
reform. 

All these texts, the mentioned speeches and the reform decrees, 
are edited by Erich Meuthen in the "Acta Cusana", the collection of 
all documents concerning Cusanus' life and activities. It's a great 
pity that the years of Nicholas in Brixen {starting April 1452) and 
his last years in Rome are not yet edited in this corpus. 
Nevertheless the yet published volumes of the "Acta Cusana" 
constitute a rich source of information for theological research. To 
tell the truth I did not realize this fact fully until las! year. I had the 
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task to write a paper for a conference in Moscou about Cusanus' 
relationship to the Eastern Churches and I recognized how helpful 
and necessary it is io study this collection of documents. 

Young theologians who know enough Latin (or who are will ing to 
learn it) should examine Nicholas of Cusa. It's worth to do it and 
it's also a challenging task, especially for intell igent young people 
with open minds, who are prepared to work hard. There are so 
many things to discover in Cusanus! Most texts have already 
been published in excellent editions and it is now possible to 
analyse and interpret these texts thoroughly. Our understanding 
of these texts is far from being sufficient. Obviously it's also 
important to translate the Latin texts of Nicholas of Gusa 
systematically into the modern languages, particularly in English, 
the global language par excellence. 

A few concluding remarks about the significance of Cusanus 
research: 
What is true with respect to the interpretation of Nicholas of Cusa 
by Rudolf Haubst is also true regarding his interpretation in the 
future: it will be dependent on the "major trends" of theology, 
which can be different in various denominations at the same time. 

At the moment there is a certain tendency (at least in Europe) to 
see Cusanus as the forerunner of postmodern pluralism and 
relativism - the uppermost ideal of many intellectuals. As we all 
know there are some statements of Cusanus which support this 
reading of his texts, but the mainstream of his thinking is neither 
pluralistic nor relativistic. He is stressing the perspeclivity and 
finiteness of human knowledge on the one hand (Cusanus' 
consequence is not scepticism, but tireless search for deeper 
understanding) and the demand of man for divine revelation on 
the other hand. So Cusanus tries lo connect faith and reason, 
theology and philosophy, in very intensive way. He sees faith and 
reason as the two sides of the same coin, which cannot be 
separated without destroying man's desire for understanding, 
fulfilment and enduring happiness. 

Concern ing the relationship between faith and reason we must 
recognize serious deficiencies in our present situation (at least in 
Europe). Pope Benedict XVI said in his famous lecture at the 
University of Regensburg (Sept. 12, 2006) on "Faith, Reason and 
the University . Memories and Reflections': ;'The intention here is 
not one of retrenchment or negative criticism, but of broadening 
our concept of reason and its application. While we rejoice in the 
new possibilities open to humanity, we also see the dangers 
arising from these possibilities and we must ask ourselves how 
we can overcome them. We wi ll succeed in doing so only if 
reason and faith come together in a new way, if we overcome the 
self-imposed limitation of reason to the empiricalty falsifiable, and 
if we once more disclose its vast horizons. In this sense theology 
~igh tl y belongs in the university and within the wide-ranging 
dialogue of sciences, not merely as a historical discipline and one 
of the human sciences, but precisely as theology, as inquiry into 
the rationality of faith. Only thus do we become capable of that 
genuine dialogue of cultures and religions so urgently needed 
today. In lhe Western world it is widely held that only positivistic 
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reason and the forms of philosophy based on it are universally 
valid. Yet the world's profoundly religious cultures see this 
exclusion of the divine from the universality of reason as an attack 
on their most profound convictions. A reason which is deaf to the 
divine and which relegates religion into !he realm of subcultures is 
incapable of entering into the dialogue of cultures." 

The analysis of the Pope of the present state of affa irs is quite 
clear and convincing. But it is not enough to complain about our 
situation . It is necessary to overcome the problems. Cusanus is 
an excellent assistance to do so. His philosophy as well as his 
theology helps us to regain "vast horizons", which we have 
gradually lost in modern times. Of course there is no simple way 
back to the past and studying the texts of an author of the 151h 

century does not automatically solve the difficulties of today. 
Nevertheless it can help "broadening our concept of reason and 
its application", as Pope Benedict states. And it can facilitate 
understanding people from other cultures, who reject the idea of 
exclusively positivistic reason. Therefore research on Nicholas of 
Gusa is not only fascinating and exciting but also valuable for our 
societies and good for our common future in a globalized world. 

I'm looking forward to the next roundtable discussion about this 
issue in 25 years - then celebrating the 501h anniversary of the 
American Cusanus Society in Kalamazoo in the year 2033! 

II. "The Future of Cusanus Research and the Modern 
Legacy of Renaissance Philosophy and Theology'" 

Jason Aleksander, St. Xavier University 

First, I would like to say that I deeply appreciate having been 
asked to speak at this roundtable. Since there are a great many of 
you whose books I have started but haven't finished reading, I 
think it might be appropriate to begin by saying that the future of 
Cusanus research for me will continue to involve researching 
Nicholas of Cusa both in his texts and through yours. 

This being noted, the question that I find especially compell ing in 
the future of Cusanus research occurs in relation to one of the 
more common perspectives on Nicholas of Cusa, and it concerns 
whether and how Nicholas of Cusa's philosophy and theology 
disclose what might be called an epochal threshold between 
premodem and modern European thinking. But, of course, to say 
that this question originates in a common perspective on Nicholas 
of Cusa is not to say that there has ever been or will ever be a 
clear consensus on what would answer the question. 

Be that as it may, to be more precise, the question that compels 
me is not about what makes Nicholas of Gusa a modern thinker 
but about the degree to which dominant concerns of modem 
philosophy are constituted by an often unacknowledged 

• Delivered remarks for a roundtable discussion sponsored by American 
Cusanus Society on "The Future of Cusanus Research" at the 43" International 
Congress or. Medieval Studies, May 8, 2008. 
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relationship to those of Renaissance philosophy and theology. That 
is, rather than interpret Nicholas of Cusa as an untimely Renais
sance thinker and in light of a tradition or traditions of philosophy 
and science that followed upon the Renaissance, I would hope to 
find in the future of Cusanus research a way of discussing 
modernity's continuities and discontinuities with Renaissance 
philosophy and theology. Or, put differently, I would like to 
investigate what is meant by "modernity" in modern philosophy and 
science-and this is not, I think, the same thing as to investigate 
what is or might be modem about Nicholas of Cusa. 

In light of this ; I would like to make explicit an assumption that I 
believe should limit and motivate such research. Many students of 
Nicholas of Gusa tend to have rather robust opinions on the 
question of his status vis-a-vis medieval and modern philosophy. 
To mention but one of the more widely known views-a view that 
also serves as an index to several others-according to Jasper 
Hopkins, the view that Nicholas of Gusa is a precursor of thinkers 
such as Copernicus, Bruno, Spinoza, Leibniz, Kant, Hegel, or 
Einstein is made on the basis of evidence that would justify the 
same claims regarding Maimonides or St. Thomas, claims that 
Hopkins believes to be obviously anachronistic in the latter 
cases.1 It is not necessary, I think, to debate this point in order to 
raise the question that I would like to raise, though I do not wish to 
concede all of its ramifications. In other words, I will accept--: 
indeed, I will even reiterate-the claim that to modernize Nicholas 
of Cusa would be to misunderstand him. 

Or to use an example to illustrate this point, it might certainly be 
possible to see a way in which Spinoza's discussion of the 
Substance-Mode relationship as it pertains to the human capacity 
to engage in intellectual love of God/Substance bears some 
striking simlla rities with Nicholas of Cusa's understanding of the 
contracted immanence of the absolutely infinite in a fin ite human 
being's attempt to love and envision God. But we would not want 
these similarities-as deep or as significant as they may be-to 
encourage the conclusion that Spinoza is really just a 
Renaissance Christian nee-Platonist in disguise any more than 
we would want to suggest that Nicholas of Cusa is really a 
Jewish, anti-Cartesian modern philosopher who flatly denies the 
existence of a free will and also wishes to undertake a radical 
political critique of theology. Instead, the fact that the two thinkers 
share such fundamentally similar views on the varieties of proper 
understandings of the infinite ought to stimulate questions about 
why these understandings differ so drastically in their 
philosophical deployments. 

And yet, I also believe that we must acknowledge that what often 
stands in the way of a fruitful consideration of questions about 
possible continuities between late medieval or Renaissance 
philosophy and modem philosophy or of the influences of late 
medieval and Renaissance philosophers upon their modem 
successors is the assumption that the character of modem 
philosophy is fundamentally discontinuous with that of premodern 

1 See, for instance, A Concise Introduction to the Philosophy of Nicholas of Cusa 
(Minneapolis: University of Minnesota Press, (1978), 15. 
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philosophies. In short, the argument that Nicholas of Gusa is no 
more a precursor of any particular modern philosopher than any 
other late medieval or Renaissance philosopher in itself seems to 
me to rest on an assumption that modernity is inaugurated by an 
historical revolution in the habits of thinking that radically severs it 
from prior trad itions of philosophy. Such an assumption does not 
mean that a genealogy of this discontinuity is impossible or that 
such a genealogy would always depend upon anachronism. But 
the assumption that philosophical modernity is inaugurated by an 
historical revolution in the habits of thinking that severs it from 
prior traditions of philosophy does imply that any genealogy of 
modernity that does not admit a fundamental incommensurability 
between modernity and pre-modernity would be open to the 
charge of anachronism.2 I would like to challenge precisely this 
assumption. I believe that it is not only possible but also 
philosophically valuable to undertake a genealogy of modern 
philosophical commitments that attends especially to the 
significance of the modern legacy of Renaissance philosophy. 

Now, why would Cusanus research be especially pertinent to 
such an investigation? Leaving aside the point that it is 
intrinsically valuable to read a thinker of the caliber of Nicholas of 
Gusa and that all thinkers of his caliber are interesting barometers 
of the intellectual needs and capacities of their respective epochs, 
there are some distinct issues and topics with which Nicholas of · 
Gusa was concerned and in relation to which it might be possible 
to undertake an investigation into the question of the modern 
·legacy of Renaissance philosophy and theology. 

If I am to make some suggestions for the future of research in this 
vein, I would like to begin with general characterizations of 
significant discontinuities between modern and premodern habits 
of thinking and in relation to which Cusanus research may 
disclose a moment in the transformation of intellectual habits. A 
laundry list of these discontinuities would include issues which 
have each, in their tum, been put forward as a key (or sometimes 
the key) issue disciosive of or causative of the epochal shift. Such 
a list would include, for instance: (a) the transition from a 
conception of the heterogeneity of being as understood through 
its distinct categories to the regulative principle of the 
homogeneity of matter, including, of course (b} an erosion of the 
distinction between sublunar and supralunar matter as well as (c) 
the inflnitization of the cosmos. This list would go on to include 
also (d) a transition from theological eschatology to modern 
notions of progress, particularly progress as a regulative ideal in 
the sciences; (e) increasing demands for the reducibility of 
sciences to common techniques and principles; and (f) an 
increasing reliance on techniques of mathematical formalization 
for the purposes of description of the natural world . Clearly this is 

2 Consider t~e question also in this light: given such an assumption. tt would not 
come as a surprise that historians of modem philosophy would lend not to be 
concerned with the premodem philosophical developmenis tha'. may have 
shaped the constitutive methods and/or interests of modem philosophy. In fac:, 
mooern philosophy anmunces its own uniqueness from prior modes of thinking 
anc, in so doing, effectively imposes a taboo against the attempt to trace in its 
domir.am features !he legacy of prior traditions. I will return :a \his point in the 
conclusion of this \alk. 
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not an exhaustive list of important and meaningful differences 
between modern and pre-modern habits of thinking. As a matter 
of fact, I do no! believe that the investigation of any single issue 
above is going to cut it if we are to attempt to understand the 
general nature of discontinuities between modern and premodern 
habits of thinking. But I do think there are fruitful and less fru itful 
ways of attempting to gather these and other issues together. 

In this vein, I am currently partial to suggestion supplied by Amos 
Funkenstein in his 1986 work Theology and the Scientific 
Imagination (Princeton University Press). In this work, 
Funkenstein suggested that the unfolding of a variety of 
discontinuities such as those mentioned above might, in some 
sense, be gathered together by understanding them as a trend 
towards a secular theological world view. Given the seemingly 
paradoxical nature of his notion of "secular theology ," it should be 
clear that "secular" is used here-pardon the expression-in an 
entirely orthodox sense. That is, throughout the Renaissance, the 
philosophical profession became increasingly practiced in 
universities rather than monasteries, and its concerns became 
increasingly distanced from the explicitly ecclesiological concerns 
that had shaped Western medieval philosophy to a much larger 
degree. But, in this sense, "secular" does not mean materialist, 
atheist, or even non-religious. Rather, as Funkenstein puts it: 
"Theology became 'secularized' in many parts of Europe in the 
original sense of the word: appropriated by laymen" (5). 
Accordingly, concerning the legacy of this secular theology in 
modern science, Funkenstein writes: 

A new and unique approach to matters divine, a secular 
theology of sorts, emerged in the sixteenth and 
seventeenth centuries to a short career. It was secular in 
that it was conceived by laymen for laymen. Galileo and 
Descartes, Leibniz and Newton, Hobbes and Vico were 
eit.her not clergymen at all or did not acquire an 
advanced degree in divinity. They were not professional 
theologians, and yet they treated theological issues at 
length. Their theology was oriented toward the world, ad 
secufum. The new sciences and scholarship, they 
believed, made the traditional modes of theologizing 
obsolete .... ScienGe, philosophy, and theology [were] 
seen as almost one and the same occupation. (3, al! 
emphases in the original). 

In short, then, according to Funkensteir., it is not that the sig
nifi cant transitions or discontinuities between modem and 
premodern habits of thinking are accomplished through the 
secularization of knowledge claims in general but rather that they 
are brought about, initially at least, through the secularization of 
theological imagination. Specifically, Funkenstein claims that 
these transitions are to be located in epochal shifts in the 
regulative ideals associated with understandings of the divine 
attributes of omnipresence, omnipotence , and benevolence, the 
last of these especially as it relates to the question of divine 
providence. Arid it is in relation to these that it is possible for me 
to return to the question of the future of Cusanus research. 
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First, in relation to the discontinuity that arises between 
moderninty and pre-modernity on the issue of the significance of 
divine omnipresence, I would first want simply to state that I am in 
general agreement with Elizabeth Brient's claim in The 
Immanence of the Infinite (Catholic University of America Press, 
2002) that Nicholas of Cusa's articulation of a philosophy of the 
immanence of the infin ite provides a rich index of an epochal 
transformation in the making. I might also mention that I am 
generally convinced by her criticism that Hans Blumenberg's 
emphasis on nominalism causes him to misidentify how Nicholas 
of Gusa indeed exposes this epochal threshold. That is, to use the 
schema suggested by Funkenstein, Blumenberg seems to try to 
interpret how Nicholas of Gusa contributes to a shift towards a 
secularized understanding of omnipotence rather than , as Brient 
helps us see, a shift in relation to the more relevant question for 
Nicholas of Gusa of omnipresence. In both cases-that of the 
epochal shift in understandings of both omnipresence and 
omnipotence-the issue of the infinite would appear to be crucial, 
but it is in relation to the consequences of the secularization of the 
understanding of omnipresence that Nicholas of Cusa's 
articulation of the immanence of the infinite in the cosmos would 
be more significant for exposing this shift. 

Returning to Funkenstein's schema, the other main area in which 
the future of Cusanus research might help to disclose the modern 
significance of the legacy of premodem thinking concerns the 
attribute of benevolence, especially as it relates to the question of 
divine providence in history. To my knowledge, Nicholas of Cusa 
is explicitly concerned with the issues of time and temporality 
mainly in Dialogus de genesi, De principio, and the third part of 
On Learned lgnorance.3 As might be expected, in general, these 
texts confirm that Nicholas of Cusa's dependence on the notion of 
the immanence of the infinite in created things commits him to a 
philosophy of history that also contracts the immanence of the 
absolutely infin ite and therefore eternal in the infinite but temporal 
unfolding of the cosmos.But, even if he had said nothing explicit 
about the issue it seems to me that Nicholas of Cusa's 
fundamental perspectivalism and its curious presupposition of the 
contracted immanence of the infinite in the cosmos would still 
have provided fruitful ways to unfold an investigation of an 
epochal shift in the understand ing of history. Indeed, there are at 
least two ways in which this issue is pertinent to the future of 
Cusanus research. 

The first way to think about how Nicholas of Cusa indicates an 
epochal shift in the understanding of history is to connect the 

' Ir, De doc/a ignorantia {1440) see especially 111.5-12. Here Nicholas of Gusa is 
concerned not only with the relationship between eternity, immortality, and 
temporality in Christ, bu! also how, through Christ as mediator, human beings are 
perfected and achieve immor.alily. In Dialogus de genesi (1447), see especially 
par\ II in which Nicholas of Cusa discusses how infinite (imrreasurabie) duration 
is relatec to the Eternal Absolute Same which is its only adequate measure. In De 
pn'ncipio (1459), the point that Nicholas cf Gusa discusses in relation to in rela tion 
to a varieri of textual sources concerning the question of Creation is that the One 
Beginning (the Beginning of Beginning in Eternity) is exalted and uncontracted 
and gathers into itself (enfolds) the multitude of existing things. By the same 
token, multitude is a contacted/contractible oneness as cniy a representation of 
revelation oi Absolute Oneness. 
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issue of the temporal unfolding of the cosmos with the temporal 
unfolding of human beings' attempts to understand the cosmos. In 
this sense, what Nicholas of Cusa provides is an understanding of 
history that presupposes the infinite unity of that which human 
beings strive to understand adequately but perennially fail to 
accomplish from the singular, fin ite perspectives possible for them 
as singular, finite beings. I think, then, that Brient is probably right 
that such a view has something important to tell us about an 
epochal shift towards a regulative ideal of adequate knowledge 
that implicitly endorses a notion of scientific progress towards an 
infinitely deferred but presupposed unitary understanding of the 
cosmos. Thus, viewed in the light of a modem legacy of Nicholas 
of Gusa, we may see that the success of this scientific activity 
according to the regulative ideal of what we might call a 
phi/osophia perennis is in its progress both despite and in relation 
to the recalcitrance of the world to a fully adequate understanding 
of it. 

The second way in which Cusanus research might disclose a new 
direction in the development of modem philosophies of history 
concerns his understanding of the necessity of a presupposition 
of the unity of faith as a guiding regulative ideal for the endeavor 
to understand the wortd. In relation to this point, the text that I 
think can be particularly fruitful is the De pace fidei in which 
Nicholas of Cusa offers what he takes to be a convincing 
demonstration of the ways in which the diversity of religious ri tes 
necessarily presupposes both the unity of a single true faith and 
the possibil ity-again, perennially deferred--0f achieving a lasting 
religious harmony. In this text especially, I think we can find a 
resource for investigating ways in which modem philosophies of 
history {e.g ., those of Kant or Hegel) often remain tacitly wedded 
to an understanding of the teleology of history that is distinctly 
Christian despite their cla ims to understand the universal features 
of historical processes. 

I will end with this point because it is the one in relation to which I 
might more forcefully make clear what I think the future of 
Cusanus research might offer in relation to the general question 
of the modern legacy of Renaissance philosophy and theology. In 
short, it seems to me that although modem philosophy and 
science both insist on the irrelevance of the empirical experience 
of personal revelation in the investigation and production of 
knowledge, they nonetheless retain the regulative ideals of the 
heritage of Renaissance Christian theology. In light of this, it 
would not be a mistake to understand the general intellectual 
character of the Enlightenment, for instance, as largely guided by 
an imperative always to challenge the legitimacy of "faith-
understood in the context of personal revelation-as an access to 
truth. Accordingly, then, I do acknowledge a significant gap 
between modem thinking and that of Nicholas of Gusa. However, 
I also maintain that there are ways in which this gap can and 
should be understood as bridged. And the ways in which modem 
philosophies of history ofte tend to involve an immanent 
universal teleology would be a sign of this. 
To wrap up, the kinds of questions I would find most compefling in 
the future of Cusanus research are those which would challenge 
the uniqueness of modem philosophical conceptions of reason 
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that understand it to be a strictly secular human enterprise that 
obtains or constructs non-theologically grounded knowledge of 
the organization of the cosmos and/or of a universal plan of 
human history. Or to restate this more precisely, it is the 
significance of reason's secular character according to these 
varieties of modem philosophy that might fruitfully be put in 
question by the future of Cusanus research. 

Specifically, to the extent that Nicholas of Gusa is a part of a 
modern legacy of Renaissance philosophy and theology (and to 
the extent that this legacy is to be made part of a program for the 
future of Cusanus research) , his role in this legacy may help to 
expose the degree to which "modern" conceptions of reason 
remain wedded to the constitutive dimensions of their particularty 
Christian theological heritage. That is, to put this as succinctly as 
possible, if I am right that what Cusanus research may help to 
disclose for us is the degree to which modem philosophy 
operates largely in the same intellectual space as Renaissance 
philosophy or at least in relation to the same crises of 
Renaissance philosophy, then what would still be required if 
modem philosophy were to live up to its own perennial insistence 
on its own legitimacy and uniqueness would be to engage in self
criticism in light of a recognition of its continual disavowal of the 
modern legacy of Renaissance philosophy and the historical 
predominance of its Christian theology. 

Ill. "The Future of Cusanus Studies 
• Some Proposals" 

Clyde Lee Miller, State University 
of New York· Stony Brook 
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First of all , I would like to express my appreciation for the invitation 
to join this panel and my deep regard for my co-panelists, Prof. 
Euler and Prof. Aleksander, and for their work. As I thought about 
being on this panel, I realized that no one, induding myself, has 
ever thought of me as a prophet. Even so, I will not hesitate to 
make at least one prediction about the future of Cusanus studies, 
say for the next fifty years. Looking back at the last fifty years, I 
predict that, barring some social or ecological global catastrophe, 
we can expect that to see that Cusanus studies will bring us more 
of the same: conferences, papers, monographs, translations, 
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editions, societies and individual scholars across the world all 
concerned with understanding better the work of Nicholas of Cusa. 

I also believe that, depending always on the funding, the German 
centers and scholars will continue to take the lead, with scholars in 
Japan, the U.S. and Canada, Argentina and Latin America, and the 
other countries of Europe not far behind. How exciting or boring 
one finds this rather vanilla prediction is no doubt a matter of one's 

working towards deeper and more just understandings of 
Nicholas of Cusa. I am hoping that what I will say will apply to 
scholars in every discipline who take up the work and ideas of 
Cusanus. 

Let me begin by recalling what we all know. Cusanus fashioned a 
particular late-medieval Neoplatonic synthesis of Western 
Christian thinking that integrated in his own way and on his own 
terms the three major categories that make sense of Christian 
belief and practice: God/Christ, human being, and the natural 
world. If we envision these three as an enclosing triangle that is 
for many of us still the context of our living and thinking, we can 
construct within the triangle an oval and place around it four 
important areas of Nicholas' ideas. 011e could draw arrowheads 
around the oval to emphasize that each part of his thought 
impacts the other parts. Thus at the top we find his theological 
and mystical ideas, including his many sermons, as well as the 
background Neoplatonic philosophy within which he thinks . 
Moving clockwise from God to the created world, we come next to 
his mathematical writings. A third area includes his contributions 
to natural science, and a fourth his political and ecclesiastical 
writings.1 

I am not proposing any normative order for studying these areas, 
only reminding us that, just as the three points of the triangle are 
held together in a dialectical tension, a·nd so we should not forget 
that each area of Nicholas' thinking and writing is not separate 
from the other areas. This is a Neoplatonic vision of reality as 
dynamic, of afl that is going out and at the same time returning to 
its divine source, of explicatio that is at once comp/icatio. Even if 
Nicholas could only write his ideas about all these matters serially 
and linearly, that does not prevent each area I have separated on 
the diagram from influencing all the others. 

To continue with my rather simp/is/e geometricai fantasy, I want to 
place within both of these figures a set of four related tasks that 
form the present and future of Cusanus studies. These are the 
intellectual responsibilities that the best scholarly work in the 
history of thought requires. I will say a word about each of them 
and let you think for yourselves of past and current examples and 
exemplars of the scholarly work that best exemplifies them. The 

' I follow the lead of Prof. Hans Gerhard Serger here, though he divides 
philosophy frcrr: theciogy. See his essay, "Uberlegungen zur Wir1<.ungsgeschichte 
des Nikolaus vor Kues,' in: L. Hagemann & R. Gei, eds .. ENKA! nAHSm: -
Einheil in Vielheit. Festschrift fur Karl Bormarn zum 65. Geburtstag. Wiirzburg: 
Al tenberge, 1993. pp. 174-210. 
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personal procl ivities. Reactions will undoubtedly run the gamut 
from "ho hum" to "very cool." 

But the prophets of the Hebrew Scriptures were as much about 
urging action in the present as about predicting outcomes in the 
future. Their discourse, we might say, was normative more than it 
was descriptive. In that light. and without any threats about what 
God will bring down on us if we fail to follow what I propose, I 
want to outline what I take to be the scholarly tasks involved in 
future of Cusanus studies depends on our doing them as well, if 
not better, than those who have gone before us.2 

Let us suppose that, as in any work of historical reconstruction 
and understanding, our first task is to contextualize the intellectual 
vision of Nicholas of Cusa. We need to be as clear as we can 
about the circumstances under which he wrote and thought that 
had an impact on the production and character of his works. This 
is both a matter of the broader context of the religious, socio
cultural, political and economic forces at work in Europe during 
the fifteenth century and a matter of the particular circumstances 
of Cusanus' own Hfe. Ali we can learn about his education, his 
reading, his teachers and acquaintances, about his conceptions 
of the past, his vocabulary and manner of expression, about his 
intellectual interests, concerns, projects, aims and motives for 
writing- all this will help us understand better Nicholas' ideas and 
whether or how they changed over his lifetime, as will familiarity 
with the intellectual commonplaces and intellectual issues of his 
times. Everyone here knows a lot about all of this, and I am 
confident we will learn more, in particular as we find new 
connections and propose new relationships between his works 
and their immediate and remote contexts. 

The second responsibility we have in coming to understand 
Nicholas' ideas and writings is one that is central: this is the work 
of interpretation. To interpret, in its simplest terms, is just to tell 
others what Nicholas says and its significance. We need deeper 
study and further analysis to say what Nicholas meant in and by 
his writings so we can explain this both in his terms and in our 
own. What are the various questions he addresses and how are 
they related? What about his most famous doctrines and their 
implications? Is the coincidence of opposites, for example, only 
conjectural? Is there any knowledge humans have that is not 
conjectural? Interpretation also involves explanation-tracing 
back the main Cusan theses to their grounds or presuppositions, 
especially those Neoplatonic assumptions Nicholas himself left 
unexpressed or implicit. 

If we suppose that Nicholas's writings embody his own unique 
intellectual views in a more or less systematic way, we have to 
note something characteristic about his methods. His works 
persuade us not so much through argument as through a set of 
linked proposals and often intriguing metaphors that make their 
impact through cumulative construction. Interpretation here 

2 Here again l am following the iead of arother, ir this case, Prof. Don Garrett, 
the noted historian of "modern" philosophy. See his essay, "Philosophy and 
History in the History of Modem Philosophy," pp. 44-73, in Brian Leiter, ed. , Tile 
Future for Philosophy. Oxford: Clarendon, 2004. 
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involves appreciation of the Neoplatonic worldview and careful 
exploration of Cusanus' exemplary metaphors. It also involves a 
constant awareness and sensitivit)1 to the literary character of 
each of Nicholas' Jibe/Ii-why each was written in this particular 
way, and what each work as a whole was intended to convey. 

The third project that Cusanus scholars need to pursue is that of 
evaluation. All of us who study Nicholas of Cusa have some 
personal and professional stake in our enterprise, but our 
affection for the 151h century cardinal should not undercut our 
objectivity or considered judgments about him. We have to go 
beyond the "ooh and aah" school of assessment, however 
enthusiastic we may feel. We may all agree that he was the most 
telling Western thinker of the mid-fifteenth century, but we seldom 
admit out loud that this could be just by default. After all, what 
competition did he have? Who else was there? 

To evaluate, therefore, means to say, with cogent reasons, just 
how good Cusan thought is both as a whole and in its parts. I am 
ready to hear a paper about Nicholas' errors and mistakes as a 
thinker, and not just those blunders he made with a perhaps too 
generous use of excommunication . We even need to ask whether 
what Cusanus says is true-or is it merely "interesting," that 
slippery value-term so often in currency among academics? I 
have already pointed out that Nicholas often proceeds by 
constructive proposals that build into an overall vision rather than 
by claim, counterclaim and argument. As a result, we need to ask 
what criteria we should use to judge what he says. We have to 
evaluate the value and importance of his questions, the adequacy 
of his answers, and the soundness of his overall approach. And 
we need to articulate sound criteria for making lltese judgments. 
My own view is that evaluation may be the weakest area in 
current work on Nicholas of Cusa. Too often in my experience 
the evaluation of Nicholas of Cusa, positive or negative, occurs in 
what I may call "throw-away lines ." I am guilty myself of such 
remarks about his ideas. I obviously thought my remarks were 
interesting or insightful, but I made them without much backing, 
let alone reasoned argument. In my efforts to be appreciative of 
Nicholas I have not paid enough attention to how frustrating his 
texts can be and how sketchy his ideas often are. We often hear 
Nicholas praised for his originality, but few interpreters say how 
they judge originality or why it is better to be original than just to 
be right. 

This takes us to the final duly we undertake as historians and 
students of Nicholas' ideas and times, that of application. Can we 
utilize at all what we discover and appreciate about Nicholas of 
Cusa to answer our own intellectual questions and to address our 
own problems? What would we have to adjust and change? Is 
there any relationship here at all , or is Nicholas just someone of 
historical interest, an original thinker who has influenced very few 
others and who is from a time too remote lo have an impact 
today? 

We might think of whether and how we mfght adopt, borrow, 
adapt, modify, or develop what we read in his various works. We 
might ask where he is an inspiration and why, and where he 
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serves as a cautionary example. We will want to compare his 
ideas to those of other late medieval and early modern thinkers 
and ask about his direct and indirect influence on and reception 
by other philosophers. On these matters again, I believe 
contemporary scholarship about Nicholas of Cusa is somewhat 
lacking, especially among English-language scholars. 

These four tasks or responsibilities set out, I believe, some 
normative directions for our future study of Nicholas of Cusa. If 
we truly wish to predict the future of Cusanus studies, we can 
surely say it will depend on how we fulfill these responsibilities 
and perform these tasks today and tomorrow, on how we model 
this scholarly work and teach those who come after us to outdo 
us. I should also point out that the four tasks can be done in a 
wooden and rigid way, but that way leads to the disaster inherent 
in academia: boredom. What Cusanus studies, not unlike so 
much of academic work could use, is a new birth of imagination in 
his interpreters. However imaginative they become, scholars of 
Nicholas of Cusa may not make headlines or even appeal to large 
numbers of students. But this, I believe, is where our future as 
students and scholars of Nicholas of Cusa must take us. 

Thank you very much! 

Cover Page - "Picture of the Cusanus" 
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